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HE diviſion of our ms into felon equal 


parts, and ſetting aſide one out of the ſeven, 
for a general and facred reſt, is in itſelf conſi- 


| dered, ſtrigiy moral. That is; a rule in its own 


nature neceſſary for the benefit, and even exiſtence 


of ſociety; and conſequently ſtrictly enjoined and 


' commanded of God. 


And unleſs this can be proved and made evident, 
I know not how any goſpel miniſter, can take upon 
him to command his people, every ſeventh day, to 
leave off their ordinary employments, and keep the 
day as ſacred and holy. Before obedience can be 
required, the precept muſt be made unqueſtionable; 
and before promiſes or threatenings can have any 
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force or juſtice in them, the matter of duty moſt 


be made plain and evident. 


To truſt to tradition; the practice of paſt ages 
and probable hints from the new Teſtament, is not 
enough. Tradition is not ſufficient, even though 


we could prove it to be true. For if the ſabbath 


is any thing, it is a poſitive law, and the ob- 
ſervation of it muſt be conſidered as obedience 


to a peremptory command. Hp bn 


We ought then to enquire diligently, whether | 


the fourth command is moral? and ſo, e in 


ſorce under the goſpel? 


And to begin, the morality, or neby n of the 
fourth command, may be juſtly argued from its 


being engraved upon flone, by the finger of God; 


and joined with nine more; which are confeſſedly 
moral. The firſt being againſt politheiſm, the ſecond 
againſt idolatry, the third againſt blaſphemy, the 

fifth againſt rebellion, the ſixth againſt murder, 
the ſeventh againſt adultery, the eighth againſt 
theft, the ninth againſt perjury and the tenth 


againſt avarice. 


This is the great law of the univerſe; by which 
the behavior of all reaſonable creatures is, and 


for ever muſt be NG. There never will be 
therefore 


. 

therefore à time, in which this can be ſpared, 
being the perfett rule, and exatt meaſure of right 
and wrong, God therefore wrote it twice over with _ 
his og hand; and as far as we know, the only 
thing he ever did write; rather engraved it upon 
ſtone, to ſignify the ſublimity of the ſubject, 
and the duration and perpetuity of the rules 
therein enjoined. | 


Among theſe 1 the precept for the ſabbath, 
and flands there with conſpicuity, among the 
primary commands, in the firſt table; worded with 
evident emphaſis, and fulneſs of expreſſion. And 
ſince it is ſo, it is wonderful that any man could 
venture to ſay, or even to ſuggeſt, that the law 
for the ſabbath is not moral, but poſitive and 
arbitrary. 


Our Lord in his ſermon upon the mount, has 


given us a very different view of the ſubjeft 


Think not that I am come to deſtroy the law, or 
the prophets: I am not come to. deſtroy but to fulfil. 
For verily I lay unto you, till heaven and earth 
paſs, one jot, or one tittle ſhall in no wiſe pals 
from the law till all be fulfilled. Whoſoever there- 
fore ſhall break one of the leaft commandments . 
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and mall teach men ſo, be ſhall be called the 
leaſt in the kingdom of heaven: but whoſoever 
ſhall do and teach them, the ſame hall be called 
great in the 7 d of heaven. 


He teaches us that ſome precepts of the law are 


| greater than others, but that the very leaſt of them 


is ſo great, that ſooner might the creation paſs 


away , than that any portion of it ſhould be loſt. 


He came not into the world to repeal any one 
of the commandments of the law , not even the 
leaſt. He knew that ſome people would think ſo, 
and teach others to think the ſame; but ſays he, 
think it not, Very far from it. Let it be very 
diſtant from your thoughts. I am come to fulfil 


the law. I am not come to deſtroy, nor leſſen 


it in quantity, quality, number, force or authority. 


Not only no command muſt be dropped » but 
no punttilio muſt be paſſed by. The jot, or 
Hebrew i, which 1s one of the ſmalleſt letters 
in the world, muſt not be loſt therein, which 
might alter the grammar of it, in time, number, 


perſons, or emphaſis. The tittle, or little ſpeck, 


which is upon the points of ſome of the letters 
for diſtinction ſake, muſt not be paſſed by. Not 
only 


! 
only each command muſt be taken care of, but 


each word, each letter and each ſpeck. 


Sooner then may man be loſt for ever; ſooner 
may the univerſe vaniſh into nothing, than that 
the leaſt command, or the leaſt letter of the leaſt 
command, or the leaſt ſpeck of ' the leaſt letter 
of the law, by which its ſenſe, grammar and 
power is known, ſhould be loſt or ſlighted. Vea, 
che heaven and the earth as to their preſent ſtate 
ſhall vaniſh away, and they ſhall undergo a great 
change, but the law ſhall never change; all its 
commands, in number, ſenſe, power, and force, 
muft remain eternally unchangeable. Our Lord 
then came not to reduce the law, nor to nullify | 
any one command or precept of it; not the 
leaſt, nor the leaſt thing in the leaſt precept. 
Earth may, and ſhall pas away, heaven may, and 
ſhall paſs away, men may ruin themſelves for ever 
by tampering with, and attempting to lefſen the 
law, and lay ſome of it aſide, but the law cannot 
change. Even the leaſt precept of it, muſt remain 


in eternal force, 


But the precept, for the ſabbath is not the leaſt, 
but one of the greateſt, It appears to be the 


very 
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| very firſt _ was formally delivered to man, and 


the firſt that he had occaſion to put, in practice; 
ſor the firſt thing that Adam did after he was 
created, was to keep the ſabbath, 


This is evident by the divifions of 8 given 
us in the firſt and ſecond chapters of Geneſis. 


The firſt is a horizontal one, dividing the four 


and twenty hours into day and night, wherein the 
half of the earth, ſhaded by the darkneſs, is called 
mght; the other half ircadiated by the light, is 
called day; a horizontal duſk or twilight, making 
the diviſion between both. 


Then follows a meridional diviſion, fixing paradiſe 


for the firſt meridian. The whole weſtern ſide of 
the earth from noon to the oppoſite midnight 


point, is called evening; and the whole eaſtern 


ſide of the earth, from midnight to noon again, 


is called morning; and the horizontal duſk or twi- 


light cutting them acroſs, and dividing them into 
two evenings, and two mornings. The firſt evening 


is light, running ſrom noon to ſun ſet; the ſecond 
evening is dark, running from ſun ſet to midnight. 
Alſo the firſt morning is dark, running from 
midnight to ſun riſing; the ſecond morning is light, 


running from ſun riſing to noon again, te 
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E 
Agreeable to this diviſion, when Moſes alterwards 
points out the time for killing the paſchal lamb, 
offering the evening ſacrifice, and lighting the lamps, 
he orders it to be done between the evenings. 
So it ought to be read in Exodus 12. 6. and go. 8. 
Numbers 9. g. 5. and 28. 4. 8. The Belgick, and 
others render it, between the two evenings. The 
'firſt thing then which Moſes does, is to give us 
the certain meaſure and diviſion of time; which is 
into a horizontal, and meridional day. The hori- 
zontal, conſiſting of what we commonly call, day 
and night. The meridional, conſiſting of evening 
and morning. Both theſe days are uſed in ſcripture, 
to give dates to events, ſeverally, as circumſtances 
made the one, or the other more eligible. The 
Vork of creation went on according to the meridi- 
ona day, which begins at noon, the firſt part of 
which, therefore, muſt be the evening. And ſo 
Moſes in cloſing his account of each day's work, 
calls the day, evening and morning. Paradiſe 
being placed for the firſt meridian, the firſt day's 
work begins there, or at leaſt where it afterward 
ſtood, and goes on to ſun ſet; then reſts till fun 
riſing, and ſo goes on again till noon, which begins 
| the ſecond day's work, and ſo on till Paradiſe forms 
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A 
the ſixth meridian, - which was our friday noon. 
This! begins the ſixth day, upon the firſt part of 
which, being from noon to ſun ſet, the cattle 
were created. Then- night coming on, and cutting 


the day in two as above, the work reſts, and a 
council is called, and a decree: made for the 


creation of man, wherein it was reſolyed to create 


him in the image and likeneſs of God, and form 
him for dominion; The after part of this day 


therefore was taken up in executing this decree, 


creating man according to the plan laid, ſetting 
him up in his government over all the creation, 
ſettling what his diet ſhould be: and then taking 
a view of the work, and approving of the whole. 


This was the laſt piece of creation work, and 


was evidently done upon the laſt. part of the laſt 
working day, which ran from ſun riſing to twelve 
at noon, upon our ſaturday, when Paradiſe formed 
the ſeventh - meridian, and brought on the firft 
ſabbath, which ended at twelve at noon upon 
our ſunday. 


Adam then was created but juſt before the 


ſabbath came on, and ſo the firſt thing which he 
had to do, was to join the creator in the ob- 
ſervation of the holy reſt, which begun ſoon after 


the 


1 
the breath ot life was breathed into his noſtrils. 
The primitive ſabbath, was not then a horizon- 
tal, but a meridional day; beginning and ending 
at noon: and where- ever the ſeventh meridian was 


formed, there the ſabbath began; and where and 
55 when the eighth meridian took place, it ended. 


The Jewiſh ſabbath, was removed from the 
meridian backward about eighteen hours; and was 
made a horizontal ſabbath, beginning and ending : 
with the ſetting of the ſun. This, it ſeems, was 
to intimate, that they were created a new, and 
entered upon a new ſtate of exiſtence, the evening 
in which the manna came down from heaven with 
the dew. They were therefore commanded to 
reckon ſix days from its coming down, and on 
the ſixth, to gather twice the uſual quantity, and 
keep the ſeventh for a ſabbath unto the Lord, 


Exodus 16z 


The Jewiſh ſabbath then; as adminiſtered to the 
Jews, was temporary and peculiar ; removed out 
of its primitive ſtate, in order to perpetuate the 
memory of their new and miraculous ſtate of 
exiſtence, wherein they were upheld for forty 
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years by manna, the corn of heaven „ and the 
bread of angels. They alſo entered upon a new 
ſtate of civil and eccleſiaſtical exiſtence, which 
was in order to honor the memory of Abraham, 
the friend of God, wherein they were God's 
peculiar nation and ele& people „beloved above 
all others. Their ſabbath then began in .the even- 
ing, that is, the ſecond evening, which is aſter 
ſun ſet; becauſe then their miraculous ſupply came 
down; and perhaps to intimate alſo, that the dark 
and ſhadowy diſpenſation, under which they were 
then entering, was to terminate in the glory and 
brightneſs of the goſpel day: therefore their 
ſabbath-day began under the ſhadow of the night, 


and terminated in the light and ſplendor of the 


ſucceeding day. 


On the other hand, the chriſtian ſabbath-day , 
is removed from the primitive meridian, twelve 


hours forward, to the midnight point. 


Tis then evident that Adam was created the laſt 
working day of the creation week, that he was 
created the laſt part of the day, and that it was 
the laſt part of a meridional day, which runs 

| from 


„ 
from [ſun riſing to noon; for a meridional day is 
not morning and eyening, but evening and morn- 
ing; beginning and ending at noon. So that the 
firſt thing which. Adam had to do, was, to join 
the Creator in the obſervation of the ſabbath. The 
hiſtory indeed does not name him in the L 


but neceſſarily includes him. 


The ſtory of Adam's ſall, the very day in which 
he was created, 18 a wicked fiction; calculated to 
ſink the credit of the ſacred hiſtory, by confounding 
the order in which it is delivered. So far from 
it, that it does not appear, that there was a fallen 
creature then in the univerſe. For Moſes runs 
over every day; gives us the number, work and 
events of each day orderly, and mentions a re- 
view of the work in the cloſe of the. ſixth day, 
wherein every thing individually, was found to be 
not only good, but very good. And with this 
ſurvey, and with this ſtate of the univerſe, while 
it Rood in that finiſhed condition which was given 
it, he joins the ſabbath. I fay therefore, that 
the fourth command is not one of the leaſt, but 
of the greateſt of the divine commandments. It 
is a moral precept, and the very firſt delivered to 

7 C 2 man. 
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man. It was not only obſerved by man, in his | 


perfect ſtate, but by God himſelf. 


In reference to this prior delivery and tranſ- 
action, as well as to futurity, REMEMBER, 


was prefixed to this precept on mount Sinai, 


and to this only. The word remember, is here 
to be taken emphatically » denoting three things; 
that is, the antiquity, perpetuity and neceſſity 


of this rule. - Remember this commandment, 
as to its antiquity and priority, Remember 
that this was the firſt piece of religion that 
ever was ſet up in the world; the firſt 
ſacred doftrine that was preached, and the firſt 
religious duty that was ever obſerved. This is 
the firſt rule of piety that was heard of; the 
beginning and ſetting up of religion in the 
creation; the firſt ſep, and ſage, and introduction 
of the eternal happineſs of mankind. This is 
the firſt law of innocency, when man was unſullied 
and unſpotted with ſin; the firſt, and only precept 
which God himſelf on earth, honored, kept and 
obeyed in perſon. Remember this firſt opening of 


religion and holineſs. Remember that after fix 


days working, God reſted the ſeventh; and that 
he 
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=. 
he bleſſed and ſandctified the rule and praftice. 
He found it a thing in itſelf ſo wiſe, ſo decent 
and judicious, ſo perfeftly fit and proper, that 
he was refreſhed with delightful reflettions on the 
obſervation of it. He ſaw the thing ſo full 
of beauty and propriety, that he could not but 
commend and applaude his own wiſdom, for 
taking ſo diſcreet a ſtep, and hitting exactly 
upon the proper day, and the preciſe meaſure 
of time for ceaſing from work, for the benefit of 
the creatures, and ſo he bleſſed and ſanflified it: 
as if it were ſaid, Be it known to the whole 
creation, that I the Cieator, having in ſetting up 
the creation, worked ſix days, myſelf made the 


experiment of ſtopping, and reſting the ſeventh; 


and have, upon the trial, found it a thing 
full of beauty, profit and propriety. Be it therefore 
known, that 1 have bleſſed and ſanctified the 
practice, and made it the rule for bringing my 


reaſonable creatures, into happineſs and holineſs, 


| For thy good then, for the time to come, 
remember to obſerve this precept. Work ſix days 
and then ſtop and ceaſe: remember to reſt upon 


| the ſeventh, and honor that day, and keep it 


holy 


— — ——— ES 
—— — — —— — — — — 


— r 17 
— — —— 


( 141 


holy and diſtin, Remember to do this all thy days. 


Again, Remember this in a ſpecial manner, as 
a_precept of ſingular weight. As if he bad faid, 
I fay unto thee, and I write it, and I engraye 
it in ſtone, be not guilty of breaking my 
commandments. Be not guilty of politheiſm, be 


| not guilty of idolatry, blaſphemy, rebellion, murder, 


adultery, theft, perjury or avarice, But remember 
io keep the ſabbath. Whatever thou doſt, or doſt 
not, do not neglect this. Obſerve me how I ſpeak, 
1 do not ſay, do not break my ſabbath, but 1 
command thee, keep it; do it poſitively; I ſay, 
keep it; be ſure to do it; do it at thy peril. Do 
it without fail. Be ſure that thy memory does not 
fail thee; for I will not admit it as an excuſe, I 
am reſolved that I will hear no excuſes of any 
ſort againſt this command: I am fo wrapt up in 
it, that tis vain for thee to hope to come off if 
thou breakeſt it. For if thou couldſt ſay and 
prove, that the breach was not through diſlike, 


nor any thing elſe that is wilful, but only through 
weakneſs of | memory , - will puniſh thee even 
then. This is my peculiar command and my 
favorite rule, I have tried it myſelf, therefore 

take 


[ 15 ] 
take care of thy memory and charge it well, that 
it may not betray thee. 


Again, the morality of the ſabbath, may be 
argued from its being in ſome degree 'obſerved 
by all the nations of the earth. If it ſhould be 
objected that no foot-ſteps of it ean be traced 
amongſt the favage nations, this can have no 
force here, ſince theſe, in fact, have ceaſed to 
be men, and are become brutes. Its not being 
kept as it ſhould, and for the purpoſes really 
intended, by the more civilized pagan nations, 
does not invalidate the inference ſor the morality 
of it at all, but in my opinion ſtrengthens it. 
For however idolatrous they ſeverally were, hows 
ever divided, and how different ſoever in politicks, 
gods, religious ceremonies, intereſts and manners, 
yet they almoſt all agreed, and I think altogether, 
to keep up ſome honorable diſtinctions in favor 
of the ſabbath-day, which they had received from 
Noah after the flood. It was upon this day they 
worſhiped the ſun, their chief idol god; and 
through it, obliquely the true God, the ſun and 
father of the creation. And the univerſal pre- 
valence of this, amidſt the almoſt infinite diviſions 
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and diverſities of mankind, may juſtly be attri- 


buted to its being of a moral nature, and indeed 


to nothing elſe. 
The ſame argument is afforded by the prevalence 
of the rule in Chriſtendom. The generality of 
the viſible profeſſors of chriſtianity are looſe and 
profane people, at open war with almoſt all morality 
in the groſs. To theſe therefore, ſabbaths are not 
only uſeleſs, hut a nuſance and offence. And yet 
they are altogether unable to get rid of them. 
Wicked governors and grandees , together with the 
profane mob, who make up the bulk of every 
nation, though they give plain proofs of their 
contempt and hatred of the ſabbath, yet cannot 
ſuppreſs it: yea, though they are as willing to do 
it, as the devil himſelf whom they On. yet they 
dare not attempt it. 


Unlawful buſineſs and unlawful pleaſures enough 
go on to prove their diſlike to it, yet they are 
ſecretly forced to bear ſome ſort of teſtimony to it, 
by abſtaining from ſome things which at other 
times they purſue, The ſabbath is in the way of 
their pride and luſts, and is as I ſaid, in this 
| | reſpect 


. 
reſpect a nuſance to moſt people, ſo that they are 
no friends to the cauſe, and yet they muſt all do 
ſome little matter or other to bear witneſs againſt 
themſelves, and to the propriety and divinity of 
the rule. And this is one peculiar property of 
moral precepts, that they will compel enemies to 


* 


pay ſome ſort of homage to them. 


We have a ſtriking inſtance of this power in 
a religious ſe& among ourſelves, who have declared 
themſelves bound in conſcience to renounce the 
ſabbath as a legal yoke, and a part of the religion 
of the world and of the beaſt. And they are a 
ſe& remarkably ſteady to their principles. But 
here their conſtancy has failed them: for after 
condemning the obſervation of it as legal and 
worldly, the effect only of ignorance and ſuper- 
ſtition; they are inſenſibly dropped into it, and 
keep it upon the whole as moſt of their neigh- 
bours do. True, tis not kept as if there was any 
love to the rule f nay, the contrary is evident. 
But, as I ſaid, ſuch is the nature and origin of 


moral precepts, that they are engraved upon hu- 


man nature, and will force men to bear teſtimony 
to their reality and power, though it be to their 
D own 


EE 


own confuſion and condemnation. 


1 Now ſince the fourth command, appears to be 
iſ the firſt that was delivered” to man, and was de- 
[| | | livered to him whilſt he was ſinleſs; ſince God 
0 himſelf kept, bleſſed and ſanctified it, and is the 
i ä firſt that was publiſhed to the creation, and was 
1 made the introduction of religion into the world; 
| ſince it was lolemnly re-publiſhed and engraved in 
| 'f ſtone by the xm bem , among other —_— 
| every one of which are confeſſedly moral; and - 
[! fince it Is worded with more emphaſis than all the f 
| : reſt; ſince it appears that no nation under heaven 7 
Ui could ſhake it offi, at leaſt that lived tolerably decent; 15 
1 and the moſt bitter and inveterate enemies to the 1 
real deſign of it, ſorced to bear witneſs to its 
authority; ſince no errors, ſince no divifions ; 
ſince no religious or political deluſions of mankind, J 
could induce any people to lay it wholly aſide, 3 
though declared enemies to the cauſe it promotes, I 
it is certain that ſuch a command is moral; and # 
has ſome internal authority and advantage over 1 
men's minds and conſciences, which they dare not 
wholly diſobey. 1 
Moral 4 
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Moral precepts are ſuch, that the propriety and 


g neceſſity of them are ſeen and felt by human 
nature; and this of the ſabbath is ſuch. | For 
every man's reaſon will teach him, whatever rank 
in life he holds, that - it is his duty to purſue 


ſome ordinary employment, and be diligent in 


His reaſon and feelings will alſo: teach him, 


that certain pauſes and reſis from the toils of that 
purſuit are proper, and even neceſſary, Reaſon, I 
ſay, and feelings will teach him the neceſſity of 
theſe reſts and pauſes, but tis the God of un- 
erring wiſdom and foreſight that can fix the proper 
time when they are to come on and go off. Man's 
reaſon and feeling can point out the neceſſity of 
the rule, but God only can fix it judiciouſly, 
ſo as properly to anſwer the end. 


But the morality of a precept, is not the direct 


motive to obedience; at leaſt it ſhould not be made 
ſo, but the divine authority which enjoins it. 
True, the conſideration of its morality, that is, 
of the neceſſity, decency and propriety of it, 
is not to be excluded; but the formal nature 
of the obligation, and what conſtitutes the reality 


of obedience, is a direct regard to the divine 


authority 2 
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[ 20 ] 
authority , which interpoſes to command us. And 
indeed tis this, properly ſpeaking, that gives it 
the nature and force of a law. For though the rule, 
or thing ſo called, has propriety, neceſſity, and 
every thing on its fide, yet tis not a law till 
enjoined by ſupreme authority. Our obedience, is 
to do what God bids us. And to do it, not 
direftly, becauſe we can difcern the | propriety 


of the thing, but becaufe we know tis his wilt. 


_ God indeed never lays any great ſtreſs on any 
thing, but what is moral; ſuch rules, as in their 
own nature are neceſſary for the being and hap- 
pineſs of ſociety. But when he does command, 
what is not ſtrictly fo in its own nature, we are 
guilty in caſe of diſobedience here; becauſe, we 
are bound by the great law of morality, to 
honor fathers and mothers that our days may be 
prolonged; i. e. we muft be fubjeR to all our lawful 
rulers and ſuperiors, who are parents to the people 
that are under them; to God therefore much 


more, in whom all paternal authority is compleat, 


But where ſhell we find a command in the new 
teſtament for the chriſtian ſabbath? If it is moral, 
| | and 


E 
and of the importance repreſented above, how 
comes it to paſs that we do not find it formally 
delivered, and preceptively worded and expreſſed 
there? I know not whether we can find any of the 
commands ſo delivered in the new teſtament. The 
ten rules, or the moral law of the world, is 
delivered and enacted formally as a law in the old 
teſtament, in its proper place. In the new there- 
fore, there was no neceſſity of enafting and 
wording it preceptively in form again. It was 
only to be recited there as unrepealed and in 


ſorce. 


And chis our Savior takes upon him to do at 
his firſt ſetting out, in his ſermon upon the 
mount. Think not that I am come to deſtroy the 
law Kc. that is, I am going now to ſet up the 
new diſpenſation foretold, wherein I ſhall remove 
many rites and ceremonies that were of no uſe, 
but to typiſy and give ſhadows of the goſpel which 
is juſt going to be revealed. But ſome will be apt 
to confound things, and miſtake my deſign. It 
will be ſaid in my goſpel, that the law is removed, 


and that men are no longer obliged to regard it: 
but let it be rightly underſtood, that it is the law 
| of 


1 


of figurative and temporary ceremonies, which was 


introduced becauſe of ſin, till the expiation ſhould 


be made. 


But think not that it is the law of the ten 
commands, where one is, Thou ſhalt not kill, 
and another, thou ſhalt not commit adultery, 
and ſo on. I am not come to repeal this law, 
nor diſſolve the obligations of it. No, this law is 
not repealed by. the goſpel: not one command, 
not even the leaſt command of it; not the leaſt 
letter, which is jotta; no, not a title, Which 
is the leaſt part of a letter, is, or ſhall be repealed, 
Beware, I now warn you, that even to think, that 
any part is, or may be diſſolved, is a crime. 
© Guard therefore againſt the thought. For the 
univerſe would be good for nothing without this 
law; it would only be a monſtrous ſyitem of lawleſs 
confuſion and abſurdities ; therefore it were as 
good that the whole being and exiſtence of heaven 


and earth were repealed at once, as that any one 


of the ten commandments ſhould. 


Thus our Sayior does not go about to enact 
the law which was enafted already, but recites 
it, 
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it, and declares that under the goſpel, every 
precept of it ood unrepealed, without exception. 
And then goes on to ſhow how far it extended 
beyond men's uſual conceptions of it, inſtancing 
in two of the commands, where ſome people 
would fancy themſelves free from any breaches 
of it; to wit, that againſt murder and that a- 
gainſt adultery, which prohibited, not only the 
outward aftion, but watched the moſt concealed , 
internal motions of the heart. And then in the 
remaining part of the diſcourſe, he ſhows what our 
behavior under it ought to be, as it requires in 
general, piety, reverence, and devotion toward 
God, and kind actions and affetions towards our 
fellow creatures; and cloſes the whole, Matthew 
7. 12, This is the law and prophets, That is, 
this is the law which I faid, think not that I 
am come to repeal it. This 1s the law upon which 
the prophets beſtowed ſo many diſcourſes; this is 
the law which I am come to fulfil, and upon 
which I have preached this diſcourſe. Underſtand 
my ſermon, I have preached the law to you; you 
might think otherwiſe, but obſerve what I fay, 
this is the law of ten commands which I have been 
diſcourſing upon to you. Thus the law is wholly 

declared 
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declared to be unrepealed, under dhe goſpel, in 


the hearing of the apoſtles by our Lord. They 


are warned, not to hear any teacher- or prophet , 
that would ſay that any one of the commandments 
of the ,law was diſſolved or leſſened. Beware 
of them ſays he, they are falſe. 

The apoſtles therefore, had afterwards nothing 
to do, but to recite any part of it, as occaſion 
might make it neceſſary ſo to do, as having 
paſſed over, from the antiquated diſpenſation of 


Moſes, into that of the new teſtament, and 


ſtanding there in full force, in all its parts. Ac- 


cordingly they do, as occaſion required, recite 
the commandments ls in force under the new 
teſtament, and among others the fourth command. 
This appears in the following pre gegen as they 
ſtand in the Greek. 


Matthew 28. 1. And the evening of ſabbaths 
dawning into the firſt of ſabbaths, came — &c. 
to ſee the ſepulchre. 


Mark 16. 2. And very early, being the firſt 
of ſabbaths, they came to the ſepulchre. - 


yerſe 


[ 25 ] 
verſe 9, And having riſen upon the firſt morning 
of the ſabbath, . he appeared firſt to Mary 


Luke 24. 1. And upon the firſt of the ſabbaths, 
being the depth of the morning, they came to 
the ſepulchre. 


John 20. 1. And upon the firſt of the ſabbaths, 
Mary Magdalene cometh early, being yet darkneſs, 


unto the ſepulchre. 


Acts 20. 7. And upon the firſt of the ſabbaths, 
the diſciples coming together to break bread, Paul 


preached unto them. 


1. Cor. 16. 1. 2. And of the collection for the 
ſaints, as I have ordained in the churches of Ga- 
latia, ſo do ye. According to the firſt of ſabbaths, 


let every one lay by him in ſtore. 


Theſe paſſages are elliptical, and are to be ſup- 
plied out of Moſes, who divides evening and 
morning into two as above. And according to that 


diviſion, they will read thus. 
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Matthew 28. 1. And | the laſt evening of iis 


ſabbaths, dawning into the firſt morning of the 


ſabbaths, Mary came to the ſepulchre. — 


Mark 16. 2. And exceeding early, upon the firſt 


of the ſabbaths they came to the ſepulchre, the ſun 
then eaſting, or aſcending. — verſe 9. And having 
riſen upon the firſt morning of the ſabbath day. 


Luke 24. 1. And upon the firſt morning of the 
ſabbaths, being the depth of the morning, they 


came to the ſepulchre. —— 


John 20. 1. And upon the firſt morning of the 
ſabbaths, Mary cometh early, being yet dark, or 


darkneſs.— verſe 19. Being therefore evening, upon 


that very day, that firſt of the Ts, came 


Jeſus and ſtood in the midſt. — 


Ats 20. 7. And upon that day, that firſt of 
the ſabbaths, Paul preached. 


Cor. 16. 2. According to the firſt day_ of 
the ſabbaths. —— | 


The 
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The adjective MIA, one, or fiſt, is left without 
its ſubſtantive, becauſe more than one belongs to 
it; and muſt therefore be ſupplied by the at- 
tentive and judicious reader. As, for inſtance, firſt 
morning, -firſt evening, for day of the week, 
firſt day of the chriſtian ſabbaths, firſt day of the 
reſurrection- ſtate, and conſequently, - by way of 


emphaſis, firſt, and higheſt, and greateit of days. 


The above paſlages are plainly intended to aſſert 
the reſurrection of Chriſt from the dead, and 
preciſely to fix the date of it. And, if 1 am not 
miſtaken, it is done with great criticiſm and em- 
phaſis, as we might naturally expect an event 
of ſuch moment to be. The evangeliſts tell us, 
that 1t was in the morning; in the firſt morning, 
the ſpace between midnight and ſun-riſing; that it 
85 nbt the light part of the firſt morning, but the 
dark, even darkneſs itſelf; and not only ſo, but 
that it was the depth of the darkneſs of the fiſt 
morning. The depth of morning darkneſs is mid- 
night, wherein we are at equal diſtance fiom the 


height of the paſl, and ſucceeding day. 


Speaking in the yulgar ſtile, the ſun deſcends 
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from the meridian, down the weſtern hemiſphere, 


till he comes to the bottom or depth in the mid- 
night point, which Luke calls the depth of dark- 
neſs; and as ſoon as he paſſes that point, he is then 
eaſting or aſcending up che eaſtern hemiſphere, and 


ulhering in the firſt morning. The women ſet out 


toward the monument in the depth of the darkneſs, 
and arrived there as Mark expreſſes it, exceeding 
early, the ſun then beginning to aſcend. That 
is, they reached the place juſt after the ſun 
had entered the eaſtern hemiſphere; and when 
they came they found the ſtone rolled away from 
the ſepulchre, the guard gone, and conſequently 
the reſurrection paſt. This fixes the date of the 
reſurrection with clearneſs and certainty, Mark 


fays that he roſe in the firſt morning, and not before 


the moment that uſhered in the morning, had 


arrived. And the reſt of the Evangeliſts, by the 
arrival of the. women, prove, that it could not 
be many minutes after the morning commenced, 
Says Mark, he roſe in the firſt morning, and not 
before; ſays John, it was not light, but in the 
darkneſs of the morning; ſays Luke, it was in 
the depth of that darkneſs; but fays Mark, we 
do not mean by this to fix the midnight moment 


for 


— 
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for the arrival of the women „ but a few minutes 
after, exceeding early, the ſun having but juſt 
entered the eaſtern hemiſphere. It was then they 
came to the ſepulchre, and ſound the reſurrection 
already paſt. Thus, this moſt ſolemn and mo- 
mentous of all events 1s critically and clearly dated, 
and fixed to be preciſely at twelve o'clock, Jeruſalem 


then forming the midnight point, 


Again, theſe ſcriptures fix the date of Chriſt's 
appearance afterwards, both to the women and 
to the diſciples. He appeared firſt to the women, 
to Mary Magdalene at leaſt, and probably to ſome 
others, within the firſt morning, a little before 
ſun riſing. And to the diſciples within the firſt 
evening of the ſame day, ſometime before ſun 
| ſet, And the reaſon of fixing the date of this ſo 
carefully is, to blame and diſgrace the negligence 
of the diſciples, and to reward and honor the 
courage and reſolution of the women. The women 
acted worthily, and the men mean and cowardly; 


and therefore the women have the honor of ſeeing 
| him firſt, 


Another thing to be obſerved in the words is, 
| that 
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that the day in which Chriſt roſe, and in which 
he appeared as above, was a ſabbath. He role, 
ſays Mark, upon the firſt morning of the ſabbath, 
This is rendered in our tranſlation, firſt day of the 


week; and ſo the other inſpired writers who in- 


variably make uſe of the word ſabbath and ſabbaths 
upon the ſubject, are always rendered, fiiſt day 
of the week. And the reaſon aſſigned for this 
tranſlation is, that the jews often called the week, 
ſabbath, and that therefore we may ſuppoſe that 
the apoſtles do the ſame. 


Grant it, that the jews did, it was never ſo 
called, but by thoſe who were uninſpired. The 
inſpired writers of the old teſtament, always mean 
by ſabbath, the day which God has bleſſed and 
ſanctified for a religious reſt, And this being the 


invariable ſenſe of the word throughout the old 
| teſtament, can we reaſonably ſuppoſe that the 


apoltles, who knew that it would be in the hands 
of all chriſtians, and conſidered as the introduction 
into the new, yea as the new teſtament itſelf 


in its inferior and initial ſtate; can we, I ay, 


imagine that the apoſtles in this caſe, would depart 
from the only ſenſe of the word there, and give 


1t 


1 
it that of uninſpired men, upon a ſubject the moſt 
important in the whole chriſtian diſpenſation? This 


is altogether incredible. 


But it is ſcarce poſſible, that the jews: themſelves 
would be guilty of ſuch a needleſs confuſion in 
ſpeaking and writing, as to call the week and 
ſabbath promiſcuouſly by the ſame name, Let any 
one conſider with himſelf, if they were fo called 
here' in England, what uncertainties and miſtakes 
it would unavoidably occaſion. We ſhould be, in 
many caſes religious and civil, utterly at a Joſs 
how to underſtand each other's converſation, letters 
and books. It is not therefore credible that the 
jews ever did ſo, becanſe it would be attended 
with national confuſion, and uncertainty, They 
were wont indeed to ſay, that their religious 
and devout men, did faſt upon the ſecond and 
fifth day, BESHABBATH, which 1s tranſlated , of 
the week. - But it is evident that the prepoſition 
BETH in this place is to be rendered PRO, that is, 
before, or previous to. And the true reading there- 
fore is, they faſted upon the ſecond and fifth day, 
previous to the ſabbath. So Luke 18. 12. NESTEUO 
DIS TOU SABBATTOU. I faſt twice of the ſabbath. 
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Supply the prepoſition, and the reading and ſenſe 


are eaſy and clear, I faſt twice before the ſabbath. 


Upon the whole I think it is very plain, that 
the | jews neither did, nor could call the week, 
ſabbath; and that if they did, that the apoſtles 
in harmonizing the old and new | teſtament, and 
proving for the benefit of the whole world, that 
they perlectly agreed; and that the one is but 
the promiſe, and the other the completion of 
the ſame ſubje& and bleſſing; ſhould, in the very 
place, where they are knitting both teſtaments 


together, depart from the conſtant ſenſe of words 
in the old teſtament, and introduce a new and 


falſe ſenſe, in private uſe then among the jews, 
without giving us the leaſt notice of it; I fay, if 
the jews did do ſo, that the apoſtles ſhould follow 
them 'on this occaſion, cannot be ſuppoſed without 
abſurdity. 


It is therefore certain, when the apoſtles tell 
us that the day of the reſurretion, was a ſabbath- 
day, that we are to take the word in the ſame 
ſenſe as it is uſed in the old teſtament, both in 
the Hebrew and the Greek, where it always 
means 


333 
means the ſame thing, i. e. the day of reſt, This 
is then the name, and conſequently the nature of 
the reſurreRtion-day ; it is a 'ſabbath 5 a divine 
day of ſacred and holy reſting and ceſſation from 
common labor. The firſt morning of that day, 
was the firſt morning of a ſabbath, a day of holy 
reſt, and ſo was the firſt evening of it, as it is 
John 20. 19. where the evangeliſt ſpeaks in the 
formal and critical ſtile thus, Being then evening, 
within that very day, the firſt (evening) of the 
ſabbaths, and the doors being ſhut, where the 
diſciples were aſſembled, for fear of the jews, 
came Jeſus, and ſtood in the midſt, and ſaith 
unto them, peace be unto you. The firſt morning 
and firſt evening are eſpecially named, becauſe | 
they fix the dates of things as mentioned above, 
and meaſure the chriſtian ſabbath with great ex- 
actneſs and criticiſm. If the firſt morning is 
ſabbatical, ſo the ſecond of courſe; and if the 
firſt evening is, ſo muſt be the ſecond. So that 
the day is meaſured and declared to be a ſabbath- 


day, from twelve at night, to twelye at night. 


Another thing obſervable in theſe paſſages is 
hat this ſabbath, is introductory to other ſabbaths. 
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It is ſaid to be the firſt of ſabbaths, and firſt of 
the ſabbaths. The apoſtles generally in moſt things, 


rather obſerve a conformity to the Septuagint 
than the Hebrew, not as preferable, but better 


known. Their phraſe is, EMERA TWN SABBATWN, 


the day of the ſabbaths. So they called the laſt 


day of the week, becauſe it was the day upon 
which the ſabbaths were ſucceſhvely celebrated 


and held. The apoſtles expreſs themſelves in the 


ſame form, only they are obliged to put MIA, 
inſtead of EMERA. The ſeventy had but one idea 
to expreſs, but the apoſtles many; as firſt day 
of the week, firſt day of the reſurrection, firſt 


day of the ſabbath, firſt morning and firſt evening | 


as above; And becauſe all theſe ideas could not 
properly be put down, they expreſſed them all 
compendiouſly in one word, and faid, The MIA 
of the ſabbath. 


This day, therefore, ' introduced the chriſtian 
ſabbaths, and ſettled the order and ſucceſſion of 
them. It was the firſt day of the ſabbaths. , 


It is farther obſervable in theſe paſſages, that 
the ſabbath in the chriſtian church, under the 
| miniſtry 


* [ 35 ] 
miniſtry of the apoſtles, went on periodically 
| according to the above ſettled order. 1 Corinthians 
16. 12. According to the firſt of ſabbaths, lay 
by you, ſays the apoſtle, Having diſcourſed largely 
of the reſurrection of Chriſt and ours, and the 
matter of our victory and triumph therein, he 
exhorts them to abound in the work of the Lord, 
and proceeds to give directions relating to one ſpecial 
branch of that work, that is, to make a ſtore, 


or treaſure for the ſaints, This treaſure was to 


be gathered by a weekly collection, made upon 
the ſabbath-day, wherein each is directed to con- 
tribute in proportion to his ſucceſs in bulineſs 


in the preceding week. 


It is but natural to inſer, that there would be 


a difficulty in ſettling the day on which it was 


. to be done, The jews, of whom there were 
7 many in every church, would be certain to have 
Z a veneration for their own national ſabbath, which 
1 they knew to be of a divine original; and would 


be prejudiced againſt the fiiſt day of the week, 
becauſe it was the | pagan ſabbath, on which they 
worſhipped the ſun, This doubtleſs had created 


difficulties on other occaſions, and would do the 
F 2 ſame 
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fame on this. Therefore the apoſtle, with his 

apoſtolic authority interpoſes, and. authoritatively 
"appoints the day, on which it was to be done. Says 
he, let it be done upon the ſabbath which comes 
on by a calculation according to the firſt of ſab- 


baths. Let your week be numbered, not according 


to the jewiſh ſabbath, but let your working days 
be meaſured and reckoned according to the firſt e 
of ſabbaths. Work, and endeavor to get for fix 
days, and then keep a ſabbath on the ſeventh; but 
let it not be on the jewiſh ſeventh, but let it be 
the firſt of ſabbaths; the day of the reſurrection, 


of which I have been largely diſcourling , and ex- 


poling the abſurdity of the errors that prevail 
among you concerning it. I told you above, that 
we were upon the reſurrection-day of Chriſt, 
delivered from the guilt of fin, the condemnation 


of the law, the fling of death, and the power of 


the grave; and, received the moſt aſſured pledge 


and proof of our immortality. Therefore to perpetuate 
the memory of the reſurrection, and conſequently the 
redemption, and to ſtrengthen you againſt errors 
concerning it, let the day on which it was finiſned 
be your fabbath. For as the week and ſabbath 


were formerly calculated, to be a ſtanding witneſs 
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againſt idolatry, and errors relating to the creation 
of the world, ſo now muſt the week and ſabbath 
be a ſtanding witneſs for the redemption of the 
ſame world, which was finiſhed on the firſt day 
of the week, Work then all the week for ſix 
days, then reſt, and hold a ſabbath on the firſt 


day, and make this collection on that day, when 


you are gathered together for the purpoſes of 
divine worſhip. For this is what I do ordain in all 


other churches. 


The apoſtle therefore in this place, ſinks the 
credit, deſtroys the authority of the day of the 
Jewiſh ſabbath, and turns it over into a working 
day, and ſets up the firſt day of the week in the 
room of it as the only ſabbath. 


And he had many reaſons for ſo doing; one 
was, that the jewiſh ſabbath, yea, all their 
ſabbaths, are, in a certain myſtical ſenſe, reckoned 
to have come over into the chriſtian ſabbath 
along with the dawn of the reſurrection morning. 
So it is expreſſed in Matthew 28. 1. The evening, 
or end of ſabbaths, dawning into the firſt morning 
of ſabbaths. Here it appears that the evening 

preceding 
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! 
preceding the reſurrection, was the evening, or 
end of ſome preceding ſabbath, and that that 
morning, was the firſt, or beginning of ſome 
ſucceeding ones. It is impoſſible to doubt whether 


the ſoregoing were the jewiſh, nor can we be at 


a loſs to know that by the ſucceeding, we are to 
underſtand the chriſtian; becauſe, there were no 


others to be ſet in oppoſition to each other. 


It is here then further aſſerted , that the end, or 
evening of the foregoing ſabbaths, dawned itſelf 
into the morning, or firſt of the ſucceeding. 
This is not ſpoken according to the real ſtate 
of things, but according to what appears to 
us, Which is the moſt eligible way. Ac- 
cording to this common mode of ſpeaking, it 
is here reckoned that the end, or twilight of the 
foregoing jewiſh ſabbath , winged itſelf away from 
the weſtern, to the eaſtern horizon, and came 
over into the MIA of the new ſabbaths, and along 
with it, all the ſabbaths with which it was 
connected. 


The evening of the ſabbath which preceded 
the reſurrection, was the OSE, or, as the word 


ſignifies, 
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ſignifies, the utmoſt edge and extremity, not 
of that ſabbath only, but of ſabbaths, in a general 
and indefinite ſenſe: all former ſabbaths, ſabbatical 
years, jubilees, and primitive holy days, came 
over, with all their attendant authority, and 
landed in the eaſt that morning, and were in- | 
volved and comprehended, in one ſolemn day, 
ſet up in the front of the week, to be the 
| unalterable ſabbath of chriſtianity. The lighting 
up of that morning then, was the dawn of the 
new world, the reduction of all the primitive 
ſabbaths of the world, and their paſſing over out 
of their firſt ſituation, into the Mia of the 


new creation. 


Conſequently the ancient ſabbaths are not loſt, 
but removed out of their firſt places, and as it 
were reduced, contratted, and comprehended, within 
the limits of one high and great day, which alone 
muſt be called, and honored as a ſabbath. 


Here then we may ſee, not only the reality, 


but the authority, pre- eminence, and ſublimity of 
the chriſtian ſabbath. Chriſt had upon that morning 
all things in the univerſe brought down under 

his 


— 


s 
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his feet, into a ſtate of abſolute ſubjection. He 


had a name given him which was above very 
name, with all power in heaven and earth, that 
he might rule with univerſal authority, and unrivalled 
ſovereignty; and ſo every thing was bound to 


give. way to him. 


He therefore raiſed the day, as his own peculiar 
day, to a ſtate of public honor and diſtinction. So 
we find it called in Revelations 1. 10. The Lord's 


day, as we have it, but the right reading is, 


The lorded day. The day that Chriſt lorded and 
goded. The noble day of matchleſs honor, diſ- 
tinction and conſpicuity. This day then is the 
Lord God of all days; the ſacred meaſurer and 
ruler of all time; the day of divine holineſs and 
grace; the Sanctifier, Lord and Saviour of the 
world. | | 


So that not to keep this day holy, or to honor 
as a ſabbath any other day along with it, is 
ſacrilege and wickedneſs; for all the titles, honors, 
rules, power, and ſanflity of a ſabbath, are 
confined to this alone, to teach the world, that 
he, whoſe day it is, is to reign and fave 


without a rival; And 


4 

And 1 think that mia, firſt, is here to be read 
not only as an adjethve, but as an adjective and 
ſubſtantive, and is to be taken, being between the 
maſculine and neuter, and partaking of both, as 
carrying all the ſenſe of ſubſtantive and adjective, 
maſculine, feminine and neuter. But this only as a 
probability; which I gather from the formality, 
emphaſis, and repetition with which it is uſed, 
upon this occaſion, in order to ſignify that the 
chriſtian ſabbath, comprehends every idea, every 
ſpecies, every degree, every perſettion, and every 
property, and ſenſe of a ſabbath, that ever was, or 
will be. All the ſabbaths of the world, on account 
of this tranſition, are, as to their former ſituation 
| annihilated, and blotted out of the annals of time, 
as if they had never been heard of; and the 
morning of the reſurreftion, is therefore called 
the firſt of ſabbaths, as if it was the firſt thing 
of the kind that was ever heard of in the 
creation. | 

| . 

Our Lord for this reaſon might ſink the credit 
of the jewiſh ſabbath at the approach of the new. 
And I think he evidently did; for he orders ſome 


of the people whom he had cured, to carry their 
G beds 
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beds in a publick manner upon the ſabbath- day. 
here was no neceſſity for doing this at the time 
in which it was done. Nor can we ſuppoſe that 
he ordered it to be done on purpoſe to provoke 
and exaſperate his enemies againit him; for it 
is contrary to his nature and command to give 
unneceſſary offences. But if we ſuppoſe that he 
meant to awaken their attention to conſider that 
the jewiſh ſabbath, as it flood in its peculiar 
adminiſtration to them, was only temporary; and, 
like the greateſt part of their diſpenſation, was 
Toon to paſs into a higher late, this aſſigns a 


good reaſon for his conduct therein, 


This appears more evident ſtill in the matter 
of the ears of corn. Matthew 12. 1. At that 
time Jeſus went through the corn fields on the 
ſabbaths. So it ſhould be read. 


By Luke 6. 1. We find that it was the ſecond 
ſabbath atter the firſt, the phariſees found fault 
with him. That is, they found fault with 
him upon his allowing it to be done two 
ſabbaths, ſucceſſively. And he vindicates himſelf 
and diſciples, by alluding to David's breach of a 


temporary 
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temporary command, in a certain caſe, without 
being cenſured for it. And aſſerts that he was 
Lord of the ſabbath: and therefore had power 
over it, intimating, I think, his deſign of 


bringing it under a new adminiſtration. 


But be this as it will, that the ſabbath is re- 
moved into the firſt day of the week, is clear 
from the teſtimonies above. And conſequently » 
the chriſtian ſabbath, has in it every thing that is 
poſlible to be in a ſabbath; all the contents, all 
the principles and all the ideas that can contribute 
to give it greatneſs and authority. 

The primitive ſaints had a proſpect of this tranſ- 
cendent day under the goſpel, and ſung over it, 
and propheſied of its coming; and, by an antict- 
pating faith made it preſent, when as yet it 
was many years forward in futurity, An 1»ſtance 
of this we have in Plalm 118. 23. This is the day 
which the Lord hath made; we will rejoice and be 


glad in it. 


The day here alluded to, is ſome way or other 


made remarkable and ſolemn: and, that it is the firſt 


day 
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day of the week cannot I think, be doubted. For 
it is ſaid before, that the ſtone which the builders 
refuſed, is become the head of the corner. This is 
the Lord's doing, and it is marvellous in our eyes. 
This is the day the Lord hath made, we will re- 
joice and be glad in it. This work, was God's 
raiſing his ſon from the dead; ſetting him at his 
right hand in heavenly places, far above all prin- 
cipalities, powers, might and dominion, and every 
name that is named, not only in this world, but 
in that which is to come; putting all things under 
his feet; and giving him to be head over all things 


unto his church. 


This was done upon the firſt day of the week. 
Then it was, that all power in heaven and earth 
was veſted in him. And tho he did not make his 
formal entrance into his glory till ſome days aſter, 
yet upon the morning of his reſurrection, the right 
hand of the throne of the majeſty in the heavens 
immediately became his; and the day upon which 


it was done, was marked out for publick gladneſs 


and rejoicing. 


Hereupon, all the works of God were finiſhed. 
The 
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The head ſtone of the corner was put in its place, 


after which the building was compleat. This is an 


alluſion to the manner of building among the jews, 
whofe houſes were flat-roof d. And when they had 
compleated every thing within and without under 
the roof, they ornamented the top with battle- 
ments, and the corners with large and coſtly ſtones. 
And when the laſt corner ſtone was put on, the 
work was wholly finiſhed. So when the ſon of 
God came, and added the work of redemption to 
that of creation, the divine architecture was carried 
to its height, and all the works of God being 


compleated, ceaſed: and the whole then, of ne- 


ceſſity terminated in a publick ſabbath. I fay, it 


of neceſſity ſo terminated, becauſe, more, or better, 
was impoſſible to be done. Therefore, a ceſſation 
muſt take place, and joy and ſatisfaction follow of 


courſe. 


This is the primary and eſſential idea of a ſab- 
bath. It is God's ceaſing to work, becauſe more 
or greater, cannot in wiſdom be attempted; 
and his taking pleaſure in viewing what is done, 
becauſe it cannot be done better. A ſabbath there- 


fore has its origin in the nature and works of 
God; 
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God; and is the unavoidable and neceſſary reſult 
of abſolute perfection. And he that ſays, that 
there is no ſabbath, is the very ſame as the fool 
who ſays, there is no God. The one is as void 
of all real knowledge and ſenſible reflections, as the 
other; becauſe, as we ſaid, a ſabbath neceſſarily 


ſprings ſrom the perfection of God. 


When therefore „in the. firſt week, he gave the 


creation its primary ſtate of exiſtence, in the cloſe 


_ of the fixth day, he viewed all the work, and 


behold all was very good. The whole univerſe, 


in all its parts, was as compleat, as, in its intro- 


duftory and initial ſtate, it poſſibly could be. And 


- conſequently, the work muſt of neceſlity ceaſe, and 


terminate in.a ſabbath on the ſeventh day. 


The work, however, was not always to reſt 
there. For this was but introductory, and a good 
beginning; and, as ſuch only, it was celebrated 
with a ſabbath. For God had then in his eye, 
a fulneſs of time, Gaiatians 4. 4. Epheſians 1. 10. 
in which, man was to be raiſed to a higher ſtate, 
and all other things alſo for his ſake. He is the 


higheſt in the ſcale of created exiſtence, and in 
: a 


1 


a ſtation. next to God himſelf. The creation is 
but an appendage to his nature, and he was 
immediately, as ſoon as he was created, put 
into a ſtate of headſhip and dominion over the 
whole. But when that fulneſs of time was come, 
he had a ſecond creation, and paſſed into his 
higheſt ſtate of exiſtence, and was raiſed to his 
final dignity; and all the creation along with him. 
But the viſibility of his glory is with-held till the 
laſt day. 


The firſt part of the work of God in this new 
creation, was to juſtily the human race, That is» 
to make, and to declare them righteous, or juſt, 
in the higheſt and grandeſt ſenſe. This is not to 
be conſidered as a ſcheme of a ſubſequent nature; 
and a contrivance, as ſome ſuppoſe, to relieve 
man, as fallen under guilt and condemnation; but 
a primary article in the original counſel which 
contained the plan of his condition. The decree 
was, that firſt, he ſhould hold the higheſt ſtation 
in the ſcale of created exiſtence; and, afterwards, 
that exiſtence to be adorned with a moral character 
of ſuch ſublimity and excellency , as would be a 
real ornament to it tor eyer. 
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This ſublime charaQter was ated for him, in 


the perſon of a ſubſtitute; who in the fulneſs 


of time, appeared as the general mediator and 


repreſentative of all men. He ſuſtained the character 
of the whole human race, and acted for them 
as his conſtituents; and what-ever was done by 


him, was, myſtically and conſtructively, done 


by every one of them. For the repreſentative and 


his conſtituents, as far as the matter of the repre- 


ſentation reaches, are but one conſtruftive perſon. 


This was a work of ſuch magnitude, that it muſt 


not be entered upon while time was a child, and 


creation an infant. In order to ſet it on foot, a 
fulneſs of time muſt arrive. This was about four 
thouſand years. The reaſon, is the greatneſs 
of the ſubject. It is fo great, that a pauſe of 
four thouſand years muſt precede it. God was in 
haſte to be engaged in the work, but ſuch the 


immenſity of God's love to the human race, 


ſuch the unbounded affection, and, I was going 
to ſay, ſuch the extravagant partiality, ſuch the 
honor and glory intended, fo incredible the deſigns 
in their favor, that they will be altogether unable 


to hear it. Their eyes will be dazzled with 
| the 
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the brightneſs and ſplendor, their ears will be 
dinned with the ſound, and their hearts overwhelmed 
with the revelations and exhibitions of it. Four 
thouſand years therefore, will be little enough 
to give notice of it. On this account, God ſent 
forth heralds and made proclamations in all ages, 
and cauſed the ſound of his feet to be heard upon 
the mountains, till time was of age and the creation 


come to maturity, 


The ſubject was too big for utterance, and man 
in his beſt ſtate, too weak and feeble to hear it. 
So marvellous and matchleſs is this love, that it 
tranſcends every thing great beſides; and nullifies 
all other things, and remains alone the object 
of wonder and admiration. There was no room to 


pour it ſorth, and therefore there muſt be time 


allowed for it. And beſide, God would hereby, ; 


raiſe the expectations of mankind, that he might 


come at their deſire; and be received with affection 


and eſteem by them; and be, as the Prophet has 


it, Haggai 2. 7. the deſire of all nations. 


{ | 
And if ſin had not entered, and Satan become by 


uſurpation, the lord and god of the world, and 
H filled 
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filled men with wrath. againſt him, it had been 
ſo. He would have been the joyous deſire of all 
the nations of the world, and would -have been 
received by them with ſuitable affections and applauſe, 
But the deceiver throwing things into diſorder and 
confuſion, prevented it, and made his gracious 
appearance and engagement for us, a matter of 


diſguſt and offence. 


This wickedneſs of the devil prevented that 
general jubilee, which all nations would have' had 
by the coming of their univerſal mediator and ſub. 
flitute, whoſe coming and engagement, was preg- 
nant with love and good will. And many would 
have been joyful ſpectators of the ſcene, while he 
was fulfilling all righteousneſs, and rendering every 


human character truly reſpectable and ſublime, 


Nothing but this would ſatisfy the love of God to 
man. Time and eternity had been filled and bur- 
dened with it; and mankind are unable to this day, 
either to look at it or hear it. Not abſolutely 
unable; but accidentally, through their own fault, 


they can enduie neither the ſight nor ſound of it. 


The creation has been declating and publiſhing 
| inviſible 


L ; 
. inviſible things; even an eternal power and godhead 
_ wholly in love with us, laboring and ſtriving how 
to expreſs it; And this is one peculiar manifeſtation 


of it under our preſent conſideration, 


| Now to juſtify a man is not the ſame as to pardon 
him. To pardon him is to overlook his faults, and 
to forbear the puniſhment which is due. But to 
juſtify him is to vindicate his character, to diſprove 
all that may be laid to his charge as flanders, and 
to declare him innocent and unblemiſhed in the eye 
of the law. And, as it is to be taken here, it 1s 
to vindicate him ſo far as to prove, that it was 
impoſſible to be better, or to do more good than 
he has done. He has magnified the law and made 


it honorable. 


The I by which his righteousneſs is meaſured, 
is the law of ten commands, delivered on mount 
Sinai. This law, is nothing but the reſult and ex- 
preſſion of the inward averſion which God has to 
what is evil, and the delight he has in what is 
good. All the force, with which he hates injuſtice 
and confuſion, and all the energy wich which he 
loves what is reaſonable, juſt and good, is come 
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out into ten words or rules. It is a law there- 


fore which is infinitely againſt all fin, and for 


holineſs. | 


And when all men had loſt this awful idea and 
ſenſe of it, God, to revive it again, gathered 
together the children of Iſrael, to the number of 
about two millions of people, at the foot of mount 
Sinai, to give it once a proper reading. He read 
it chiefly in its prohibitory parts, where it forbids 
to do evil. And he allowed himſelf in ſome 
degree, to ſpeak as he felt. And the adorable 
fiery flame and energy, with which he hates evil, 
coming out in the pronunciation, every human 
ear and nerve, found the dreadful emphaſis, and 
hard accents inſufferable; not to be heard, but at 
the peril of life, Man is fo far from being able 
in his own perſon to fulfil this law, that if the 
teſtimony of near two millions of people 1s to be 
admitted , he is not able to hear it read to him 
with a proper pronunciation. Its being read by 
a proper reader but once, had like, not to be the 
life, but the death of one of the largeſt aſſemblies 


in | the world, 
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He was not able to keep it in his primitive 
ſtate of goodneſs, before he fell into ſin and cor- 
ruption. For though he very far, in all abilities, 
exceeded our preſent ſtats yet being but finite, 
it was impoſſible for him to comprehend and reduce 
into practice, in its full latitude, a law which 
was infinitely againſt evil, and for holineſs. He 
was honeſt and innocent, a well-wiſher to the cauſe 
of holineſs, and an admirer of the law as holy, 
juſt and good; and, he could, in a limited degree 
keep from what it forbad, and do what it required, 
But the buſineſs contained in it, far exceeded his 
finite capacity; and the commandments being ex- 
ceeding broad and high, in all his attempts and 


endeavors , leſt him far behind, 


Man was created with a capacity, in a certain 


ſenſe, neither to ſave nor deſtroy 5 ; but to 


admit of principles, that might db either. Yet 


he was the moſt excellent of the works of God, 


ſuperior to the angelic nature. For fin might 
originate in the nature of angels, and, though 
not neceſſarily, yet, ſpontaneouſly might ſpring 
from them. They might, and did fall from ſome- 


thing within themſelves, but man could not. He 
Was 
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was ſo well made, that from within himſelf he had 


nothing to fear. It was ealy and natural for him 
to chuſe what was right; and this was ſo prevalent, 
that he would never of himſelf, have deviated 
from it. All therefore, that he had to guard againſt 
was, evil perſuaſions or ſeductions from without. 

It is plain that between the creation week and 
the finiſhing of the garden of Eden, a party of 
the angels had formed a confederacy againſt God ; 
and were reſolved to infect the creation with ſin: 
that they had a chief that headed them, by whoſe 
abilities they had been carried away; whoſe great 
talents being now corrupted, made him enormouſly 
wicked and artful in the propagation of evil. And 
it is certain that Adam was particularly informed 
of the whole affair, and was cautioned ro beware 
of that bold and crafty chief, who alone would 
have courage enough to attack him. For though 


this is not mentioned in the hiſtory, yet things are 


. fo ſlated by Moſes, as to make it ſo reaſonable 


a thing, that it cannot be doubted. For if God 


would not hide from Abraham his friend, what he 


was going to do to Sodom, becauſe his nephew 


was there; how much more certain is it, that 
| Adam 
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Adam, who in the hiſtory is repreſented as the 


darling of God, ſhould be faithfully informed of a 


plot ſo formidable in its nature, and ſo dangerous 


to him and his poſterity! And eſpecially it was 


hatched among thoſe very creatures, who were to 


wait upon him as his miniſters and attendants. 


It is then beyond a doubt, that Adam, the object 
of God's peculiar delight and affection, had certain 
intelligence that evil had already broke out; where 
it had originated, where his danger lay, and how 
to avoid it. And that the ring-leader, by his ſuc- 
ceſs among the angels, would be bold enough to 
attempt him. And that it he guarded againſt him, 


he was ſafe and had nothing to fear from any othet 


quarter. 


To render theſe inſtructions more efficacious, and 
to maniteſt further the love of God, and his care 
and attention, he reared in the garden which he 
had made for his delight, two trees of a ſingular 
nature. One was the tree of life, whoſe fruit was 
efficacious to make his bodily frame immortal, of 


which he was to eat freely at pleaſure. This 


would make the body vivid and alert; and preſerve 
xt-: 
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it in a conſtant ſtate of eaſe, power, bloom and 


beauty. Hard by, was the tree of knowledge 


of good and evil. The fruit of this tree was nox- 


ious. It would clog the body and infect the whole 


frame. It would ſo mix, that it would become 


one with it, as if an original ingredient in the 


conſtitution. It would ſpoil its beauty, which was 
at firſt very great, and make it heavy, weak, fick 
and mortal. Therefore ſays God, never taſte this 
fruit, for in the day thou doſt, it will throw thee 


into a pining, dying ſtate. 


Theſe two trees were alſo monitory. The tree of 
life taught him his dependance upon God, He told 
him what was meant by it. That is, that he could 


not attain to life and righteouſneſs of himſelf, but 


was to receive it from God, as he received the 


fruit from that ſalutary tree. God, would preach ' 


wiſdom, liſe and righteouſneſs to him out of himſelf, 
and he muſt hear it and receive it into his mind: 


and then it would enter in, and incorporate itſelf 


with his mind and become one with it, as the 


fruit of that tree did with his bodily frame, to make 


it immortal. So that he was here taught that his 


eternal liſe, or rigliteouſneſs which is the ſame 


thing 


11 


thing, is to proceed from God; to be heard, 
received, believed and embraced till it was in- 
corporated with his mind and conſcience. Thus 
the deſign of this tree, with regard to Adam 
and his polterity, appears to be the moſt be- 


nevolent that can be conceived, 


The tree of knowledge of good and evil alſo 
was to teach him, that there was no evil in 
himſelf, and that if he became ſuch, it muſt be 
by his receiving it into his mind from ſome other 
being. And, that there was one wicked orator , 
by whoſe eloquence he might be corrupted, and 
but one in the whole creation, from whom he 
had any thing to fear. And whereas the fruit 
of the forbidden tree , was beautiful and agreeable 
to the ſight, and ſeemed as good as any other, 
though full of poiſon and infection; ſo the 
doctrine of the enemy would be delivered under 


a fair and ſpecious appearance of truth and in- 


nocency. This tree then was to Adam a conſtant 


memento, preaching to him continually, beware, 
thine enemy is one, whoſe doctrine is ſpecious 


and enticing, but full of all miſchief and pregnant 


with death, The number and appearance of it, 
I and 
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and the ill quality of its fruit, were all doQrinal 
and monitory , and contained more inſtruction 


» 


than I can here point out. 


The tree of life was deſigned to yield both ſood 
and doctrine, but this was dottrinal only. and 
not to be meddled with as food, becauſe 
of its bad qualitiess This was therefore to be 
conſidered and uſed only as a tree to convey 
knowledge. For by recollecting and contemplating 
the dreadiul effect of that deceitſul fruit upon 
the body, he was to know the deadly effects of a 
lying and falſe doftrine upon the mind: that as 
the one mixed with, the body and corrupted and 
vitiated it, ſo the other would the mind, This 
alſo was to put him in mind of the love and 
goodneſs of God, who had ſuch care for him 
as to create a tree on purpoſe, to be placed 
before his eyes, as a conſtant monitor of his danger. 
And lo it is properly called a tree of knowledge 
of good and evil. For it preached always the 
goodneſs of God and his tender care and ſolicitude 
to pievent his being taken in the ſnare; and 
alſo the wickedneſs of the devil who had a deſign 


againſt him, 


The 


1 


The inſtitution of this doctrinal tree, was the 


moſt natural reſult of that ſpecial good will 


which prevailed in the divine mind to human 
nature, and of which his conduct and works 
were but the conſtant expreſſions and aſſurances. 
Adam having but a ſpeculative knowledge of the 
nature and properties of moral evil, divine love, 
ever active in his favor, and full of contrivances 
for his ſafety, would fain have confined him 


to that, and kept him ignorant of every thing 


beyond it. The higheſt ideas of the evil of fin 


that he could attain to, was by 1eaſoning upon 


the bad effects of the malignant juice of that 
poiſonous fruit. This tree, meaſured his knowledge 
of evil, and ſhewed him how ſar he might pry 
into it, to wit, by a compariſon made between 
it and that deadly fruit. He knew not much 
about it, but this he knew, that it was inlectious, 
inſinuating, weakening, painful and deadly, or 
deſtructive to the laſt degree. That it was very 
deceitful, appearing not only harmleſs, but 
pleaſant and profitable. That it originated in one 
creature made very eminent in the creation, who 


had been active in propagating it. That as 


the fruit of that tree would hurt no-body unlels 
I 2 it 
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© bs bn eaten; ſo that evil brought forth by Satan 


would hurt no one unleſs he received and believed 
it. And laſtly, that no one was under any neceſſity 
to fall into fin, as no perſon could be compelled 
to eat of that fruit. As the one, ſo the other 
muſt be matter of choice. This was the nature 


and meaſure of the knowledge of evil unto which 


he was to confine himſelf 5 without attempting 


to go beyond it. He was to look at the tree, 


and there he could ſee all that he was to know 


of the nature, origin, effects, propagation, and 
author of moral evil; how it could infe& him : 


what the . conſequences would be, and how te 


avoid them. 


And, as I ſaid before, this conveyed the ideas 
and aſſurances of the goodneſs of God. By caſting 
his eye upon the tree he ſaw how careful he was 
to flop evil from ſpreading, How loving and 
affectionate to man; and, if I may ſo ſpeak, how 


anxious to prevent his fall and miſery. How kindly 


and compaſſionately he warns and forbids him to do 


any thing to his own hurt. Here he ſaw and knew 


- that God never mcant, nor deſigned his fall, but 


earneſtly wiſhed the contrary, and took every ſtep 


that 
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that could be taken to prevent it. Thus the tree 


was ſtrictly ſpeaking, a tree of knowledge of good 


and evil. 


1 have here dropped into many repetitions and 
tautologies, ſrom an earneſt deſire to reſcue this 
diſpenſation of ſpecial love to man, from that 
obſcurity, and even flur and cenſure which are 


caſt upon it; being generally looked upon, as 


very dark and unaccountable, if not in fat, 


a trap and ſnare for him: whereas the contrary 


is as certain and clear as the ſun. 


Theſe trees then were two preachers, repreſenting 
| God and the devil; and the fruits, the two doctrines, 
truth and falſchood; and the deſign of both was 
the ſame; to expreſs the love of God to man, 
to ſhew him the nature of his condition, to admo- 
niſh him of his danger, to teach him. to avoid 
it, and prevent his falling into ſin and miſery. 
And more to ſave him could not be done, without 
treating him as a fool or an idiot. Preventing care 
and compaſſion could not be carried further 
conſiſtent with a ſtate of trial and the uſe of 
reaſon , to ſecure his innocency, | 


2 


In 


621 
In reference to theſe trees in Paradiſe, our 
Lord admoniſhes the people to beware of falſe 
teachers as of noxious trees, bringing forth corrupt 
and hurtful fruits. On the contrary, teachers of 
the true doctrine, are good trees bringing forth 
good fruit, The former he calls a generation 
of vipers, becauſe they afted over again the work 
of the devil, who by the ſerpent brought the miſ- 
chief into the garden, whoſe vitious doctrine was 
repreſented by a moſt venomous tree created for 
the purpoſe. A tree that had flow poiſon e- 
nough and rancor ſufficient, to inſinuate itſelf 
through every human body, and incurably vitiate 
the whole maſs of human blood to the end 


of time. 


Hence Satan's contrivance to make our firſt 
parents fin by eating that fruit, rather than any 
other way; becauſe, while the pernicious fruit 
would inſinuate itſelf through the body and bring 
it under ſickneſs and death, ſo the lye, by which 
they would be perſuaded to eat it, would at 
the ſame time, equally pervade the mind and 
vitiate the reaſonable powers; and ſo by one 


maſterly contrivance, infect all human nature 
1 in 


[ 63 ] ; | 
in body - and mind; which he knew would {| 
be the greateſt ſpite to God that he could 7 
atchieve. But as I ſaid. before, every precau- | 
tion was uled to prevent Adam's fall. Greater 
care could not be expreſſed; and more effec- 
tual means to ſave him from the diſaſter, could 


not be uſed without inſulting him as a fool, 


or impriſoning him as a ſlave or a felon. The 
two trees perpetually taught him his danger and 
means of defence. The tree of knowledge, con- 
ftantly deſcribed the devil to him and expoſed 
his fatal deſigns. 0 


This embarraſſed the head of the apoſtacy ex- 
ceedingly. Knowing that Adam had ſuch accurate 
intelligence of his proceedings, and had received 
ſuch deſcriptive ideas and definitions of his perſon, | 
he himſelf muſt not appear; elſe, Adam would _ | 
be able to point him out with his finger, 
| \ and ſay ; yonder he comes. And on the other 
hand, the expedition is of that importance in 
the ſcheme of miſchief, that the management 
muſt be truſted with no other. 


He had then but one way left to make an 
attempt 
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attempt upon him with any hopes of ſucceſs; and 
that 5 by diſguiſing his perſonal form. He muſt 
conceal himſelf within ſome creature, in habit 

and attitude, the remoteſt that could be from | 
his on order. And to prevent all ſuſpicion and 
/alarm, it muſt be ſome creature which is familiar 
to him. The ſerpent was the furtheſt in form 
and attitude and therefore thought to be the fitteſt 
for the purpoſe. Here an angel may lie concealed 
long enough without being ſuſpected. And though 
che creature hereby was to be influenced to deviate 
from the common rule by ſpeaking, yet any thing 
might be ſuppoſed ſooner than that an angel 
teſided or afted within. He might reaſon with 
himſelf and ſay, It may raiſe ſomething of a 
wonder to hear the dumb creature ſpeak, and 
it is to be hoped that this will ſerve only as a 
_ diverſion, but will never raiſe a ſuſpicion that I am 


there. I ſhall' thus concealed, paſs for a ſerpent 


and no more. | 
| 5 


But yet I am afraid that I ſhall not. Adam 
is endowed with ſuch a depth of underſtanding 
and poſſeſſes ſuch talents, of which he has 


lately given ſufficient demonſtrations, in giving 
| | all 
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all che creatures ſuch deſcriptive names, that his 
diſcernment and preſence of mind is to be dreaded, 
As ſoon as he hears the reptile ſpeak articulately , 
he will ſay, ſerpents, though ſubtle, were not 
made to be orators, but to crawl, and be dumb 
and without reaſon, Therefore thou muſt be ſome 
hypoctite in diſguiſe, whoſe buſineſs will not 
admit of his appearing in his real character. | 


There is therefore but one way left; and that 
is, to make the attack upon the woman when 
alone, She is younger in exiſtence, weaker in 
| faculties and more likely to be ſeduced. 


And thus the devil attacked the woman alone, 


who was not well verſed in the various properties 


and organs of the creatures: and plainly, in the 


character of an innocent and honeſt queriſt, took 
her by ſurpriſe. Adam was not deceived, but over- 
come by his love to the woman, and unable to 
bear the thought of parting, plunged himſelf into 
her condition, and ſo compleated the fall and 


Tuin of human nature, 


And hence it is that the devil came to be called 
K a 


* 


1 


2 ſerpent, For he pretending to be but a ſerpent, 
that he might accompliſh his wicked deſigns, God, 
to mortiſy and mock him, faſtens upon him the 
character of the mean reptile, whoſe form he had 
aſſumed. From a flate of real grandeur and 
glory, among the firſt creatures in the ſcale of 
being, for baſe ends he tranſmigrated and me- 
| tamorphoſed himſelf into a ſerpent; but he never 
dreamt of the conſequence. To his great ſurpriſe, 
he found he could not diſentangle himſelf nor 
quit his ſituation: was bound to ſtay there, and to 
appear before God in that degraded and humiliating 
form. And God talks to him now, as if he had 
ceaſed to be an angel of any fort good or bad, 
and takes upon him, as if he did not apprehend 
that there was any thing higher or beiter in 
name or nature, than'a mean and crawling ſerpent 
before him. It is as if he had ſaid to him, Thou 
haſt deſpiſed a ſtate of giandeur and honor and 
ſplendor in ſubjection to me; and haſt deſcended 
to the laſt degree of meanneſs. I now confirm 
thy choice, and entail upon thee all the diſgrace 
which thou haſt made thine own. Thou haſt 
made thyſelt a ſerpent, Ao I call thee and ſo 


on earth, 


I eſteem thee, "BY 


and 


1 
and to all eternity, thou ſhalt be called and 
deemed a ſerpent. And it is very probable that 
hereupon God impreſſed upon him ſomething of 
the form and likeneſs of this crawling reptile, 
and doomed him to go on his belly and to eat duſt. 


That is, he made him in perſonal form, at- 


titude, motion and practice, deſpicable beyond any 


other creature; the very picture and pattern of 
all deformity and uncomelineſs. So that the ſight 
of him will ever leſſen him in every mind, 
and will raiſe lothing and diſguſt in every breaſt 
againſt him. There was a great deal of wit and 
management in the above contrivance and tranſ- 
migration, but the ſad conſequence, which he 
never thought of, ſpoiled all, and made it to 
a being whoſe predominant fin was pride, mor- 
tifying and cutting beyond expreſſion. He is 
told that now he is caſt down under ſoot and 
that his head, by every heel is liable to be 


injured, 


The love of God to man further appears in 
appointing Adam, under every poſſible advantage, 
to act in an inferior degree the part of a mediator 


and ſubſtitute for all his poſterity. This is plain 


K 2 from 


Ln” 

from Romans 5. 14. Where he is ſaid to be 
a type or figure of him who was to come. 
He was to keep the faith as a ſubſtitute for a 
while, to vanquiſh temptations, poſſibly only 
this one, and ſo for a little time to preſerve 
his finite character unblemiſhed and unſullied; 
and then himſelf , and all his poſterity, would 
be fixed in a condition from whence they neither 
would, nor ſhould fall. And thus the trial of 
human nature was made ſhort and- light; the term 
confined to one day, one hour, and I think leſs 
than that. After one ſhock of temptation endured 


and withſtood, every thing that could endanger in- 


nocency , for ever ceaſed. And the victory of one 


man, crowned the whole; and, was to be counted 


unto them for righteouſneſs. Yet he could not 


hereby properly juſtify either himſelf or them. 


Therefore to bring things to a flate of ma- 
turity, Immanuel, in the fulneſs of time came 
to fulfil all righteouſneſs. In order hereunto, 
he put it on as a breaſt plate, and a helmet of 
ſalvation upon his head; he put on the garments 
of vengeance for clothing, and was clad with 


zeal as a cloak; ſo that what had been hitherto 
| received 
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received doftrinally in theory, he might now 
reduce to practice, and in all the energy and 


plenitude of the godhead, act it over, in the 
ſight of the ſons of men. | 


| Accordingly, his buſineſs in the world is thus 
deſcribed in Hebrews 1. 9. Thou haſt loved righte⸗ | 
ouſneſs, and hated iniquity. All the work 
he had to do on earth was, with ſuitable meaſures 
of energy and zeal, to love righteouſneſs and 
hate iniquity,” This, as yet, never had, and 


never could be done till he came. When Adam, 


the beſt of men, acted according to the law 


againſt ſin, he had no internals adequate to the 


work, There is in ſin, ſuch quantities, and qua- 
lities, and fulneſs of evil; ſuch complications of 
loſſes, hurt, damage, torments, madneſs and mon- 
ſtrous abſurdities; it comprehends in its nature, 
ſuch intathomable depths of ſorrows, death and 
hell; that no man ever could, in acting againſt 
it, do juſtice, For after all his finite and con- 
ſequently feeble efforts, there would be ſtill 
more due. | 7 | 


Jeſus therefore was the only one here capable 
| of 
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of doing juſtice. He came to act againſt it; and 


all the internal force and fulneſs of the godhead 


was in every thing he did. There was conſequently 
ſuch inward oppoſitions to it, ſuch armed reſo- 
lutions, ſuch vehement anger, riſings' and reſent- 
ment in the mind; conducted with ſuch perfect 


prudence and ſelf poſſeſſion, that from him, and 


him only, moral evil had its due. He diſliked 
and hated it ſufficiently. * The prophets therefore 
repreſent him in this work, as kindled and fired 
by the moſt tremendous paſſions of wrath, and 
angers and deſcribe the year of our redemption, 
as the day of God's vengeance. And for this 
reaſon, the devil, the prince of this world, had 
nothing in him upon which he could make an 
impreſſion. He could never get any evil to make 
an entrance. Every ſin managed againſt him as 
a temptation, rebounded: and, recoiling, with 
double force fell backward into hell whence it 


came. 


Juſtice, or righteouſneſs on the other hand, 
that is, doing as we would be done by, is ſo 
amiable and lovely, that it is worthy to be for 


ever admired and adored. And as in the former 
: | | caſe 


1 
ceaſe, fo in this, man in his beſt tate is altogether 
vanity. The buſineſs of loving righteouſneſs ſut- 
ficiently and ſupporting its cauſe, and eſpouſing 
its intereſt properly, is what tranſcends all that 


ever was or could be found in finite beings. 


There is in Juſtice, ſuch a plenitude of perfect 


reaſon and good ſenſe, comprehending in its 
nature, whatever is calm, orderly, harmonious 
and beautiful: and, therefore muſt be, the pure and 
only ſpring of eaſe, joy and glory. They as 
naturally and neceſſarily flow from it, as water 
from the fountain; or beams from the ſun, This 
is Moſes and the prophets, the law and goſpel, 
grace and glory. The whole is juſtice. All 
good ſenſe, gladneſs and glory lies in it. Adam 
was a friend and a true admirer of virtue; but 
his ardor was finite and feeble, and fell ſhort 
of the reſpect due to the ſubject. The extent 
of his exiſtence would not admit of energy and 


zeal adequate to the love and affeftion due. 


The Son of God only was capable of loving 
juflice as it deſerved; and, at the time appointed, 
appears in order thereunto. The depth of his 


exiſtence could afford a vehemency and glow, 
ſufficient 


1 
ſufficient upon every occaſion, to vindicate its 
glory and to give true ideas and apprehenſions 


of its importance.  . Juſtice had been heard of 


by the hearing of the ear before, and the theory 
had ran through every age. But to reduce it 
to praftice in its fulneſs, none had, or could. 
As the prophet has it, Iſaiah 9. The zeal of the 
Lord of hoſts will perform this. And his only 
was adequate. to' the work. 


And nobody knows what juſtice means but 


he that learns it out of the four evangeliſts, There 


we have the eternal doctrine and theory realized 
in the praftice of the man of. Galilee, There 


his foul was ſet on fire; and there, for years, 


he honored juſtice, and took ſuch firides in the 
practice of it, and perſevered therein with that 
ardent flame and glow, as left all created beings 


far behind, Here the goings of our God, and 
- his coming forth out of himſelf are to be ſeen. 


For in the perſon and life of Jeſus, his internal 
perſections ſhine forth in open actions, and that 
depth of Juſtice which had lain concealed in the 
divine. nature, is rendered viſible to all. 


This 


[ 733 
. This the apoſtle calls, Romans g, the mani- 
feſtation of the righteouſneſs of God. Now, ſays 
he, the righteouſneſs of God is manifeſted. That 
is, it is no longer a ſecret. We now know, what 
righteouſneſs in God means: the properties ol it 
are opened; its glory, riches and ſublimity diſ- 
covered. We now know, how righteous he is» 
how he loves it, how he acts it, and how excellent 
and tranſcendent it is in itſelf. This is now fully 
opened and exhibited in the life of Jeſus of Na- 


zareth. 


| God the father himſelf owns this. Says he, in 
the text above, Thou haſt loved , righteouſneſs and 
hated iniquity: therefore God, thy God, hath 
anointed thee with the oil of gladneſs, above thy 
fellows. Many men and angels had been engaged 
in the ſame cauſe and had, in various ways and 
degrees ſignalized themſelves therein; but all that 
they could do, was little more than giving proofs 
of their good will to the cauſe. They meant and 
attempted, and therefore are thought worthy to 
be called his fellows or co-partners; but what they 
could do, was fo little, that it was ſcarce percep- 
tible. They had comparatively ſo little averſion 
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to iniquity, and their love to juſtice was ſo ſmall 
when compared with what was due; and all put 
together, was ſo trifling when viewed im competition 
with what was ſound in him, that the father turns 


from them to him, and accoſts him as alone the 


lover of juſtice and hater of iniquity. Thou, ſays 


he, haſt done it: thou, and thou only. There 
has been nothing done worth ſpeaking of by any 


body beſide thyſelf. Thou haſt done it to all intents 


and purpoſes, There is in fin ſo much to be diſ- 
hked, that it never was, nor could be properly 


| treated by any other; and in virtue ſo much to be 


admired and loved, that thyſelf alone was capable 
of acting it over. But now all that was due, is 
rendered to both. Thou haſt loved righteouſneſs 
and hated iniquity altogether as they deſerved. 

That part of the mediator's work, which is 
here meant, was temporary; confined within a 
certain period. This period was to be ſo long, 
as that temptations and ſeduQions might have op- 


portunities, to do their utmoſt to cauſe a warping 


| from the truth, and no longer. This appears by 


the event, to be about thirty years. This was 
the term of irial: during which ſpace, any being 
| might, 


L 3s 1 
might, if he choſe it, attack him; and if he 
could, draw him aſide from the path of juſtice. 
Every one who choſe it had his hour, and the 
power of darkneſs to aſſiſt in any onſet that might 
be made. Accordingly men and devils made the 
beſt of their time for the purpoſe; and left no 
experiment untried to enſnare him. Sometimes 
they tried by ſecret intrigues what they could do, 
at other times by open and bare faced violence. 
One time they would ſtorm and rave at him, 


and by, and by again diſſemble and flatter, 


But all was vain and ineffeftual. The ſweet 
and ſoothing voice of flattery and diſſimulation, 
on the one hand, the provocation of rude and 
barharoas inſults on the other ; the, frightful 
picture of poverty and famine, and the alluring face 
of worldly glory and ſplendor, with all the 
ingenuity and craſt with which they were ma- 
naged againſt him, made no impreſſion; and 
had no other effect, than to inflame his love 
and increaſe his ardor in the practice of virtue, 
And in a word, all the engines in carth and hell 
played upon him in vain. His love of juſtice 
and hatred of iniquity remained perſect and 

invincible; 
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invincible and all the dirt that they could throw 
upon him, could not ſtain his e nor 
. it with the ſmalleſt ſpot. e | 


4 
(5 


Nor can I here find in -my heart to make an 
woke for expatiating 3 the whole is my 
ö mean it is every body s. He' ſuſtained 

Me Ta and acted the part of human nature 
at large. Every human character was compre- 


| hended in his, every individual perſon myſlically 


lived in his life, ſpoke in his word, loved 
righteouſneſs + hated iniquity , bore the ſhock of 


- temptations, under every circumſtance that could 


render them enſnaring: and, without vanity and 
oſtentation triumphed over them all, through the 


Whole term of our trial. For all that was in him : 


ſaid or done by him, during has 8 con- 
ſtituted our nad | 


But though this period was in ſome reſpects 
ſhort, and the life contained in it temporary, 
yet being connected with all that he was beſore, 


and would be after, it brings upon us all that 


he ever did, and will do. Conſequently the 


apoſtle th it the gift of God is eternal life, 
Romans 


| *. 

Romans 6. 23- For though that part of it, which 
was acted upon earth was temporary, yet being 
connected as above, it drew the whole along 8 
with it. It is therefore an eternity of living in 
righteouſneſs, that by imputation is paſſed, over Xs 
from him unto us. And the purpoſe and decree; 
of this transfer or aſſignment of a borrowed 

life or character, was fixed and dated before 
the world began. 2 Timothy, 1. 9. So that 
what was done in the fulneſs of time, was but 
the manifeſtation and execution of that charitable 
decree, in which we received a holy calling and 
life by grace or giſt, before time began. 


Antient ſaints lived in the faith and aſſurance 
of this, under diſpenſations far inferior to ours 
in light and clearneſs. Job for inſtance in chap» 
9. 2. 3. — 15. — 21. 22, chapter 10, 15- 
How ſhould man be juſt with God? If he 
will contend. with him, he cannot anſwer him 
one of a thouſand. Whom though I were 
righteous, I would not anſwer him; I would 
make ſupplications to my judge. Though I were 
perfect yet would I not know my ſoul: I would 
deſpiſe my life. This is one thing, therefore 

I ſaid 


I ſaid it, he deſtroyeth the perſect and the 
wicked. If I be wicked wo unto me; If I be 
righteous, yet will 1 not lift up my head. 


Job, in diſputing with his friends, allows 
that he was a finner; and if he was a wicked, 
that is, a wiltul ſinner, as they would ſain make 
him, wo be unto him. But if he was, or could 
be, altogether righteous, yet that he could not 
look upon it in the ſame light as they now 
ſeemed to do. Man, though righteous, could 
not with God be deemed ſuch at all. Yea though 
his righteouſneſs was perfect, carried on and | 
atted as far as a created nature could carry it, 
yet with God he muſt not hold up his head nor 
ſhow his face. For if he fits on the throne to 
examine a man about the nature and extent 
of juſhce, to aſk him how much he had loved 
od Bow far; be /underflood-it, and how he had 
praftifed it, and whether he had carried matters 
as far as even juſtice itſelf deſerved: if this 
ſhould be the caſe, a man , though as perſectly 
juſt as his nature is capable of, would be totally 
filenced and overwhelmed. It would appear, not 
only that he had not come up to all the 


extent 
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extent of juſtice, but that he was not capable 
of anſwering queſtions relating to it: no not one 


in a thouſand. 


Therefore, ſays he, if he called upon me and 
began to propound the queſtions, I would not 
anſwer him. I would hang down my head, and 
ſeal my lips and keep filence. And if he per- 
ſiſted to preſs me to ſpeak and give my judgment 
of my liſe, in point of righteouſneſs, I would 
ſay that I deſpiſed it, and would make ſuppli- 
cations to my judge for a perfect character 
by grace and free gift, Says he, this then is 
one thing, to wit, of great weight and moment; 
even the greateſt of all things, and therefore 
have I ſaid it; He deſtroyeth the perfect and 
the wicked. For if he will call a man as above 
to be examined and tried according to the rules 
of perfect juſtice, he is unavoidably undone, 
let his character be what it will. And therefore 
every man muſt be helped by the Judge to 
2 character by charity, that will bear a fair 


vindication and defence upon the ſtrifteſt prin- 


ciples of equity and reaſon, ſuch as neither 
he nor the Judge can have cauſe to bluſh at. 
And 
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And that this is done | for us and entailed 
upon us, is abundantly revealed and "oy 


in the new teſtament. In Epheſians the fir : 


it is ſaid, that God hath bleſſed us with all 


ſpiritual bleſſings, in heavenly things in Chriſt; 
according to a choice he had made of us in 


"him, before the foundation of the world, that 


we ſhould be holy and without blame before 
him in love. Having then, predeſtinated the : 
human race, unto the adoption of children or 
high ſonſhip, by Jeſus Chriſt to himſelf, after 
an unutterable meaſure of delight and good-will 
to us; to the praiſe of the glory of his grace, 
wherein he hath made us accepted, or - graced 
us, in the beloved, He then to gratify his love 
toward us, knew, acknowledged and predeſti- 
nated us to a conformity to the image of his 
fon, and called, juſtified and glorified us. This 
is the benign decree. and good news or goſpel, 
which he publiſhed | by inſpiration, . commanding. 
all men to believe it. He that does, ſhall be 
ſaved, yea is ſaved already; and he that does 
not, ſhall be damned, damned juſtly and eter- 
nally, becauſe he hates and rejects ſo noble a 


truth, and tramples upon ſuch an infinitude of 
| | love, 
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love. We are graced and adorned, with all the 
| filial ornaments of the only begotten: blameleſs 
in holineſs and juſtice, without fault, without ſpot, 
without a ſtain. This was decreed in eternity 
before the foundation of the earth was laid, and 
executed in the fulneſs of time, when every 
man's creation was finiſhed, by adding to his 
exiſtence a charafter of that glory, which has 


rendered that exiſtence, a juſt matter of praiſe 


and boaſting in God, 


And now the work being carried on as far as 
it poſſibly could be, ſo that more, or better, to 
make man great and honorable was impoſſible, 
he muſt ſtop and a ſabbath came on of neceſlity. 
And as our exiſtence terminated in our juſtifica- 
tion which was thus crowned with glory and 
honor, the ſabbath of our firſt creation naturally 
comes over into that of the ſecond, that in a 
compleat ſtate of exiſtence, we may rejoice in 


God as having finiſhed and pres his work. 


Secondly, the next thing he had to do was, 
to unſin the world. Of this work, the ceremonial 


law of types and ſhadows was a prophecy and 
| M pattern. 
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pattern. For by facrificing beaſts and birds, and 
by various waſhings and unctions, the jewiſh 
nation was typically ſanRtified and ſeparated from 
fin. And if they performed theſe ſymbols, as 
expreſſions of their confidence, that when Chriſt 
came into the world, he would waſh away fin i 
they were vertually unſinned and made clean, 
by the retroſpective power of the atonement. 
In the former work of juſtification, Chriſt 
relieved the innocent weakneſs and imperſection, 
which neceſſarily belonged to man's nature, as 
he is a creature: but in this, he relieved him 
by removing that immorality, or fault, which be- 
longed to his character as a ſinner only. This 


therefore was accidental: for though it was clearly 


ſoreſeen, yet it made no direct or eſſential part 
of the divine ſcheme; and happened, not only 
beſide, but quite contrary 5 And, by the 
creature's acting ſuitably in his ſphere, might 


have been kept out. Sin is not good, conſequently 


not needful for God or man, or any creature, 
and thereſore could be no part of the. divine 


ſcheme, and might have been prevented, 


But 


19 


But when I ſay it might have been prevented, 
1 mean as to the commiſſion of it. That it ſhould 
be acted | and reduced to practice, was not neceſ- 
ſary, nor intended. But if it had never been 
ated, either. by men or angels, yet fin muſt 
have had an ideal exiſtence, by an unavoidable 
neceſlity;. ſor if there is juſtice, there muſt be 
alſo injuſtice, as its contrary, Truth and falſe- 
: hood , good and evil, juſtice and injuſtice, good 
ſenſe and non ſenſe, do, and muſt abſolutely 
imply, and meaſure each other. God, could enter 
into all the depth of evil in ſin, as ideal and 
only in theory; but men and angels could not. 
The knowledge that creatures could have of it, 
was but very ſmall and contracted. For to illuſtrate 
it, ſuppoſe a man had never ſeen a perſon either 
ſick or weak in his liſe, and never felt any thing 
but perlect health in himſelf. Talk to ſuch a 
man of illneſs and a ſickly conſtitution; and how 
little comparatively can he take in of the ſubject. 
Yet he may take in enough to make him cautious 
what he does, and be upon his guard againſt 
doing any thing that might bring him under ſuch _ 


circumſtances. Juſt ſo was it with the rational 


creatures, E relpecting their knowledge of the 
| „ nature 
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nature and properties of ſin; its being only ideal 
and ſpeculative, made it ſmall and obſcure; yea 
comparatively ignorance itſelf: but yet enough 
to put them upon their guard, and prevent their 
falling into it. But, compared with our unſor- 
tunate experimental knowledge of it, it could be 
but mere ignorance. When Adam therefore fell, 
and ſo had the experimental knowledge of fin, 
God farcaſtically ; remarked , that man was now 
like himſelf, knowing good and evil; meaning, 


wofully. 


The firſt introduction of evil then, muſt conſiſt 
in thinking of it without abhorrence, next with 
patience, then approbation and purpoſe to fall 
in with it; and laſtly, to reduce the theory to 
practice. And all this as a matter of actual 


choice, which might have been prevented. 


The firſt chat ventured upon this was he, 
who now by way of eminence , or rather infamy, 
11 called the devil, as if there was none but 
himſelf comparatively worthy the ſtigma. It is 
plain that he was one of the greateſt, if not 


| the very greateſt of all the angels. God made 
him 
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him ſo grand and noble, and endowed him with 
ſuch powers and talents, as proved to be the 
matter of his pride and vanity. He appeared 
to all fo important and reſpectable, and was 
poſſeſſed of ſuch internal powers, and felt him- 
ſelf ſo conſiderable in all reſpetts, that he 
| thought it too much condeſcenſion, to accept of 


a place under any ſuperior whatever. 


Hereupon, the thought of independency roſe in 
his mind; which, if he had ſuppreſſed and hated, 
would have been ſo far from being his ſin, that 
it would have proved to be his virtue. But in- 
ſtead of that, being conſcious of his abilities, and 
looking upon the glory of his frame, he harbored 
and cheriſned it. This tempted him to ſet up 
for himſelf, and to think that he was capable of 
ſupporting a ſtate of independency; ignorantly ſup- 
poſing, that the magnificent appendages of his 
nature would continue with him, when he had 
feparated himſelf from God. He had ſhone in 
celeſtial ſplendor, and raiſed juſt admiration and 
eſteem in fellow creatures, and had hitherto met 
with nothing too hard or puzzling, and therefore 


thought that he never could. 


He 
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He then ventures upon the buſineſs. He declares 


himſelf independent, doubtleſs when God was ab- 
| ſent, He canvaſſes for himſelf, and by bribes and 
impoſitions gets a number to declare for him; and 


was alſo by numbers withſtood, who abhorred him 
and his party. That this was the introduction of 
evil into the creation, appears to me very plain 
from reaſon, and the nature of things: and not 


only from reaſon, but expreſs revelation. 


For in the epiſtle of | Jude and the ſecond of 


Peter, it is aſſerted, that a party of the angels 


fell from their firſt ſtate, into ſin; neceſſarily im- 
plying, that their prior condition was ſinleſs. And 
by the eighth chapter of John it appears, that 
there was a chief, who began and headed the 
whole affair; and is therefore by our Lord, filed 
the father of all evil doers. He was in the truth, 
and continued not; but inſtead thereof, ſet on 
foot the dottrine and practice of lying, and conſe - 
quently has no truth in him. Here our Lord fixes 
the date of all moral evil, and tells us that it is 
to be traced up always to this origin as its be- 
ginning and firſt introduction. And what ever evil 


is done, by any man or angel, and however guilty 
they 


[ 7] 


they might be thereby, yet every thing is to be 
fathered upon one wicked angel, who was the firſt 
that ever framed and circulated lies, and was the 
| cauſe of others doing the ſame. Here then in one 
. ſingle angel, who was created in glory, and had 
the truth delivered unto him, lying, and conſe- 
quently all ſinning, began. He left and forfook 
the path of truth, in order to follow that of 
falſehood. | 
Tha nature of his crime is mentioned by Paul 
in the ſecond chapter of the epiſtle to the Col- 
loſſians, and that was, not holding the head; 
owing to his being puffed up with. vanity and 
pride. He gave way to the vain thought, 
that it was too much condeſcenſion in him 
to accept of a place or title under a ſuperior. 
This was the religion which he had ſet up in 
heaven among angels, and alſo on earth among 
the ſons of men. Againſt this therefore the ap- 
poſtle cautions the Coloſſians, aſſerting that Chriſt 
the ſon and image of the inviſible God „ was the 
head and ruler of all orders of created beings : 
and that holding him, and honoring him as ſuch, 


was the true religion, which flood in direct 


oppoſition 
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' oppoſition to the lying religion of the corrupt and 
| apoſtate angels. Satan got the inferior angels to 
%; : - i b | of 
* | eſpouſe his cauſe, by telling them lies. Theſe lies 
muſt be pleaſing; elſe they would be no baits. 
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ö | | They conſiſted in promiſes, that he would raiſe 
9 it 1 them to higher dignities and places than they 
| | li | could hope for where they were. That he would 
| 0 i advance them out of thoſe inferior ſtations which 
| | N they had hitherto filled up, to principalities: and, 
| ö | to the digaities of high powers and rulers through 
9 | the ſyſtem. This was plainly the bribe which 
| | | took, and corrupted all that would hearken to his 
| 5 flatteries and impoſitions. 
i 7 
j Indeed when he attacked the woman , he could 
kh} not aſk her to declare for him as her head and 
1 ruler. For being obliged to metamorphoſe himſelf 


into the mean habit and form of a ſerpent, there 
1 would have been no ſenſe in a reptile's claim to 
Wii divine and independent ſovereignty, But Miill it 
is the ſame ſin he has under hand, for he puts it 
into her head to do the ſame as he had done, in 


aiming at independency and equality with God. 


1 But when he came to try our Lord, being 
lf TE, | permitted 
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permitted to put on a more creditable form, and 
having in vain endeavored by other means to 
make impreſſions upon him, reſolved to make his 
laſt and chief attempt by bribery. And when by 
his juggling he had preſented to his view a beautiful 
landſcape vf the earth, and not knowing as yet 
his real character, propoſes - himſelf to him as 
a head and ſovereign: and, aſſures him, that 
if he would own him under this title, and as a 
token of it fall down and worſhip him, it was in 
his power to be of great ſervice to him. He would 
make him the head and lord of the whole earth; 
and put him in poſſeſſion of it, as a gift or 
gratuity for his intereſt in ſupport of his cauſe, 
Bribery is, of all ſins the moſt powerful, taking, 
and enſnaring: therefore when the devil ſaw, 
that he could make no impreſſion this way, he 
gave up the point. If this failed, ſucceſs by 
any thing elle was not to be expected. 


Bribery is the fin with which the devil inſpires 
all the wicked rulers of the earth; and ſpreads 
it through the community, as what fixes it upon 
the ſame baſis as his own kingdom. Bribery is 
the maſter-piece in the myſtery of iniquity, It 
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is the moſt antient, moſt damnable, Ain and 
complicated of all the miſchief in the univerſe. 
Hell had its origin and foundation in it, and 
almoſt all its intereſts are carried on and ſupported 


by it, through every age of the world. 


Chriſtians are therefore particularly cautioned 
and armed againſt the intrigues of the devil upon 
this head, as the main principle and ſtrength 
of his cauſe. Epheſians 6. 10. — Be ſtrong in 


the Lord, and in the power of his might. Put 


on the whole armour of God, that ye may be 


able to ſtand againſt the wiles of the devil. For 
we wreſtle not againſt fleſh and blood, but againſt 


principalities, againſt powers, againſt the rulers 


of the darkneſs of this world, againſt ſpiritual 


wickedneſs in thoſe celeſtial places, as the word 


is. The epheſian chriſtians are here taught the 


nature of their conflict, and the neceſſity of a 
reſolute ſtand in order to make good their ground, 
They are adviſed to be ſtrong and well armed, 
ſor that the fight in which they had engaged, was 


not againſt , fleſh and blood: not againſt men 


unaſſiſted, but inſpired and helped by the devils. 


They were to oppoſe and overcome the powers, 
rulers 


1 


— 


rulers and magiſtrates of the earth, as inſpired 
and hurried on by the devil and his various orders 
of grandees, whom he had in the beginning, 
raiſed to principalities, falſe titles and dignities; 
not knowing, I dare ay then, the nature of 


the kingdom they were ſetting up, 


The rulers of the earth would have a great deal 
of evil in them, and oppoſition to the goſpel, 
if they were left to themſelves as they are ſinful 
creatures; but nothing comparable to what they 
now have as inſpired by the apoſtate angels. Theſe 
are managing the ſpiritual principles of wickedneſs 
in the celeſlials: ſo the apoſtle expreſſes it. 
Thoſe principles of wickedneſs which were hatched 
in the celeſtial regions, and proved ſo powerlul 
to make a party ſor the devil in the beginning, 
are of all others what they are moſt diligent to 
inſpire the rulers of the earth with, in order 
to turn civil government, the moſt glorious thing 
on this fide heaven, into an enormous ſyſtem 
of darkneſs. Theſe principles are perjury and 
bribery. Theſe were the firſt principles of the 
kingdom of Satan which he ſct up in heaven 


or the upper realms, and doubtleſs intended to 


N 2 maintain 
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maintain his ground there; but he and his party 
were caſt down from heaven, and ignominiouſſy 
expelled from all the celeſtial regions. Theſe, are 
induſtrious. to fill the rulers of the earth with 
their principles, and they do with amazing ſucceſs 
hurry them on 'into meaſures the moſt unaccount- 
able thereby. They are called here rulers of the 
darkneſs of this world, becauſe they rule in 
ignorance, tyranny and oppreſſion, and uſually 
get their titles and places by lying perjury and 
bribery. Therefore che arms which the apoſtle 


and 1ighteouſneſs. 


devil, as againſt his wiles and fraud. As if he 


well as the civil powers, to be a party in his 
intereſt, And as he will ſoon learn, that per- 
ſecution will not conquer you, he will betake 
himſelt to wiles and ſubtle methods, and ſo try 
you by intrigues. Lying and bribery have been 
his principal methods of ſeduction. By this, he 
enſnared the angels; by this, he attacked our 


Lord 


recommends to reſiſt the devil in theſe, are truth 


For he fortifies and arms the church in this 
place, not io much againſt the violence of the 


would fay, he will endeavor to bring you in as 


Dn” 


= Ps 
Lord; by this, in the perſon of Judas, he 
betrayed and ſold him; by this, he corrupts 
civil government, and turns 1t into a ſrightful 
ſyſtem of darkneſs; by this, places of truſt and 
honor, are taken from men of parts and merit, 
and beſtowed upon thoſe who are without probity 
or capacity; by this, the courts of judicature 
are overturned; where, by baſe judges, bloody 
murderers are pitied as if perſecuted, and pub- 
lickly honored as if they had done worthily. I 
lay then, by this he will attack you; for which 
reaſon you ought to be warned againſt it above all 
others: Be ſtrong in the power of God againſt it; be 
armed; put on againſt this the whole armour 
of God. Be girded with truth and let the 
breaſt have always the breaſt-plate of righteouſneſs 
to refiſt every bait. It is of all things, the 
baſeſt, darkeſt and blackeſt in the whole myſtery 
of iniquity; be then far from this and ſtrong 


againſt it, 


Fhis is the origin of fin or moral. evil. It muſt, 


as we ſaid, according to the nature of things, 
have had an ideal exiſtence; and all \reaſonabſe 
creatures muſt have had a ſpeculative knowledge 
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ſtate could be ignorant of it, 
of ſenſe. As they were created in a ſtate of 


1:04 ] 


of it, as what flood in a direct and . eſſential 


oppoſition to juſtice ; and, of equal extent and 


magnitude. For if ſuch and ſuch an ation, 
contained in it ſuch a degree of goodneſs or 
moral virtue, the contrary action, muſt contain 
an equal meaſure of moral evil. And this is 
a truth of ſo ſimple and ſelf-evident a nature, 


that to ſuppoſe angels and men in their primitive 
is altogether void 


found realon and good ſenſe, and were capable 
of giving a ſenſible account of their actions and 


conduct, why they did chis, and not that, 


they muſt poſſeſs diſtinct ideas of the different 


nature and properties of good and evil. And 


they were adviſed, to learn the ſcience of be- 


nignity from their creator, to reduce it to 


practice and go on wich everlaſting improvements 


in the experimental knowledge of it; and be 


contented to leave the ſcience of evil, in its 


mere ideal and ſpeculate flate, without ever 


attempting to pry into it farther, To ſubmit to 


this, and remain ignorant of any thing, at the 
pleaſure of another, Satan thought was too much 


condeſcenſion to be performed by him, and 
| therefore 


16 
therefore he would be equal with God, and 


know every thing as well as he. 


Sin therefore came in at firſt in thought: this 
roſe in the mind of one of the primary angels; 
which if he had ſuppreſſed, and covered his 
face, as he ought to have done, had not flained 
his character, nor vitiated his frame in the 
leaſt. But he approved of it; adopted it; framed 
it erp: doctrine; reduced it to practice; ſpread 
it among his fellow creatures, and cortupted 
the whole creation: for which he is to be 


abhorred to eternal ages. 


But why, might ſomebody ſay, did not the 
great Superintendent with his almighty power and 
force, interpoſe to prevent ſo much miſchief and 
| miſery? Was not he able enough to hinder ſin, 
and fo prevent the calamities that he knew would 
follow? He might in one ſenſe, be ſaid to 
be able to prevent the whole. But in another 
he could not, for the remedy would be more 
dreadful than the diſeaſe. He had made angels 
and men intelligent creatures, deſigned to aft 


in a certain ſphere according to the power of 


reaſon 
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kreaſon and choice which is eſſential to the mode 
of their exiſtence. Had he interpoſed by al- 
mighty force to reſtrain and over-rule this power 
which he had made eſſential to their nature, he 
would thereby have condemned his own work; 
and, under the pretence of ſaving it, would in 
fact have totally deſtroyed it. And, which of all 
things is the moſt awful, that moment, God 
would have commenced the tyrant. His being, 
by the cayſe he eſpouſed, a good tyrant, if 
I may ſo ; expreſs it, does not mend the matter 
at all; for one act of tyranny committed by 
Omnipotence, would deſtroy all real confidence in 
God, and would juſtly alarm and terrify the 
| whole univerſe with jealouſies and fears, that 
one day or other that arbitrary irreſiſtible powe 
might be exerted to oppreſs and deſtroy. To i 
uſe almighty force thereſore to prevent the in- 
troduftion of fin, would have been more dreadful 
than the evil to be thereby ſtopped. For thereby 
men and angels muſt have ceaſed to be reaſonable. 
creatures, and God muſt have ceaſed to be God. 
It would indeed have been nothing leſs than for 
God to fall into groſs immorality himſelf to 
prevent our falling into it. 


The 


I 
The power of reaſoning, chuſing and acting 


tken, muſt be leſt free and unſorced in angels 
and men, though they may abuſe it and bring 
into the creation much evil and miſery by it. 
And many of the angels did ſo; who by cheating 
the firſt human pair, brought them alſo under 
corruption and guilt. But human nature being 
leſs guilty than the angelic, and by much 
dearer to God „ he reſolved to remedy the evil 
with regard to them, by transferring the faulr 
trom them, and taking it upon himſelf; which 
he reſerved for the fulneſs of time, when he was 
to do the buſineſs deſcribed above. 


It is evident from various circumſtances, that 
Adam and Eve were ordered to offer a ſacrifice 
of ſin- offering the evening in which they were 
called to an account: on this occaſion, they 
were taught to confeſs their ſin over the ſacrifice, 
whereupon the fault paſſed over from them to 
the devoted beaſt, which was puniſhed, as it 
guilty and unworthy to live; and the guilty 
man and woman were ſpared, as if innocent. 
The beaſts were then divided into clean and 


unclean: Cain and Abel „ Noah and his ſons 
| O offered 
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offered facrifices; ſo did Abraham and all 
the primitive ſaints, until Moſes. By him the 
whole was written down by ſupernatural and 
infallible direction. And at the ſame time ſeem- 
ingly ſeveral additions made to it; and the <br= 
roptions and innovations introduced by human 


5 i 
fancy and ſuperſtition, thrown out. 


Thus Adam and Eve were directly unſinned, 
as ſoon as they were brought to repentance. 
And they, and all the patriarchs were taught 
by theſe ſacrifices to expreſs their confidence, 
that when Chriſt came to finiſh the worlds, he 
would become a general ſacrifice, of which 
theſe devoted beaſts were figures, to take away 
fin from all men. They had indeed but a dark 
and obſcure idea of the work, but yet knew 
that it would be done, and done effectually 
and gloriouſly ; and thereſore all the prophets 
and antient faints, earneſtly wiſhed to ſee how 
he would do it, yet died without the fight, 
as our Lord tells the apoſtles, 


It was chiefly covered and concealed under 


theſe figures and ceremonies; and opened gra- 
| dually 
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dually as mankind came by degrees able to bear 
it. But at laſt, within a few hundred years of 
the fulneſs of time, by the moſt eminent of all 
the prophets, Daniel g. 24. it was poſitively 
declared without a ſymbol, that beſide bringing 
in everlaſling righteouſneſs, he would finiſh 
tranſgreſſions and make an end of ſins, Or as 
we have expreſſed it, beſide juſtifying, which 
was his original plan, he will alſo at the ſame 
time, unſin the whole world. I uſe the word 
unſin here, as ſhort, and explanatory of all 
the terms uſed in ſcripture to ſet forth this ſubje&, 
I ſay therefore, that agreeable to all the preceding 
figures and predictions, when the ſulneſs of time 
was come, Chriſt, beſide juſliſying did actually 


and gloriouſly unſin the whole human race. 


The work was done, as to the manner of it 
my ſtically; leaving every thing ſeemingly juſt 
as it was. And yet, he has done it ſo perſectly, 
that the world is, as though it was never flained 
with any ſort of moral evil. To finiſh tranſgreſſion 
and make an end of ſin, is, I ſay, declared to 
be a part of his work when he ſhould come: 
and, accordingly, at the time appointed he did 

O 2 appear 


appear, and finiſhed the whole. Sin is therefore 


ſo nullified, that it is, as though the idea 


of it had never exiſted as a crime in human 


nature. ? .® 


The nature of it was figured in the ſacrifices 
among the jews. There, i man fallen mo fin , 
| brought an appointed beaſt to the altar: laid his 
hands upon his head and conſeſſed it: and 
thereupon the fin was diſſolved and detached | 
from the ſinner, and paſſed over unto the beaſt: 
then the innocent beaſt died, as if faulty, 
and the faulty man lived, as if innocent. The 
ſinner remained in poſſeſſion of exiſtence, as if 
he had been worthy, and the ſinleſs beaſt ceaſed 
to be, as unworthy of life. This was a ſhadow, 
and as it was intended for no more than a ſhadow, 
muſt be imperſect. 

| > 
Agreeable to the repreſentations made by theſe 
figures, | when Jeſus came to be the real ſacrifice, 
we ſee in Iſaiah 53. 6. That the Lord laid upon 


him the iniquities of us all. Or as the margin 


has it, He cauſed to meet together upon him the 
iniquity of us all. Every thing foul or faulty, 
| that 
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that ever was or will be in the world, Was 
fathered upon him. Every thing diſhoneſt and 
uncreditable, every thing void of ſenſe and honor, 
either done or attempted, was made over unto 
him by transfer. Vea, all that was out of cha- 
rafter and miſchievous to be found in the paſt, 
preſent, and future ſcene of ſinning; all that 
ever was thought, ſaid or done amiſs, by man, 
woman or child, in the depth of antiquity or 
ſuturity, aſcended together, and found him, and 
gathered about him, and faſtened upon him. 
They were, I ſay, fathered and faſtened upon 
him: they were appropriated unto him: they 
were made wholly his own: came in contact 
with his mind: and, ſenſibly touched his feelings. 

And thus he ſtood upon his legs, which 
indeed he could ſcarce do, and looked round 

all the ages of time, and could ſee no perſon 
in any century or period under difgrace but 
himſelf. He flands forth, or rather hangs down 
his head, as if he was the only perſon in the 
world from firſt to laſt, who had acted unreaſon- 
able. His confeſſion upon the occaſion we have 
pathetically delivered to us in the Pſalm 40. 12. 


Innumerable 


| C108 7] | 
Innumerable evils have compaſſed me about, 
Y mine iniquities have taken hold upon me, fo 
that I am not able to look up; they are more 
than the hairs , of mine head: thereſore my 
heart faileth me. This is deſcriptive of his woful 
condition while he ſtood in the place of our 
ſin-offering. He ſaw himſelf compaſſed about, beſet 
all around and hedged in by evils. Whether he 
looked backward to antiquity or forward to fu- 
turity; turn himſelf, and fix his eyes where he 
would, evils ſtared him in the face. The . things 
that preſented themſelves every-where were evils, 
in cheir natures real evils, and in number paſt 
counting. — Theſe were iniquities. Wicked, im- 
moral and miſchie vous: injuſtice, falſehoods and 
diſhoneſty: ical and flagrant breaches of all 
law and good order, — They were his own, 
Mine iniquities, ſays he. They had been, and 
in fact were ſtill, other people's ; but; ſays he, 
they are mine; I own, and thus openly confeſs / 
them to he mine: let all men know that they 
now ceaſe to. be their's, and by aſſignment Are 


become mine: the blame is paſſed over from 


them, and is now upon me: therefore let 


them be comforted and let the ſorrow be mine. 
| — They 
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—— They have ſeized, and taken hold upon 
him. They come in contact with his mind. They 
hang, and faſten upon it, and are as the bodily 
hairs on the head. They preſs him and hem him 
in, and incloſe him every way. — They hurt him. 
He hangs down his head as if faulty, ſhame covers | 
his face, and deadly ſickneſs ſeizes his heart. 

He is not now able to look up, becauſe he 
is almoſt overſet with the ſight, and ſenſe of 
the nature and number of the  iniquities laid 


upon him. 


This is the mediator's own conſeſſion and 
lamentation over his diſmal ſtate, prophetically 
drawn up by David, that ages might read and 
conſider it before he appeared, He was ſo cir- 
cumſtanced, as though he ſaw every man and 
woman in the world, ſenſible, juſt, honeſt, uſeful 
diſcreet, honorable, and worthy of notice; and 
himſelf the only one that had left nothing un- 
creditable | and immoral unattempted. For though 
he was every moment perfectly conſcious, that 
he himſelf was holy and free from the commiſſion 
of any ſin, yet by his own conſent and choice, 
the fault of the whole world 5 was ſo faſtened 


and 


1 204 ] 


and fitted upon him, that he bore and felt every 
| ſpecies and degree of bitterneſs and internal pangs 


of woe, as would have ariſen from a conſciouſneſs 


of his having perpetrated every wicked action, that 


human nature have been, or ſhall be guilty of. 


For ſuch was the nature of the divine appropri- 
ation, ſo far was it beyond any 'thing of the 


kind to be ſound among creatures, that ſcarce 


any thing fit to be called a ſhadow of, it, is 


to be ſeen, As I ſaid, in reſpe& of the com- 


miſſion of ſin, he was perfectly innocent and 
free; but yet, fin was applied to him, and the 
application by imputation was ſo home and dread- 
ful, that in point of woful ſelf-reflefions, 


conſternation, anguiſh, trembling. and piercing 


ſorrows, it was the very ſame, as if he had 


been the author of every evil deed, and had 
been guilty in perſon of every thing that 
diſhonors human nature, and blots the character 


i 


of a rational creature. 


Thus we have it in 1, John g. 8. The Son 
of God appeared to deſtroy the works of the 
devil. This work was to bind men in the bonds 


ol iniquity, and entangle them in a guilty character, 


that 


105 
that God might be under an obligation either to 
hate and condemn them, or connive at ſin. And 
when he had ſucceeded in the ſeduftion of the 
firſt human pair, he thought he had brought him 
under a neceſſity either to expel the favorite race 
or be a partial tyrant, puniſhing in one, what 
he winked at in another. This appears to be the 
conneftion of his ſcheme, to render the happineſs 
of man either impoſſible in itſelf, or an arbitrary 
and overbearing act in God. Either way, would 


anſwer his end, the latter eſpecially. 


But to diſappoint the worſt being in the uni- 
yerſe, and to cruſh a deſign ſo full of unprovoked 
malice and ill-will, the Son of God appeared, 
and conſented to have all the fault removed from 
its original and real ſtate, and fathered upon 
him. And to have it ſo done, as that there might 
be no. ſuſpicion of a farce; but charge it fo 
home, with ſuch a realizing application of the 
fault W 0 » that it might. be to all intents and 
purpoſes the ſame,' as if nobody had been guilty 
of an offence but himſelf. and being thus volun- 
tarily entangled in our whole fault, himſelf became 
reſponſible to himſelf for every particular relative 


to the buſineſs. 0 And 
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And in order to check the inſolence of the 
enemy, and work the thoughts of his love deeper 
into human hearts, the father made the Son, not 


only faulty, but the fault itſelf. 2. Corinthians 


= 


21. For he mide him to be 


ſin for us who 


knew no ſin. The beaſt unto which the jewiſh 
ſinner transferred his ſin, and the typical water 
into which they waſhed their faults, were called 
ſin; pointing at „and ſhadowing this tranſaction. 
Jeſus therefore was hereupon, appointed and made 
to be, nominally and characteriſticallß, the im- 
morality itſelf of the whole world. He was looked 
upon, not as an offender only, but as if he had 
been eſſentially the offence itſelf: and was counted 


as if he had ceaſed to exiſt, 


and vaniſhed 


man, 


either as God or 


as if he was na- 


turally and conſtitutionally the whole of it, and 


nothing elſe. 


This was it that in the garden ſpread pale 
death upon his cheeks, and extorted from per- 


fect mildneſs and patience itlelf, the bitter and 


woful cries of overwhelming ſorrows and agony. 


He had cried out by the prophet betore, 
nothing to you, all ye that. paſs by? Behold and 


Is it 


ſee 


1 


ſee, if there be any ſorrow like unto my ſorrow. 
In the garden thus circumſtanced, he was ſore 
amazed and very heavy, and cried out, my ſoul 


is exceeding ſorrowful, even unto death, 


But O God of power, what aiis thee? Why 
do I ſee the knees of Omnipotence beating one 
againſt another? What hand writing has appeared 
upon the wall againſt thee? What dreadful ſyl- 
lables have been interpreted to thee? Haſt thou 
been weighed in the balance and found wanting? 
Yes, wanting in every thing! charged with and 
indicted for every miſchief! But how comes the 
God of nature, the -phyſician and balm of the 
univerſe to be ill! Is it unto death? Even ſo! 
So deep, ſo fatal is his illneſs! Yea if the 
creator is ill, he muſt, and will certainly die. 
This he knew, and in the bittereſt agonies declareg 
that his ſickneſs was. unto death, and therefore 


to look for remedies was uſelels. 


O vain and wicked people: Why did you 
.bring bands and weapons of death to a dying 
man? Why did you try him? You could prove 
nothing; he had done it himſelf before you 

P2 came, 
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came. You impertinently tried him who had been 
Y tried and caſt before you apprehended him; and 
j went about to kill him who was in his dying 
þ moments! Officious accuſers, you came too late! 
| Had you leſt him alone, 'he would have grieved, 
vexed, trembled, cried, ſweated, and, if I may 
| be allowed to ſay it, would have boiled to death 
| in his own blood. For he was now reſolved to 
be the deſtruction of fin. And in order to that, 
made himſelf fin , as though he had been the 
whole exiſtence of it and nothing elſe; and then 
expiring, ſunk down, and ceaſed to be; that 
thereby, in him, by a maſterly contrivance, it 
might receive a tremendous blow, and for ever 
ceaſe to exiſt, | 
Jeſus then roſe from the dead a new man. In 
one ſenſe, indeed, he was the ſame after his 
reſurreRtion as he was beſore. It is the ſame perſon , 
but paſſed from one mode of exiſtence into another. 
That mode is ſo different from the former, that 
the man who was born, lived and acted in Judea, 
is as though he had been blotted out of the book 
of exiſtence and vaniſhed into nothing: and he 
| who is now in heaven, is as though he had 
. | „ never 
by, 
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never exiſted till the moment of the reſurrection. 
For in that mode wherein he was fleſh, and the 
likeneſs of ſinful fleſh; he was poor, hungry, 
thirſty, ſleepy and weary as we are; but in that 
form; he exiſts no more; he has for ever ceaſed 
to be that man. He neither did nor could undergo 
an eſſential change, being in this reſpect unchange- 
able; but, as I ſaid, he was nominally made 
ſin, and had the characters and impreſs of a fallen 
ſtate ſtamped upon his frame, and was fo viſibly 
and | ſtrongly marked with the likeneſs of ſinful 
fleſh, that people generally took him to be 
nothing higher; but this mode is totally ceaſed, 
for he now lives and prevails in the eternal 
triumphs of a new man, ſprung up as it were 
out of nothing to poſſeſs and fill up a new ſlate 
of exiſtence, neyer before heard of. | 


Therefore the Father ſaith unto him, upon the 
reſurrection morning, Thou art my ſon, this 
day have I begotten thee. For though he aſſerts 
that he was his peculiar delight, and had lain 
in his boſom before the worlds were ſramed, yet 
to be revenged upon ſin and teſtiſy his love to 
man, he as it were, relinquiſhes all that prior 


ſlate 


110 


Mate, and fixes all his affeftions upon him in 
this new mode of exiſtence. And beſide, the | 
new man born from the dead, looks. ſo ſair and 


glorious, has done, has merited ſo much, has 
vanquiſhed - ſuch enemies, has removed ſuch ob- 
ſtructions out of the way of divine love, that 
he is now the object of peculiar delight and 


ſatisfaction. 


It was therefore, neither neceſſary nor poſſible 
to ſuffer for ſin often; nor indeed more than 
once. So the apoſtle ſpeaks, Hebrews 9. Nor 
yet that he ſhould offer himſelf often, as the 
high | prieſt entereth into the holy place every 


'year with the blood of others; tor then muſt he 


often haue ſuffered fince the foundation of the 
world, but now once in the end of the world 
hath he appeared to put away ſin by the facrifice 
of himſelf. And as it is appointed unto men once 
to die, and after. that the judgment, ſo Chriſt 
was once offered to bear the ſins of many: and 
unto them that look for him, ſhall he appear 
the ſecond time without fin unto ſalvation. 


| The firſt creation was but the foundation of the 
| univerſe 


E111 


univerſe; ſomething laid to build upon, and to 
be finiſhed in due time. It is here compared to a 
great houſe which had been long in the building. 
The foundation having been laid long before; in 
the end, or at the time of the conſummation, 
Jefus appears; and, together with finiſhing the 
worlds, puts away ſin by the ſacrifice of himſelf. 
There ſeemed to be a neceſſity for” his ap- 
pearing ſooner, or rather often, on account of 
many miſchiefs and riots that had happened about 
the building ſince the foundation had been laid. 
But ſays the apoſtle, it was needleſs. He was 
ro come to do other buſineſs, and his coming to 
deſtroy ſin once at laſt, when he had other work 
to do at the ſame time, was ſufficient. For he 
could do this by the way as he was about 
that. 


He put it away. He heaved it and carried 
it, he took it up, to wit, as above from the 
people upon himſelf, He appeared to diſplace 
ſin as it may be read. Not only to diſplace it 
ſrom the people where it originally was, but 


to give it no place at all. Some render it, he 


appeared to the deſtituting of ſin. To make it 
deſtitute 
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deſtitute of place, power, life, force or ſubjects 


on whom it may be char ged. He removed indeed 


all things in the creation out of their initial, into 


their final ſtate. But fin was uſeleſs and therefore 


was to have no place at all: he reduced it 


| F, 

By this reduRtion of it to nothing, I mean 
as the apoſtle here expreſſes it, the diſplacing 
of it. Elſe, in any other ſenſe ſin can never 
ceaſe. For moral good and evil are two com- 


paratives, that muſt eternally exiſt and meaſure 


each other. But in the other ſenſe it is annihilated, 


For Jeſus the real offspring of Omnipotence, the 
glory and brightneſs of the invifible God, de- 
ſtroyed it. Or as it is in the text, he removed 
it, put it away and diſplaced itz that it exiſts 
no longer as our character and crime. Sin is 
therefore as to us, in this reſpect totally extinct 
and obliterated. All that was ours is paſſed over, 
and has ceaſed to be any thing at all. For 


that relation and connection which ſubſiſted between 


us and ſin, as our character and erime is nul- 
lified by the mediator's coming into it, and 


making it wholly and excluſively his own; 'Frue, 
fin 


[ 113 ] 
ſin is allowed to have a being, power and life. 
in us while on this ſide death, ſeemingly as 
it nothing had been done to relieve us: but 
by this deep contrivance of divine charity, in 
us, as ouis; as our character, as our crime » As 
| our blot ; in other words, as our own; it no 


longer exiſts, 


But this is not all. He took upon him not 
only the character of every ſinner, and the 
blame and fault thereunto belonging, but aſſumed | 
the whole character of ſin itſelf. It is therefore 
no where ſaid that he was made or nominated 
a ſinner; for that could never convey a proper 
and full idea of his undertaking. There is more 
in fin than men or angels either did or could 
act, or even conceive. The Son of God took 
upon him not merely that quantity or meaſure 
which had been acted by ſinners, and had be- 
come their actual crime. He was nominated and 
appointed to be the ; entire character of ſin , the 
whole of what it could poſſibly be, or atchieve, 
if acted to the utmoſt of its nature; which ſur- 
paſſed all the powers and imaginations of created 


beings. This was it that numbered and meaſured 


Q his 


[ 114 ] 

his ſufferings, and gave its wide extent to the 
atonement , and made him a Savior, able to ſave 
to the uttermoſt them that come to God through 
him, ſeeing he has ſuch a plea to urge in their 
favor. And by this Jeruſalem is to be comforted 
and aſſured, that her warfare is accompliſhed, her 
fins pardoned; and, in her ſubſtitute » has re- 
ceived of the Lord's hand, e for all her 
ſins Iſaiah 4+ 2 


What therefore Elihu faid to Job, chapter 
thirty fifth, is applicable to every ſinner. If 
chou ſinneſt what doeſt thou againſt him? Or if 
thy tranſgreſſions be multiplied 4 what doeſt thou 
unto him? The more any man acts the ſin that 
is in him as a fallen creature, the worſe it will 
be for himſelf: and his endeavoring to curb it 
and hinder its breaking out into actions, will be 
his own advantage. But neither of theſe caſes 
could weigh to make the ſufferings of the Me- 
diator either more or leſs. For, according to 
what is ſaid above, he ſuffered, not merely ſor 
the ſins belonging to mankind by actual commiſſion, 
but what belonged to | them by conſequence. Sin 


1 was in them, containing in its nature, more 
| evil 


L 13 
evil works than ever they could be able to act; 
for the whole of which, he died, The leſs any 
man commits of the fins for which Chriſt ſuffered 3 
the better for him. He is bound to endeavor to 
avoid them all: which; if he does not honeſtly 
ö aim at, will make bis condition more intolerable 


| than if a ſubſtitute had never appeazed in his favor. 


The devil having brought ſo many of the an- 
gelic order into a ſtate of irrecoverable ruin, it 
is very probable that he was in hopes to bring 
the human race into ſimular circumſtances, and 
ſo prevent the coming of the Mediator to engage 
in their favor. But being diſappointed, when he 
appeared, he is forced by fear and terror to conſeſs 
that he was come, as he feared he would. But 
withal ventures to complain as if incommoded by 
him. Says he, I know thee who thou art. Art 
thou come to torment me before the time? 


He appears deſirous to throw out ſome hints, 
that he had obliged him to break the order of 
the divine appointment, and come before the time 
originally fixed upon. As if he would inſinuate, 
ſtrange! What are you come already? I verily 

| Q 2 | thought 
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1 
thought I ſhould KA have ſeen you here till the 
time fixed in your decree. 1 ſuppoſe I obliged 
you to make haſte. Was it fear that brought you 
ſo ſoon? I ſee you thought I ſhould cut out 
too much work for you. So now it appears that 
I ſhould have carried all before me, if you 
had kept to your original plan: but you have 
ſaved your cauſe by ſurpriſing me and changing 
your ſcheme. Some ſuch ſuggeſtions as theſe 


ſeem to be implied and inſinusted in the devil's 


complaint and exclamation. Therefore the ſpirit 
of God is careful and critical in noting and 
putting down the date of his coming into the 
world, declaring it to be exactly in the fulneſs 
of time. And conſequently the finful works of 
angels and men neither haſſened nor hindered 
him: he came the very ſame time as he would 
have come if fin had never entered. 


This then is one ſolemn truth to be aſſerted 
and maintained with all zeal and ardor - that 
when Jeſus, in the fulneſs of time came to 
make a general reduction of all things under him- 
ſelf, to finiſh the worlds, to ſet the corner ſtone 
upon the top of the univerſe, and compleat the 

| | divine 


* 


{ 4 1 

divine architecture by fulfilling all righteouſneſs ; 
he agreed and ſtipulated to be nominated and made 
the whole character of ſin, and then vaniſhed and 
| retired into nothing: and, riſing into a new man 
gave it the flip, and leſt it neither power nor 
place. With regard to its relation to us, as our 
charafter and fault, it has totally ceaſed to be. 


Strange as this method may ſeem to ſome, it is 


- - the moſt eligible on many accounts, Eſpecially to 


take the wiſe in their own craftineſs. Satan, pre- 
tending to be what he was not, maimed the 
works of God; Jeſus, by a ſimular ſort of con- 
duct, deſtroys his works. Satan could boaſt, 
| that by pretending to be innocent, he had ruined 
the cauſe of innocency in the world; and to 
deride him, Jeſus, by taking upon him to be 
ſin, cauſes it to ceaſe to exiſt, This is true 
wit, real humour and perfect eloquence. Let 
heaven and earth clap their hands and burſt out 
into a laugh, for God has mocked the mocker, 
outwitted the wit, deceived the deceiver, and 
| for ever turned the laugh upon his adverſary, 
Even he that ſitteth in heaven ſhall laugh and 
have him in derifion; for now the worlds are 
| ED | Gniſhed 


1 
finiſhed, the top ſtone is laid, men are juſtified ; 
and fin blotted out and ceaſed to be: 


But if the world is unſinned as above, how 
comes it to pals, that it remains a ſinful, and 
eſpecially ſo ſinful a world? If ſin is annihilated , 
how comes it to live, and rage and reign? The 

reaſon of this is given us with great aſſurance, 
1. John, 5. 18; 19. 20. And we know that 
whoſoever is. born of God finneth not, but he 
that is begotten of God keepeth himſelf, and 
that wicked one toucheth him not. And we 
know that we are of God, and the whole 
world lieth in wickedneſs. And we know that 
the ſon is come, and hath. given us an under- 
ſtanding to know him that is true, 

The teſtimony brought in here is, that he 
that is born of God, to wit, he that believes 

the truth and endeavors to practice it, is rec- 
koned ſinleſs. And the reaſon is alſo here aſſigned 
Why the world is wicked, even becauſe it lies 
in it; to wit, by conſent and choice, as the 
word implies. Says he, we have an underſtanding 
given us of God, and conſequently know what 
| | | we 
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we ſay. We ſay, that we who believe are 
ſinleſs; and that the whole world is wicked only 
becauſe it lies down peaceably by choice in it, 
and refuſes to be delivered. Men are makers of 
ſin as John ſays; they chuſe it beyond any thing 
elſe. And their deliberate choice they muſt have, 
let the conſequence be ever ſo contrary to the 
| decree and | will of God, and their own real 
advantage. Such as believe that ſin is nullified, 
and endeavor to keep from it, are reckoned to 
'have none. Thoſe who believe that it is, and 
follow it, do in fact raiſe it from the dead and 
give it a new ſtate of exiſtence, and ſhall be 
condemned as ſuch. | 


Sin therefore has its power and advantage, and 
even exiſtence, as our fault, in unbelief and 
human confent. Its preſent force and univerſal 
prevalence ariſes from the abuſe of that liberty 
in which men muſt be continued during a ſtate 
of trial. And it cannot be otherwiſe ordered, 
let the ſuppoſed inconvenience or evil be ever 
fo great. For man, being a reaſonable creature, 
muſt be held in a condition wherein he ſhall 
make a deliberate choice of good or evil, that 
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it may be ſaid unto him, This is thy own; 
and by it thou muſt eternally abide, God has 
choſen us with ineſſable delight and love, has 
adopted, predeſtinated and juſtified us for life 
everlaſting: has according to the emanations of 
unbounded goodneſs and benignity decreed, and 
ſwore to the truth of the decree, of our perfect 
happineſs - has unſinned and preſented us to him- 
ſelf without ſpot, and given his all-reaſoning, 
all- moving and enlightening ſpirit to be our inward 
guide and teacher: in a word, has cried aſter 
us from eternity, and followed and purſued us 
to the very edge and border of compulſion and 
force; over which he will never paſs, though we 
ſhould utterly periſh. | | 


> 


Let man now believe, and reſolutely contend 


[ that ſin is ended and diſplaced ; that it no longer 


exiſts as our fault; that by an infathomable depth 


of divine contrivance and art, it is nullified: let 
- him ſtrive to oppoſe its works and operations, ſo 


that it reigns not oyer him; let him endeayor to 


imitate thoſe virtues which he believes and ad- 


mires as the matter of his juſtification: let him 
do this, according to the power and ability which 


W. 
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Cod imparts to him, and then, I ſay, he is 
finlels. Sin indeed is in him, and daily breaks 
out; but then it is in him only as a temporary 
infelicity. It is juſt to reckon him ſinleſs. | Says 
the apoſtle, when he would have done and per- 
formed what was good, and happened by weakneſs 
to do the contrary, it is not I that do it but 
fin. He and fin were now to be conſidered not 
as one, but two; for the law of the ſpirit of | 
life in Chriſt, had freed him ſrom the law of ſin; 
for as above, fin itſelt had ceaſed to exiſt, in 
that very ſenſe, in which it could be his. There- 
fore ſuch a man as this, in the language of the 
old and new teſtament is a holy, righteous and 
perfect man: worſhips God in ſpirit and in truth, 
draws near with a perſe& heart, without ſpot or 
blame, | 


Human choice and conſent then, is all now 
that is neceſſary to the deliverance of the world 
from fin. This is the hinge upon which every 
man turns hither or thither, and which fixes him 
in his own everlaſting abode. Thoſe two leading 


principles by which the kingdom of the devil was 
let up and is ſtill carried on; fraud and force, 
R muſt 


14 
muſt never be uſed in the kingdom of | God, 
either to bring men into it, or to keep them 
in when brought, Every man now has his choice, 
and is at ſull liberty to continue in fin or come 
out of it. Sin indeed will not get out of him 
while the world eſpecially is in its preſent ' dif. 
poſition in general, For how well diſpoſed ſoever | 
ahy man is, and whatever improvement in the 
faith he makes, he ſtill lives in an inſeQtious 
world, Sin will appear to any man of attention 
and obſervation, of all things in nature, the 
moſt | inſeRious. A believer therefore, while in 
ſuch a ſituation, labours under an impoſſibility 
of being free from the inhabitation and operation 
of ſin; he muſt then by faith at preſent nullify 
dhe things that are, and make them as though 
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they were not, and give exiſtence to the things 
which as yet are not, and make them preſent 
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But the whole world itſelf ſhall become a 
chriſtian. | It will come, like the prodigal ſon, 
6 itſelf, and will make a rational choice of 
holineſs and truth, and fin and all wickedneſs 
ſhall be rooted out. It will dwindle, waſte and 
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wear out, and men will be. left in a pure and 


undefiled religion before God, All men will then 
help and encourage each . other to be virtuous. 
And knowledge holineſs and innocency ſhall cover 
the earth, as the waters do the ſea, It is aſſerted 


that then, they ſhall not hurt nor deſtroy, and 


the whole earth will be one common mountain 


of holineſs. It appears in ſcripture that many 
eiccumſtances will concur to bring about ſuch a 
happy event. I ſhall mention but one of them, 
that is, that the evil diſpoſition, by which men 
are ſet upon bating one another, will become its 


Own cure. 


1 conclude then that when the nations of the 
world are weary of daſhing one againſt another, 
and fick of ſhedding human blood: when by a 
very long and dreadful train of inſupportable 
evils they ſhall learn, that the mighty wars 
they are managing againſt each other, with ſuch 
boaſt and glory, are nothing but the hurries of 


unbounded luſts which cannot be ſatisfied, and 


the rage of ſin and folly ; when they ſhall con- 
lider that the ſpots of ground for which they are 


contending are not worth one drop of the rivers 
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of human blood they ſhed in order to become 
poſſeſſors of them: when they ſhall conſider 
farther, that they reduce great cities to aſhes, 
lay the earth in ruin under their feet, and devour 
the world itſelf by ſettling who ſhall call it their 
own; when they ſhall remember properly, that 
the earth itſelf, the object of contention which 
they ſtrive to poſſeſs by conqueſt, is entailed 
upon them as their birth right, and are in 
poſſeſſion of it previous to any diſputes about it ; 
and will furniſh them all, if they will be quiet 
with more bleſſings than they ſhall know what to 
do with: when the grandees of the earth ſhall 
be perſuaded that wealth and honor may be ac- 
quired . without robberies committed upon their 
neighbors abroad, or bribery and oppreſſion at 
home; (alas they do not believe it as yet!) 
when therefore they have laid waſte a great deal 
more, and by . conſequent plagues and judgments 
brought upon themſelves and others, learned at 
laſt that thoſe whom they call brave officers and 


ſoldiers are only profeſſed murderers and deſtroyers 


of human lives and bleſſings; whereas now they 
feem as if they did not know it: when innumera- 
ble multitudes are fallen down dead by the cruel 
hands 


125 
hands of each other: when in fine, they are 
ſfretted, when they are wearied down with almoſt 
infinite toils and vexations, and ſpent out with 
diſappointments: then ſhall the nations of the 
earth Jift up their voices and. weep. 


Hereupon the miſtakes which gave riſe to the 
quarrels will be ſeen through, the incendiary will 
be detected, human pity will flow, brotherly 
love will feel, reaſon will ſpeak, wicked paſſions 
will be dumb, kind affections will bleed, envy 
will be excluded by ſimplicity, jealouſy by ſin- 
cerity, and all men will throw down their 
weapons and each will furrender to his brother at 
diſcretion, Then iniquity ſhall ſtop her mouth and 
ungodlineſs ſhall be tarned out of Jacob and ba- 
niſhed out of the world. Heaven will look down 
and grant gracious and benign influences, and 
will rejoice over the ſons of men now flowing 
together into a condition like that above. 


Now human hearts will break in pieces, and 
will revenge paſt injuries by falling into more 
tender paſſions of kindneſs and love toward each 

other; conducting perfect good-will and kind 
| | affections 


[ 126 ] 


aſſections with conſtant reaſon and wiſdom. In- 
dignation will riſe, againſt Satan the great deceiver, 
who will be obliged hereupon to retire into the 
bottomleſs pit, and keep himſelf out of ſight , 
where by divine. power and vengeance he is 
confined. And thus good ſenſe, and an amiable 
mind and deportment will cement all men together 
in a. late ol ſincere and ſublime ſriendlhip, 


1 | | They will then fall upon the weapons of war, 
And here I ſee them in a paſſion. They will 
not lay up the inſtruments of cruelties in the 
tower, to be the wonder of poſterity and the boaſt 
of ages; no, nor will they ſuffer them to be 
the objets. of preſent fight, Then a man, who 
has perhaps been a mighty officer, will take 
parcel . of ſwords and ſpears, and will bundle 
them up together; and, without conſidering the 
poliſh, fine handles, or great ſums they had coſt, 

will carry them to a common black-ſmith, and 
in a fit of penitential paſſion will help to beat 
them upon the anvil, till he has hammered them 
into a pruning-hook, or rather a ploughſhare g 
that he may wear out under ground the very 


iron which diſtreſſed and diſgraced human nature, 
and 
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and thereby turn them to ſome good uſe to raiſe 
corn and wine with which he might refreſh * and 
| bleſs his brother. | 
And things will then be brought to that paſs, 
as the prophet aſſures us, that they will learn 
war no more. So that if there ſhould be any 
wicked potentate for reviving the former animoſities, 
he could not carry his defigns into execution be- 
cauſe he could get no troops. Nobody can be 
found that will read the articles of naval fights, 
nor learn the diſcipline of the field. And a total 
Ignorance of the military ſcience overſpreads 'town 
and country, nor can any body be prevailed on to 
learn, nor conſider the importance of the buſineſs. 
But, there will be nobody ſor renewing it, 
becauſe God ſays, they will not hurt nor deſtroy 
one another any more. Armies are indeed now 
a kind of neceſſary evil, but not ſo neceſſary 
now as people generally ſuppoſe. 

In ſhort a flate of univerſal holineſs and 
happineſs may take place and ſoon. overſpread 
the earth; for, as above, Jeſus Chriſt has un- 
ſinned the world, finiſhed its tranſgreſſions, and 
diſplaced 


1281 

. difplaced its fins and brought them to an- end. 
Nothing hinders this but wilful rebellion and 
abuſe of liberty. And therefore God | addrefles 
the world by the prophet, thus, O that thou 
hadſt hearkened | unto my commandments, - then 
had thy peace been as a river and thy righte- 
ouſneſs as the waves of the ſea 


Ik ſin then is diſplaced and the world thus 
E unſinned; ik the ſcheme was laid and the buſineſs 
finiſhed with infinite art and management, ſo much 
to the honor of God and the mortification of 
the worſt of beings; if it was attended with fuch 
a ſcene of toils and forrows; if ſo advantageous to 
the human race; if the whole fault was removed 
and : ceaſed to exiſt as ſuch, and every man leſt- 
at liberty to be ſinleſs; if this work was carried 
to the uttermoſt; if fin is wholly finiſhed and 
ended ; then, the workman muſt reſt and a ſabbath 
muſt follow. I ſay, muſt; for where could any 
thing more be. found to employ him for one hour? 
He rumaged all antiquity and futurity, and took 
away ſrom eyery individual, whatever was foul 
and faulty, and totally freed every man, woman 


and child: and made them, as though the 
thing 


5 


thing, as their crime and fault, had never exiſted, | 
| If indeed it could be ſaid unto him when he roſe, 
There is ſuch a one in a deplorable ſtate that thou 
haſt neglected b there is another whom thou haſt not 
wholly freed; and yonder is a third, who might 
have been made more holy: any thing of this ſort, 
the leaſt that can be imagined, would have prevented 
his reſt, and deſtroyed the idea and propriety of a 
ſabbath, But, as all ſin was diſplaced and all men 
made holy; and as holy as poſſibly they could be, 
the whole terminated in a ſabbath by an abſolute 
neceſſity and perſect propriety. Had there been one 
ſin not diſplaced, a ſabbath had been impoſſible; 
but as not one could be found, reſt, joy and 
ſatis faction muſt take place, 

Thirdly, he was to vanquiſh death, and reinſtate 
us in our loſt immortality. Or in other words, to 
reſtore to our bodies that power and flame of life 
which they originally poſſeſſed, and would have poſ- 
ſeſſed ſtill to a higher degree, if fin had not entered. 
This he undertook and finiſhed; for he ſwallowed 
up death in victory. And this alſo has been ma- 
naged with that depth of wiſdom and art, which runs 
through all the divine operations. He has done it, 
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and yet ſeemingly leſt it as it was. And this is one 
thing which marks all the divine conduct, that he 
does the greateſt things, and appears as if he did 
nothing, till the proper ſeaſon is come to make it 
manifeſt. This work was done by the reſurrection 
of Chriſt from the dead. He died and roſe, and 


we in him. 


With regard to himſelf, it is aſſerted that his 
body did then paſs into a late of immortality. For 
it is ſaid that Chriſt being raiſed from the dead, 
dieth no more. Death hath no more dominion 
over him. The energy of life, into which the body 


paſſed in the reſurrettion, will for ever prevail, 


and exclude the poſſibility of dying. And therefore 
he once himſelf made proclamation to the apoſtle 
in the iſle of Patmos, I am he that liveth and was 
dead; and behold, I am alive for evermore. This 
was the caſe with regard to himſelf individually: 
that body that was ſound in the faſhion of met 
in the likeneſs of ſinful fleſh, conſequently in a 
certain ſenſe, mortal, paſſed in the reſurrection, 


and 


into the power of an endleſs liſe. 
1. 


The ſeripture alſo aſſerts, that in this, he afted 
under 


. 
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under a public character, and was the repreſentative 


of. all mankind ;” including and comprehending them 
in all he did. 2 Corinthians, 5. 14 — For the love 


of Chriſt conſtraineth us, becauſe we thus judge, 


that it one died for all, then were all dead: and 
that he died for all that they which live, ſhould 
not henceforth live unto themſelves , but unto him 


which died for them and roſe again. Wherefore, 


henceforth know we no man aſter the fleſh: yea, 


though we have known Chriſt aſter the fleſh, yet 
now henceforth know we him no more. Or rather 
thus, The love of Chriſt includeth us, judging thus, 
That if one died for all, then they all died: and 
that he died for all, that the living ſhould not now 
live to themſelves, but to him who died and roſe 
for them. So that now we know no man aſter the 
fleſh, and though we have known Chriſt after the 


fleſh, yet now we know him no more. 


The apoſtle had been juſt before diſcourſing of his 
expetiation and aſſurance of a happy immorta'ity ; 
and ſaid that he was very confident that after death 


he ſhould actually, in part, enter upon it. And 
that when the frail tabernacle of the preſent body 
| was laid down, he had his expectations of another, 


S 2 | with 
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with which, one day, he ſhould be clothed; where- 
upon, mortality would be totally ſwallowed up in 
life. "But he knew that people would impute ſuch 
confidence to any thing rather than ſolid reaſon and 
argument; and it ſeems they had upon other occa- 
fions, looked upon it, and repreſented it as the 
eſſect of inſanity. He therefore here ſhows, that 
it was an inference riſing from the nature of their 
doctrine, by the ſoundeſt reaſoning and argumenta- 
tion. For that the love of Chriſt, in acting the 
part of a mediator and ſubſtitute, included and com- 
prehended him, and made him a party in all he 
did. He and the other apoſtles, he ſays, reaſoned 
thus —— If one died for all; why then, of neceſſity Es 
all died: and ſo we muſt be included. And if one 
' roſe for all, then all roſe from the dead, and are 
paſſed into a ſlate of immortality: therefore we, 
Paul, John, James &c. muſt be included. So that 
we now know no perſon left in the fleſh, in a 
mortal ſtate; but Chriſt comprehended and carried 
us down to death, and roſe, landing himſelf and 
us on the other fide in the power of an endleſs life. 


| | 8 
When the apoſtles looked about them, they ſaw 
all men in the fleſh; ſinſul, ſick and dying: but 
| they 
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they did not walk by fight, but by faith, For faith 

is good ſenſe and firift reaſoning. A fool takes 

things always as they appear upon the ſurface, at 

firſt fight; but he that lives by reaſon, ſearches into 

the bottom and views things far off. This was the 
| caſe with the apoſtles; they reaſoned very deep and 
argued cloſe; and their faith was the reſult of good 
ſenſe, reaſoning and demonſtration. And thus they 


i 


roſe in confidence of a happy tuturity, by arguing 
and reaſoning. upon the -nature and property of the 
mediator's character and office. That as he, ſo are 
we, paſſed into the power of an endleſs life. 


This paſſage might ſuffice to ſupport the truth 
under conſideration, but I ſhall add another. Eph. 
1. 19. 20, Chap. 2. 1. — 4. 5. 6. And what is the 
exceeding greatneſs of his power to us-ward who 
believe, according to the working of his mighty 
power; which he wrought in Chriſt when he raiſed 


him from the dead, and ſet him at his own right 


hand in heavenly places; and you, who were 
dead in treſpaſſes and ſins. — God, who is rich in 


mercy, for his great love wherewith he loved us, 


even when we were dead in fins, hath quickened 
us together with Chrift; and hath raiſed us up 
| together, 


1 
together, and made us ſit together in heavenly 
places in Chriſt Jeſus, In the words, we find Chriſt 
firſt, dead in the grave; then the dead body is re- 
animated and cometh to life; after that „it is raiſed 
up and appears among the living; next aſcends to 
heaven; and laſtly, ſits down in the celeſtial glory. 
And in all theſe ſteps, from the grave to heaven, 
and from death to the height of life, it is aſſerted 
that we were in him. Every ſtep was of a com- 
plicated and public nature. All men had a kind 
of myſtical preſence and exiſtence in him, in every 
thing. He neither lived, nor died, nor roſe, nor 
aſcended alone, We were in him in his mortal 
ſtate in the- fleſh, in him when he expired, in him - 
riſing, in him aſcending, and in him fitting now 
in glory. This is our myſtical ſtate of exiſtence, 
called a newneſs of life. And it is as yet out of 
ſight, an entire object of faith, to be held in con- 
templation and reaſon; but in due time will be 
made manifeſt, and will exceed all the ideas that 
can be now formed of its greatneſs, 
Our prefent condition then , is a flate of glory 
in diſguiſe. We are already raiſed from the dead, 
and paſled into a flate of immortality and glory in a 
2 98 80 ; | myſtery 
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myſtery. For if one acted for all, as a general 
ſubſtitute in theſe things, his condition is the con- 
dition of all, the publick exhibition of which is 
reſerved for the laſt day. We may therefore juſtly 
admire our preſent ſtate though under a veil, and 
with the apoſtle ſay, 1. John g. 1.— Behold what 
manner of love the father hath beſtowed upon us, 
that we ſhould be called the ſons of God! There- 
fore the world knoweth us not, becauſe it knew 
him not. Beloved, now are we the ſons of God, 
and it doth not yer appear what we ſhall be: but 
we know, that when he ſhall appear, we ſhall be 


like him, for we ſhall ſee him as he is. 


The ſubje& of admiration here, 15 what we have 
mentioned already, our preſent condition. We are 
the ſons of God by nomination; or, as it is ex- 
preſſed elſewhere, adoption. We are made ſons 
in the ſon, whoſe entire character is by the above 
appointment, become ours, by which means we 
become the ſons of God in the higheſt ſenſe, 


Nominally and characteriſtically, by the contrivance 


and appointment of divine charity, we are every 
thing that he is. The world being ignorant of the 
real character of the Son of God, muſt therefore 
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af neceſſity be in the dark concerning the ſtate of - 
chriſtians, who by faith fall in with, and conſent 
to this decree of divine love. Unleſs they know 
him, his character and life, with the holineſs and 
excellencies which adorned it; unleſs they know 
this, and the ſcheme of mercy which God was 
executing thereby, they never can know us at all, 
For we are not to be eſtimated according to what 
appears in us, but according to what we are in him 
by. nomination. It doth not yet appear what we are, 
nor what we ſhall be, by any thing which may be 
ſeen in us, for we are under a veil. But when he 
ſhall appear, this ſhall be removed, and what now 
remains an object of faith, will become an object 
of fight. We ſhall then be externally like him in 
a perſonal form and figure. If any one aſks, how 
; thall we be certain at that time, that there will be 
a real perſonal likeneſs between him and us? may 
not he put on an appearance hke ours, and yet be 
very different from us? This nobody can deny . 
but ſays the apoſtle, we ſhall ſee him as he is. He 
will make a ſincere” and undiſguiſed exhibition of 
himſelf for the purpoſe; and as it were, ſay, look 
at me critically and view me, and compare me 
with yourſelves, and ſay, have I deceived you? 
| have 


L 137 J , 


1 not turned your faith into ſight? See now, and 
examine carefully, whether it is, as I have made 
you believe it would be, Here I preſent myſelf 
unto you really and truly as I am. Say, are we 
like each other? if not, prove it and make me a 
| Har, But if we are truly like each other; if I 
can be ſeen in you, and you may be ſeen in me, 
believe and adore my love for ever. Say, and 
admire what manner of love the father hath be- 


ſtowed upon us! how great! how marvellous! how 


| matchleſs ! 


Tbis furniſhes a powerſul motive to endeavor to 
imitate him now in our deportment. He that 
| believes that the entire character of the Savior is 
by imputation upon him, and is aſſured of being 
| hereafter made like him in his outward perſon, will 
purify himſelt alſo as he is pure. He, and he only 
will do it. He has powerſul reaſons to induce him, 
which others have not. So alſo reaſons another 
apoſtle, who ſays, Our converſation is in heaven; 
ſrom whence alſo we look ſor the Savior, the 
Lord Jeſus Chriſt : who ſhall change our vile body, 
that it may be faſhioned like unto his glorious 


body, according - to the working whereby he is 
FE able 


I 


— LT. 
able to ſubdue ll things unto himſelf, 


The converſation of the apoſtles was in heaven. 
They endeayored to live in holineſs, meekneſs and 
wiſdom, as if they had been there already, and 
ſtrove hereby to imitate the heavenly life. The 
reaſon was, that they expected the Savior to come 
from thence to change the preſent body, and give 
it a ſlate of exiſtence equal to the ſublimity of a 
celeſtial life. While they were waiting for this 
happy event, they fancied and believed that they 


were in heaven, and tried to imitate the liſe there 


as well as they could, in the body as it then was. 


But, as I ſaid „they expected the body to receive 
ſuch improvement in this change, as would make 
it able to keep pace with all the ſcenes and move- 
ments of a celeſtial life. In the reſurreQion it is 
to undergo ſome of the grandeſt impreſſions and 
operations of almighty power; and to be refined 
and raiſed 10 a pitch of exiſtence, in form and 
movements like that of Chriſt. The apoſlle ſpeaks, 


as if he, carefully viewing his own form, will be 


ſraming and drawing ours aſter the ſame model; 


correcting, changing and ſubduing, all that, wherein 
| WE 
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we are unlike, till by extraordinary labors and 
exertions of wiſdom and power, he has transfigured 
our bodies, and forced them out of their preſent 
weakneſs and deformity, into that ſublime and 
tranſcendent mode of exiſtence which he himſelf 


poſſeſſes. 


But though it is thus repreſented, to give an idea 
of the workmanſhip which is to be beſtowed upon 
it, yet this change will be brought about ſuddenly. 
Upon the ſounding of the trumpet in the laſt day, 
the body will be metamorphoſed; and will, by the 
exertions of almighty force, inſtantly paſs into a 
celeſtial and fpiritual mode of exiſtence, in form 
and activity like that of God. For it ſhall be 
ſaſhioned, ſays the apoſtle, like unto his glorious 
body, by the energy of the power whereby he is 
able to ſubdue all things unto himſelf. 


Many of the pagans formerly mocked at the 
dottrine of the reſurreftion, as a thing in its own | 


nature impoſſible and ridiculous. And they are not 


without their ſucceſſors among nominal chriſtians 
The outcry then. was, How are the dead raiſed, 
and with what body do they come? It appeared 


Ta unto 
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| unto them a doftrine impoſſible to be true; and 
therefore it was only neceſſary to aſk, how it could 
be, to make it confute itſelf. This was the 
former, and is the preſent objection of fools. They 
reaſoned thus, that a dead body divided and ſcat- 
tered, as many of them are, through earth and 


ſea and all the elements, can never be gathered 


together again. How can it be? Who can find 


out the contents of many dead bodies, and be 
able to ſeparate them from the earth, water, air 
and animals? 1 anſwer, he that weighs the moun- 
tains in ſcales, and the hills in a balance. He 
that knows every atom that he has made; who 
joins, or ſeparates them at pleaſure. The great 
Chemiſt, whoſe operations are ſo admirable | 
through the creation, is able to throw all 
nature into that conflict, that every particle 
will naturally leave its foreign and accidental 
conneddion, and tend to a ſtate of union and 
contact with its komogenial atoms. Upon this 
principle it appears, that the contents and ſubſtance 
of every human body however ſcattered or con- 
nefted with other bodies, may be brought together 
without doing any thing but what, in its own 


nature, is very common and familiar to men. For 
| if 


1411 


if a chemiſt can take ſubſtances or bodies compoſed 


i 


of various and contrary particles, and by his che- 


mical art, ſeparate them, and cauſe thoſe of the 


ſame nature to unite together, who can deny the 
ſame power unto God? He is the real artiſt, and 
| man but a mimick, He will therefore in the laſt 
day, cauſe the mixture to ſeparate, and. make the 
ſcattered parts of the human body incline to unite 
till all the congenial particles are come together 
into a diſtinct, though crude ſlate. And out of 
this maſs a new body will be formed. 


It is not therefore what was buried only, that 
will contribute to the production of the new body, 
but all that the old, as its own contents, ever 
really poſſeſſed, The human body now, is a mix- 
ture of other men's bodies; and cf beaſts, birds 
and all the elements. By breathing, eating, drink- 
ing, dying, and then being ſcattered and evapo- 
rated, we are mixing, and mixed with each other, 
and all things above and beneath; ever borrowing 
and lending fubſtances to, and from each other, 


and all the elements. But when this chemical 


ſorce, ſhall pervade all nature, and throw her into 


a general conflict, it will diſpoſe and incline all 


congenial 


1 
b 
| 
| 

| 
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congenial atoms and ſubſtances to re- unite. And 
then, what I borrowed of my neighbors and 
fellow- creatures ſhall be reſtored, and what I lent 
ſhall be repaid me again. And when by this, all 
the particles ſhall be detached from ſtrangers and 
foreigners, and worked into contact each with each 
of its own; it is more than probable, that there 


will remain no more, than the general ſum and 


weight of a human body in its proper ſize. Then 


out of this maſs, thus in contact, the new body 
will iſſue, or fpring forth as the new wheat out 


of the old grain: and every particle, both liquid 


and ſolid, that the old body ever poſſeſſed as its 
own real contents, ſhall contribute and impart out 
of itſelf to the exiſtence of the new. 


So this will not be patching up the old body 


thus collected, and bringing it to life again, but | 


caufing a new body to iſſue out of the old ma- 
terials, as the ſtalk grows out of the grain which 
is ſown in the earth, For the preſent body is 
only the ſeed of a human body, ſown in the 
earth and water. It is ſown a natural body, in 
| eorruption , diſhonor and weakneſs; and a ſpiritual 


body is to be extracted out of the materials of the 
old 
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old J raiſed in incorruption, glory and power. The 
reſurrection-· body therefore, is not the old body 
reanimated, but a kind of quinteſſence extracted 
by divine power and art, out of the old, raiſed, 
and refined to a ſpiritual and ſublime mode of 
exiſtence, wherein it ſhall never be hable to cor- 
ruption, diſhonor or - weakneſs. But though there 
will be no deformity, yet there will be as real a 
difference, and marks of diſtinction between perſon 
and perſon, as now is, which the apoſtle in the 
diſcourſe here alluded to, illuſtrates in the different, 
glories of the ſtars. All human bodies raiſed in 
the favor of God, will be inexpreſſibly beautiful 
and grand; but every one will appear ftriking, by 


ſome diſtin beauties, peculiar to itſelf, 


This work was done in the reſurrection of Chriſt 
himſelf. For, as above, if one roſe for all, then 
all roſe in him. Therefore he ſays, I am the re- 
ſurrection and the life. It is already done, though 
the manifeſtation of it will not take place till the laſt 
day. And as herein, the work of God upon the 


human body is carried to the utmoſt ſtate of 
perfection, and cannot be mended; a ſabbath of 
| reſt, ſatisfaction and joy muſt enſue, becauſe, as 
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immortal, powerful and glorious. 
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before, nothing more can be done to make it 


© 


— 


Laſtly , upon the ſame morning and moment, all 
nature paſſed into her new and final ſtate, and con- 
ſequently muſt uſher in a ſabbath-day. This, as we 
ſaid above, was the day wherein the works of God 
were finiſned, when nature received a new birth, 
or ſecond creation. This ſhe was to have received 
if fin had not entered. But in a certain ſenſe, 
being a partner in man's apoſtacy » the is become 
a ſinner, and muſt die. And ſo ſhe did myſtically 

along with her creator. She was ſeen in dying 
pangs and convulſions at the time he expired. 

Here was ſuch dying as never will be again. 
The creator died in infinite agony; the earth died 
trembling and broke her heart, though a rock; 
the heaven died, and her face not only turned 
pale, but black: ſun, moon and ſtars died; every 
man, every creature and every atom died, and 
expired at once, This brought on the general 
funeral of the univerſe and its maker; and now 
ſtrictly ſpeaking, the dead bury their dead. For 

_ God is dead and buried by thoſe who were dead 


in 


. 

| = 

ie bim, which terminsted in the general refirrifion 
of all. The creator roſe and the creation with 

him, and paſſed into a new ſtate. 


This was foretold by the prophet Iſaiah, 65. 57, 
| Behold 1 create new | heavens and a new earth; 
and the former ſhall not be remembered, nor come 
into mind. But be you glad and rejoice in that 
which I create: for behold I create Jeruſalem a 
rejoicing and her people a joy. The ſubjefts pro- 
poſed as a matter of joy are new heavens and a 
new earth, which God, by the prophet promiſes 
to create. This new creation does not mean 
giving heaven and earth their firſt exiſtence, but 
their ſecond, wherein the old things become new. 
Or as we ſaid before, it is giving the univerſe a 
new condition, bringing it out of its initial, into 
its compleat ſtate. The heavens and the earth, 
men and things, paſſed, by a ſecond creation, 
into their final ſtate of perfection. 


This is a matter of great joy. Yet being an 
object of faith and not of preſent ſight, it is not 
at all attended to; but made by moſt a matter of 
Jeſt and ridicule, But be you glad and rejoice in 
U that 


HT 
that which I create. lays God, for behold I create 
_ Jeruſalem. a rejoicing and her people a joy. That 
"is, be glad and | rejoice, for heaven and earth, 
and all their inhabitants ſhall at once be created 
anew. He exhorts men before hand to rejoice in 
the work, for he knew that on aecount of its 
inviſibility for thouſands of years, they would flight 
it. And Peter, in | his ſecond epiſtle aſſures us, 
That there would be ſcoſſers and mockers of this 
ſubjeQ ; walking in their own luſts, and ſaying, 
Where is the promiſe of bis coming? for ſince 
the fathers fell aſleep all things continue as they 
were from the creation. Which ignorant lye he 
confutes,' and then aſſerts, N evertheleſs we, ac- 
cording to his promiſe, look for new heavens 
and a new earth, wherein dwelleth righteouſneſs, 
And in what follows, he makes it abſolutely 
neceſſary for chriſtians to believe this, and remain 
firm and immoveable in it, in o1der to their de- 
liverance ſrom fin, and poſſeſſion of future glory. 


The apoſtles were cottain that this would appear 
in due time, becauſe it had myſtically taken place 
| already. They call it ſometimes, an univerſal re- 
conciliation of all things. So Paul; Colloſſians 
firſt 


147 ] 
firſt chapter, where he ſays that Chriſt is the 
image of | the (inviſible God, the | firſt" born of 
every creature: for by him were all things creates _ 
that are in heaven and that are in earth, whether 
thrones or dominions, principalities or powers, 
viſible and inviſible; all things are created by 
him and for him. And by him all things conſiſt. 
And he is the head : of the body, the church, 
ho is the beginning, the firſt born from the 
dead; that in all things he might have the pre- 
eminence. For it pleaſed the father: that in him 
ſhould all fulneſs dwell. And having made peace 
through the blood of his croſs, and by him to 
reconeile all things unto himſelf, by him, whether 
things in earth or things in heaven. And you 
that were ſometimes alienated and enemies in your 
mind by wicked works, yet now hath he recon- 
ciled, in the body of his fleſh through death, to 
preſent you holy and unblameable and unreprove- 
able in his ſight. If ye continue in the faith 
grounded and ſeitled, and be not moved away from 
the hope of the goſpel, which ye have heard | 
and which was preached to every creature under 
heaven. 
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Chbriſt is declared here to be in poſſeſſion of 
1 matchleſs dignity: and © pre-eminence; © that he ac- 
quired it by ſupporting a public character and head- 
{ſhip over the univerſe in a © firſt and ſecond 
ereation. He firſt created it, and then reconciled 


it: in che ſirſt, he threw it into its initial ſtate, 


and in the ſecond, raiſed it to its height of glory. 
— bod 171 . ee ERP 
This new creation is called a reconciliation unto 
God, becauſe | it is bringing all things into a 
condition, wherein they © tally, - and agree with 
the divine mind and will. Mankind needed it 


\ becauſe by wicked works they were become ene- 


mies, and a quarrel» was to be made up. And in 
order to it, the | mediator included and compre- 


through death, and landing on the other ſide, 
preſented them all before God: and upon exami- 
nation they were found holy, unblameable and 


unteproveable, and ſo were ſully and perfectly 


reconciled to their creator. This the Colloſſians 
were to believe firmly and immoveably, elſe they 


would loſe all the benefit of it. But the whole 


univerſe in all its parts viſible and inviſible, did as 
really need a reconciliation as mankind. For though 


there 
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there was no quarrel on either fide, yet there was | 
a defect. Becauſe, as the creation was as yet 


without that degree of glory which was intended. 


and meaſured for it in the divine mind, there 
was in a certain ſenſe, a diſagreement between 
the idea and the object. But when the mediator 
threw the whole into the grandeur and beauty 
intended and willed by the creator, then there 
was a perfect reconciliation, for the idea and the 
object exactly agreed. And before this took place, 
there could be no reconciliation „for there was 
always ſomething lacking, which occaſioned a diſ- 
agreement, and looking out for what was yet to 
come. But when the whole, by the wiſdom and 
energy of Jeſus Chriſt, was driven to its utmoſt 
Nate of glory; then the divine idea, and its ex- 
ternal object, perfectly meaſured and anſwered each 
other. And thus all things in nature, viſible and 
inviſible, animate and inanimate, rational or ir- 
rational were reconciled to God. 


The goſpel therefore is the goſpel of every 
creature, under and above the heavens, containing 


their firſt and ſecond creation, their exiſtence 


and reconciliation to God in a perte& ſtate. On 
| this 
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| this account it Was, „that our Savior commanded | 
the apoſtles to preach the goſpel to every creature; 
that is, to declare. that it contained the being and 
deſign of all, and held forth their natures & pro · 
viſions, exiſtence and ſtations; their initial and 
perfect conditions. And on this account it is truly 


3 * the e golpel of ee 2 


For the _ reaſon, all. nature, FRY heavens, 
3 ſun, moon, ſtars and all des, earn in 
them; the earth with all mountains, vallies, ſeas, 
rivers, fountains and living. creatures, are n 
addreſſed by name, by God and the, inſpired 
preachers of the goſpel in: all its diſpenſations ; 
and are. called upon to rejoice and praiſe God . 
as being all deeply intereſted in the ſubject. Give 


ear O ye heavens, and 1 wil ſpeak, hear O earth 
the words of my mouth: my doctrine ſhall drop 


as the rain, my ſpeech ſhall diſtil as the dew; 
as the ſmall rain, upon the tender herb, and as 
the ſhowers upon the graſs, Hear O heavens and 


give ear O earth, for the Lord hath ſpoken. 


Says God to man, 1 have blotted out as a thick 
cloud thy tranſgreſſions » and as a cloud thy ſins: 


return unto me, for 1 have redeemed thee. Sing 


O 
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O ye heavens, for the Lord hath done Tp ſhouts 
ye lower parts of the earth: break forth into ſing- 
ing, ye mountains, O foreſt and every tree therein; 
for the Lord hath redeemed Jacob, and glorified 
himſelf in Iſrael. Says he, upon the ſame occaſion 
elſe where, Sing O heavens, and be joyful O 
earth, and break forth into ſinging O mountains, 
for the Lord hath comforted his people and will 
have mercy upon his afflicted. Thus all the crea- 
tures are in the old teſtament addreſſed and in- 
tereſted in the redemption. 


But the new Teſlament is more expreſs and 
clear. In Romans 8. 19. it is ſaid, The earneſt 
expectation of the creature waiteth for the ma- 
nĩſeſtation of the ſons of God, For the creature 
was made fſubje& to vanity, not willingly, bat 
by reaſon of him who hath ſubjected the ſame in 
hope. Becauſe the creature / itſelf alſo, ſhall be 
delivered from the bondage of corruption into the 
glorious liberty of the children of God. For we 
know that the whole creation groaneth and tra- 
velleth in pain together until now. And not only 
they, but we ourſelves alſo which have the firſt 
fruits of the ſpirit, even we ourſelves groan within 

| | ourſelyes, 


[ 152) 
ourſelves, waiting for the adoption, to wit, the 
redemption of the body. 


The apoſtles knowing that they had been raiſed 
together with Chriſt, . were often in agony and 
tears | for the manifeſtation of the event. And 
having the art and ſagacity of divine phyſiognomy, 
discovered che whole viſible creation in the ſame 
| caſe, and on the ſame account. They looked in 
| the face of nature, and ſaw by her | countenance 
that ſhe was in diſtreſs; and that her complaint 
was, her being preſſed into the ſervice of vanity 
and corruption: and, longed for the reſurrection 
of men, when ſhe ſhould berſelf alſo be delivered. 
+ Since the fall and corruption of human nature, 
the heavens - with all her laminaries, and the 
earth with all its furniture, have been doing little 
elſe, but ſpinning, weaving and cooking, not ſo 
much for. human wants, as to ſatisfy exorbitant 
luſts. The apoſlles, by the divine ſagacity and 
attention gives them,” could hear her grudge, 
and ſaw indignation in her face, that her ad- 
mirable œconomy and works ſhould be proſtituted 
for ſuch diſhonorable purpoſes. They ſaw a reluQant 

5 | | inſtinct 


„ 
inſtinct run chrough the FEY and a dinike to 
the ſervice, becauſe of man's irrational bi. 
And that all creatures would with one | conſent 
riſe up in vengeance, and fall upon man to his 
ruin, only, they were with held by the creator, 
who * ſubdued and reconciled them to the ſervice 

This he did by his power and preſence on earth 
eſpecially, entering into the ſervice himſelf in the 
preſence of all nature. And to make amends for 
her ſervice, ſhe had the honor of ſupplying his 
wants. He ſubmitted to become dependent upon 
her, borrowing light from his own ſun to ſee his 

: way, food from the earth, and clothes from the 
creatures. e 

He uſed her gilts with cheerfulneſs and diſcre- 
tion, for he came eating and drinking; that is, 
with wiſdom and gladneſs. And ſhe would have 
been liberal to him, but he declined it, trans- 
ſerring it over unto man. And hereby he tamed 
and ſubdued the indignation of the creatures, and 


reconciled them to the ſervice of man, and pro- 


miſed all nature a glorious ftate when the ſons 
of God ſhall be ſeparated from the wicked, and 
raiſed from the dead. Then that ſhe ſhould be 

X the 
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the drudge of luſt nd pride no more, 3 mould | 


paſs into the liberty of the glory of the ſans 
of God. 


He, as it were, ſpoke to all the” tures 1 
exhorting them to be patient in che ſervice of 
man. For you ſee that I myſelf am in the ſame; 
I ſerve and labor for man. Do you ſo too. Do 
thou, earth, yield crops and plentifully lupply 
him: do you, creatures, obey and bow your 
necks to him: do ye, heavens, forbear your 
anger, and let your luminaries ſhine, and walk 


in their courſes to give light, meaſure time and 


make ſeaſons for him, and you ſhall paſs into a 


condition of grandeur and ſublimity far ſurpaſſing 


what you originally poſſeſſed: you ſhall be the 
eternal abodes and poſſeſſions of wiſdom and holi- 
neſs. Nature) can hear his voice, though not 


ours. When the wind and ſea roſe up againſt 
the diſciples and threatened their lives, our Lord 


roſe and ſpoke to them, and there was à great 


'calm; for they would be obedient to him, as 


was obſerved by. thoſe who were preſent. As 
it they had ſaid, we did not know that thou 
waſt there, we were not angry with thee, but 

| * 


A 


. . 110555] 
with them. We will hear thee, but would not 
have heard them. Thus all nature is obedient to 
God, and humbled and ſubjected to ſerve, even 
che vanity of man. | 


The apoſtles yet obſerved her reluftance, and 
| ſaid that the was not willing. She appeared like 
. a woman in labor, with diſtorted features and 
ſymptoms of racking pains. This was owing to 
man's wanton wickedneſs and abuſe of her gifts. 
Her face is hereby disfiguted , which would other- 

_ wiſe appear much more ſerene and beautiful, and 
her operations for our good, more regular and 

exact. When any nation becomes remarkably in- 

temperate and profane , the heavens are to be 
ſeen evidently out of humour; ſun, moon and 
ſtars ſcarce willing to give the ſeaſqns, the earth 
upon the fret, pining and unwilling to yield her 
crops. And when God has forſaken any nation, 
nature will ſerve them no longer. As ſoon as he 
had wholly forſaken the Cananites, ſhe was up 
m arms againſt them: the earth ſent out her 
hornets and drove them into confuſion, raving and 
madneſs: and heaven joined her, roaring over 
them, and in her juſt and dreadful paſſion, flung 
X 2 | | great 
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The . 800 R's theſe. 3 They: law 
te in diſtreſs, and could hardly contain herſelf. 
Vet they could diſcover traces of beauty and 
vivacity, ſo as to give prooſs that ſhe was not 


in deſpair: ſhe carried indications of a ſuture 


late of grandeur and magnificence. Her deep 
ſighs and groans were like thoſe of a woman long- 
ing ſor the happy moment of releaſe. For ſhe 
knew, if 1 may ſay ſo, that ſhe, was: already in 


ther glorified condition, the manifeſtation. of which 


Was with-held, and was therefore in; earneſt . en- 
peblation of. the event. For, as we ſaid, all nature 
died and roſe with Chriſt, and. paſſed into their 


new and final fate, . Jo 
TE 


1 fay, all nature. And fo ſays the apoſtle, 
2 Corinthians 5. 17. 80 that if there is in 
.Chriſt, any new creation, he has paſſed by the 
: "old 3 behold, he has, made new the whole. So 
his verſe ought to be read, according to the 
Greek and the drift of the diſcourſe. He ſays 
above, Chriſt died and | roſe UPER PANTON , 


inflead ot the whole. So that if Chriſt paſſed 
ki ; inte 


N a new flatz, the Whole paſſed along with 

| him. There was nothing left where it was, If 
any thing was new, every thing was new. Either 
all, or none: new men, new heavens, and 
a new earth, and all their ſurniture new. 
The old creation was paſſed by, he ſays. That 
is, as expreſſed above, not to be remembered . 
nor to come into our minds. Their exiſtence, 
dates and conditions are nullified, and therefore 
are not to be numbered, nor thought to be any 
thing at all. 


Our Lord having removed the whole univerſe 
out of its old ſtate, and landed with it on the 
other ſide death, and fixed it in its perſect and 
permanent glory, the evangeliſts begin the hiſtory 
of the new creation, as if nothing had ever exiſted 
till then. They call that morning MIA, firſt, 
making it the birth and date of the exiſtence of 
the univerſe. No ſubſtantive could have reached 
their idea. They do not ſay, firſt day, firſt 
morning, firſt ſabbath, though theſe are included, 
but FIRST, in the abſolute and ſublime. This 
| word reduces to nothing all that ever had been, 
and makes paſt days „ months, years, ages, and all 
worlds 
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worlds, as if they had never been before; = 
comprehends and fixes the date of the creation 
in its new exiſtence, No other word had pines. | 


priety, force and expreſſion ' ſufficient for the 
purpoſe. For God had then paſſed by the old 
creation, which he ſaid, was not to be remem- 


bered nor to come into mind any more. In ſome 


reſpects, the dates and exiſtence of the former 
diſpenſations - are to be kept up ſtill, and ever 
will be; but as here meant, they are as though 
they never had exiſted. Es 


The apoſtle therefore affirmed that the fubjeR 
of their miniſtry, was the world to come.” That 


is, the new heavens and earth, which in former 


ages, while in expeQation, an object of faith, 
was. called, a world to come. That there was ſuch 


a world expected to come, by former ages, he 


proves by the teſtimony of one who faid, What 
is that thou art mindful of him? or the 
ſon of man that thou viſiteſt him? Thou madeſt 
him a little lower than the angels; thou crownedſt 
him with glory and honor, and didſt ſet him over 
the works of thy hands; thou haſt put all things 
in ſubjection under his feet. For in that he put 
| | | all 


[ 159 ] | 
all in ſubjection under him, he left nothing that 
is not. But now. we ſee not yet all things put 
under him. But we ſee Jeſus, who was malle a 
little lower than the angels, for the ſuffering of 
death, crowned with glory and honor; that he 
by the grace of God ſhould taſte death for every 
man. | Hebrews 2 5 —- 9 


Thus he explains what he means by the world 


to come. He ſays, it was man on the other 
ſide death, crowned with glory and honor, and 
all things in a ſtate of happy and honorable ſub- 


jeftion under him. But he allows that this was 
as yet inviſible, but not altogether ſo neither. 


Something of it they ſaw, he fays, and ſomething 


they did not ſee They did not ſee man in his 


glorified and exalted condition, nor did they ſee 
all nature under him, yielding to him, and 
honored in ſo doing. Says he, this we do not 
now ſee, as yet. But ſomething they did ſee, 
even then, We ſee him: Jeſus: we ſee him 
humbled below the angels, for a little while, 
that he might ſuffer death by the grace of God 
for all. We ſee him ſuſtaining an univerſal 
character, repreſenting all „ man and all that 
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Inge: to him. We ſee him paſs Wed death 


and land them, all on the other ſide. So that 
the whole is ene, in a n ſtate in 
the ſubſtitute. 5 

The 3 having aſſerted that they were in 


a new world, and that the dates and annals, and 


even exiſtence of the old, were nullihed; is 


was neceſſary to find a new ſabbath for the new 


creation. And this he does - afterwards, chapter 


3- 7. which he treats of, down to the eleventh 


_ verſe of tbe fourth chapter; which is the longeſt 
* diſcourſe upon one particular ſubject, of any that 


we meet with in all his epiſtles, excepting one. 


Wherefore as the Holy Ghoſt faith, To day, if 


ye will hear his voice, barden not your hearts. 


© SEMERON, to day, is by the word wherefore, 


joined to ſomething in the context to which it 
refers. | He had ſaid above ; chapter the firſt, 
verſe the - filth, that the Father ſaid to the Son 
on the reſurrection morning, Thou art my Son, 


this day have I begotten thee. SEMERON is 


"here borrowed from the ſecond pſalm, and in 
the thirteenth chapter of the acts of the apoſtles 
8 : and 


13 \ 
and the thirty-third verſe, it is declared to refer 
to the reſurrection. He addreſſes him as though 
he had never exiſted till then. What he was, 
previous to this day, is in a certain ſenſe, paſſed 
by and diſannulled. Old things are paſſed by, 
and all things are become new, and are under 
a new date. SEMERON, to-day, thy ſonſhip 
began, and the whole univerſe began a new ſtate 
of exiſtence, 


Therefore Jeſus Chriſt is the apoſtle of the new 
| creation, whoſe office is to introduce a new doc- 
trine, and form a new church. | He is alſo the 
high-prieſt of the ſame, whoſe office is to carry 
on and preſide over the new church and worſhip, 
as eſtabliſhed under the apoſtolic office. Moſes 
therefore and Aaron, the apoſtle and high-prieſt 
of the former doftrine and worſhip, and even 
the church and creation wherein they acted, are 
now no more. The temple is diſowned; men 
now collected together in a body to worſhip, 
upon the principles of the new doctrine, are his 
houſe inſtead of the temple. 


But when is this worſhip to be carried on? 


4 SEMERON 
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| SEMERON, mentioned above, when Chriſt and 

p the univerſe were begotten together, and paſſed 
into a new ſtate. This is the day on which the 
worſhip of the new world is to be carried on. 

To day, if ye will hear his voice, harden not 
your hearts. This is the day which the Holy 
Ghoſt ſaith is to be kept for the new worſhip, as 
appears in the ninety-fiſth pſalm, from which 
this paſſage is cited. | 5 


Isa the pſalm above, David calls all men into 
the preſence of God, to ſing, worſhip, kneel 
and bow to the rock of ſalvation: to adore him, 
as high above all gods, and in poſſeſſion of all 
worlds; that is, as aſcended up far above all 
heavens, above thrones, principalities, powers, 
names and dominions; and in poſſeſſion of. the 
univerſe under a new title. Says he, ſing to his 
name: O come and ſing and adore with re- 
verence. But when? What time. are we to come 


together into his preſence? There muſt be a 


time, a day publickly known and appointed for 
the work. The old creation had a weekly day 
conſecrated for the worſhip belonging to it, which 
was the laſt in each week, Is there a day here 


> in 


163 
in the new? If there is, which is it? To-day. 
The day in which the tock of falvation was 
fixed, and Jeſus was begotten into a new ſonſhip; 
which fonfhiip is the pillar on which the univerſe 
reſts. To-day, it ye will hear his voice, harden 
not your” heatts, ; | 


David therefore by the power of the ſpirit, looks 

over into the new creation, and calls to all the 
| inhabitants, and bids them to take care to keep 
their ſabbath; for that their fathers trifled with 


the - ſabbath of the old, till they had provoked 


God to ſwear in his wrath that they fhould never 
enter into it. God told them that he had created 
the univerſe in ſix days, and conſecrated the 
ſeventh for a day of reſt, to admire the work, 
becauſe better could not be done. He commanded 
them to enter into his reſt, to acknowledge the 
perfection of the work, and the glory, wiſdom 
and power of the author. But they would not 
believe him. They doubted and contradicted, and 
attributed the work, ſometimes to idols of their 
own making; ſometimes to the univerſe itſelf; 
and ſometimes to chance; and ſometimes to 
nothing. They hardened their hearts, they tempted 

X © him 
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him with doubts » they erred, and provoked him 
at laſt to ſwear in wrath, that ſince they would 
not enter, they ſhould not. This is David's 
warning to the inhabitants of the world to come, 
taken from the profanation of the ſabbath of the 
old creation, and the terrible puniſhment in- 
flifted for the ſame. 


The apoſtle therefore joins him, and adds below, 
Take heed brethren, of an evil heart of unbelieſ; 
for we are made partakers of Chriſt, if we hold 
faſt the beginning of our confidence ſtedſaſt to 
the end, in order to which, it is ſaid to . day. 
That is, we are made partakers of Chriſt's reſt, 
if we make uſe of it for the worſhip and con- 
fident adoration of the new creation, in order 
to which, the day is fixed and named with re- 
petition - and energy , and diſtinguiſhed from all 
others. Does any one then enquire after the 
ſabbath of the new creation? It is to-day. - It 
is the day of the generation of Jeſus Chriſt from 
the dead „and the new birth of the umiverſe- 
Not yeſterday, the laſt day of the week; nor 
to-morrow , the ſecond, Yeſterday\, the old ſeventh 


day, is never to be remembered as ſacred any 
more 


[ 165 J 


more. It, and the creation belonging to it, are 


paſſed by: to- morrow, on the other hand, the 
ſecond day of the week, is never to be a ſab- 


bath; for the works of God are finiſhed, and 
conſequently there is no - poſſibility ot another 
ſabbath-day. It is a crime to think- of yeſterday, 
and folly to expect to-morrow for a day of reſt. 
The old world and its inhabitants might have im- 
proved yeſterday, but you cannot, for it is 
over for ever: and to expect another is a wicked 
reflection on the new creation, as if not compleat 
and per ſect. To- day therelore muſt be attended 
to, and reverenced as holy, elſe, we are un- 


avoidably without a ſabbath-day. 


'SEMERON is here full of energy, taking to 


| itſelf all that belonged to yeſterday and to-morrow; 
as if it was the only day that ever was, or 
will be; and alone worthy of improvement, 
attention and reverence; comprehending every 


work and event of ent, profit or delight, 


SEMERON 1s therefore to be ſounded through 


the whole creation, was pronounced with the 


higheſt energy of inſpiration; and is to be kept 


ſacred by every human creature, with joy and 
confidence 
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eonſidence, as the reſt and ſabbath of the new 


creation. Yeſterday is loſt; the fathers lighted 
and loſt it through unbelief; and as to us, it is 


no longer in force; yea, it is a crime to think 


of it: it is now to be uſed only for the common 
buſineſs of the preſent life; and he that will 
not uſe it for that end, does abuſe and pervert 
the deſign of it. ; : 


The apoſtle therefore does in the fourth chapter 
and firſt verſe, warn us thus, Let us therefore 
fear, leſt a promiſe being left us of entering 
into his reſt, any of you ſhould ſeem to come 
ſhort of it. What we are exhorted to: in the 
words, is fear. That is, caution, circumſpection 
and watchfulneſs. This fear is to be exerciſe 
to prevent our falling into the fin and diſaſter 
of thoſe who refuſed to enter into God's forme. 
reſt, who by the oath of excluſion were caſt. 
away. They failed: be then afraid left you ſhould 
do the ſame. But here a queſtion might ariſe, 


to wit, How does it appear that we and they, 


in this particular, are upon a par? Wherein do 
our circumſtances appear to be parallel? This he 
handles in the remaining part of. this paſſage; 


wherein 


[ 167 ] 


he aſſerts, that in ſome particulars their circum- 
ſtances and ours were alike, and in others not, 


And firſt, we have a promiſe left us of entering 
into God's reſt; this was their caſe alſo. There 
is, ſays he, ſuch a thing left. The old creation 
is gone, and the ſabbath which belonged to it 
is no more; but after that is gone, there is a 
day of reſt left for us, and a promiſe, rather an 
exhortation to enter into it. They had a reſt 
of God propoſed to them, and fo have we; they 
had a promiſe and exhortation to enter into it, 
and ſo have we; theirs is gone, ours is left 
behind: herein we are alike. 

In the next place, he ſhows that the method 
of entering into it, recommended to us, 1s the 
ſame that was recommended to them; and indeed 
muſt be the ſame, becauſe there can be but one. 
And ſo their caſe and ours is parallel in this 
particular, as in the ſoregoing. This he declares 
in the next verſe. For unto us the goſpel was 


preached, as well as unto them, but the word 


preached did not profit them, not being mixed 
with faith, in them that heard. That is, Unto 
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us, is the goſpel preached, as unto them. By 
the goſpel or good news, we are here to under- 
ſtand the promiſe of reſt, which is very properly 
fo called. And it is delivered or preached unto 
us, as it was unto them, with regard to the 
way of entering into it, and that is, by faith. 
This he proves in the following words, thus, 
But the word preached did not profit them, not 
being mixed with faith in them that leurd; (for 
we enter into reſt believing) as he ſaid, as 1 
have w-Worn in my ' wrath, if they ſhall enter into 
my creſt, If, is here a negative, and is the 
ſame as not. That is, the reſt promiſed and 
preached to them did not profit them, for they 
never believed it, and ſo could never enter in. 
And that they neither did nor could is evident, 
as God ſwore in wrath that they never ſhould. 
Unbelievers , according. to thele words, and the 
laſt verſe of the foregoing chapter, neither could 
nor ſhould enter in. The nature of undelief : 


and the - oath of excluſion flood eternally againſt it. 


For, ſays he, we believers do enter into that 
reſt, They neither could nor ' ſhould, for we be- 
1 are alone capable of entering. Unbelief 
then 
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then barred and ſhut up the way to their reſt, 
and does the fame with regard to ours; by 
faith ſome of them, as above, entered, 1105 all 
might; and by faith ſome now do, and all may 
enter that reſt propoſed unto us: and herein 
our caſes are alike. 


Another particular in which our circumſtances 
tally is, that by reſt is meant a weekly ſabbath- 
day. That the reft preſented and opened to the 
fathers,” was a ſabbath-day is apparent in the 
third, fourth and fifth verſes. As 1 have ſworn 
in my wrath, if they ſhall enter into my reſt 
from the works yet finiſhed from the founda- 
tion of the world. For he ſpake in a certain 
place of the ſeventh day on this wiſe, And 
God did reft the ſeventh day from all his works,” 
And in this again, If | they ſhall enter into my 
reſt, In the words we ſee what reſt the fathers 
| {lighted when the oath of excluſion went forth 
againſt them; it was God's own. reſt; My reſt, 
ſays he. It was his reſt from works finiſhed and 
compleated; ir was from works finiſhed long be- 
fore this oath took place; yet it was God's 
reſt then, when he made the affidavit againſt 


| yo unbelievers 
„ 


** 8 
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unbelievers, as truly as when, he had juſt com- 


pleated the works to which it belonged, and in 
as full force. This reſt was a day, the ſeventh 


and laſt day of the week, pointed out by - name 


and number. The way that this day became 


God's reſt was, that therein he reſted and 


ceaſed from all creation works, becauſe he be- 


held and ſaw the whole in a very good and 


finiſhed ſtate, and nothing better could be done. 
This was the reſt of God, of which the apoſtle 
diſcourſes in all this paſſage. He ſpake, ſays 


he, on this wiſe concerning it in a certain 


place, to wit, in Geneſis; and in this again, 


that is, in the wilderneſs where the lathers pro- 


voked him to make an affidavit againſt them. 


There were ſeveral oaths that went out againſt 
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them during the forty years“ provocation. This 


4 
— 


does not ſeem to have. been recorded by Moſes 


at all, but delivered by inſpiration to David, as 


were many other matters paſſed by before his tune, 


Here then the apoſtle aſſerts, that by entering 
into God's reſt, he did not mean entering into 
the land of Canan, but keeping the ſabbath upon 
the ſeventh day of the week, as God himſelf 

| had 
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had done before. There was a provocation about 
entering the land of Canan, and a ſimilar oath 
went out againſt them; but this which the apoſtle 
applies to the preſent caſe, appears to be another, 
which is to be found only in the pſalm above. 
Now there was no poſlibility of entering into the 
_ reſt of the ſabbath-day but by faith; becauſe no 
man ſaw God creating the world; it was a thing 
to be believed upon his declaring it. And it is 
the ſame with regard to the ſabbath of redemption. 
We did not ſee him do the work; and what the 
apoſtles ſaw was next to nothing. We muſt there- 
fore all enter into this reſt, believing what he 
ſays of it himſelf, The ſabbath-day is the reſult 
of works done by God out of our ſight, and 
declared unto us as an object of faith, which 
faith is to be expreſfed and exerciſed by a bold 
and confident keeping of the day of the week 
upon which the works were finiſhed; that 1s, the 


day which commenced at the finiſhing | of the 


whole. It is upon this fundamental principle of a 
ſabbath-day, he here diſcourſes of both the days. 
There is, ſays he, a day of reſt, a ſabbath, for 
it is ſaid the works were finiſhed and ended, 
and then upon the ſeventh day God ceaſed from 

2 2 all 


F ˙-AA A 


* . "5 I L 

. IE 
_—_ — K IL 
ooo ox AE, 


— POANE 8 _— : : : 
2 — ä — - * 
r A. amd > a rated ERYY > Shae 5 —< 
BEE I KEE SCE RIA * #4 5 \_ ens 
2 2 — 7 An N > 3 
— = »4 


wo". () > + "ys ren 72 fy 78. Cp * af 
* 8 2 2 2 PASS. 
ET r . 


= Iz 
— 


= Ret ET ont Ho gg ts 


— a” — 
— > 4 * 


S OS: 
. Fs 2 

e 
r +1442 1 A Lene 


_ 
_— 


— pe Ss 


V — 
* 
2 * * 2 
—— 
— — 
— 


— 


— 


— 7 


A - — 1 4 x 

OY OE Spare ns 

Sg : 
Vo. — 


> 
we 


* 4 9 - — 
* e 
* nr 


4 
—— — 
many * 


_ 


8 
. 
by 5 r 


— 
2 


4 n — 
2 — — eee 
— — — — 
LE - 2 — LO — — 


— — 
— 


" * — ry 
F 


q « 


2 Dee 
— r 
L —— ; 


| 1 72 
all his works and reſted: and ſo it is in the new 
ereation- work, | Jeſus ceaſed from his work and 


entered into his reſt. 


God then reſted the ſeventh day aſter D 
work was finiſned, and left it for others to enter 


in after him. All men were invited, but they 
moſtly refuſed and flighted it; and provoked, and 
0 periſhed. This is repreſented again in the next 
verſe, As therefore it was leſt for ſome to enter 


into that, and thoſe who were  fgrmerly admo- 
niſhed enter not, becauſe of unbelief. So this 
verſe ought to be read, After God kept the day 
himſelf, he left it open for others, that is, all 


men, to enter in; and keep a ſabbath as he had 


done. But as he had ſaid before, the word 
preached did not profit, becauſe of unbelief. And 
having ſaid this much of the nature of their reſt, 
he comes now to make the parallel, ſhewing that 
our reſt is of the ſame nature: we have a day as 
well as they. Verſe the ſeventh introduces it 
thus, Again he limiteth a certain day, SEMERON 
in David, ſaying, after ſo long time, as was 
laid, SEMERON, if ye will hear his voice harden 
not your hearts, For it Jeſus had given them 

55 7" reſt 


[ 178 J 


reſt, then would he not! have ſpoken of another 
day. There remaineth then a ſabbath for the peo- 
ple of God. For he entering into his reſt, hath 


ceaſed from thoſe works of his, as God from his 


Own. 


In the ninth verſe we ſee that for the people 
of God there remains, not only a reſt indefinitely, 
but a ſabbath, for ſo the Greek is; it is a ſab- 
bath that remains for them. It remains after the 
former is paſſed by and gone. this is a reſerve 
which God made for them. This ſabbath is a 
day: not the diſpenſation of the goſpel here on 
earth nor a ſtate of glorification in heaven; but 
a ſabbath-day to be kept holy as in the former 
diſpenſation. And this remaining ſabbath-day, has 
the ſame principles belonging to i th at the forme 
had; which naturally and neceſſarily makes it a 
ſabbath-day. He, Jeſus mentioned juſt before, 
entering into his reſt, hath ceaſed from thoſe 
works of his, as God from his own. Jeſus ex” 
erciſed godhead in ceaſing from his works, ſtop- 
ping when they were finiſhed, becauſe nothing 
could be added to make them more perfect, which 
therefore unavoidably terminated in a ſabbath-day. 

| Thus 
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Thus far the caſe of the inhabitants of the old 
world nd of the new ſtand parallel. Ni 


1 


But in ſome reſpeRts they differ. For inſtance, 
our day is another day than theirs. Ours is to- 
day, theirs was yeſterday, that is, as the hiſ- 
tory ſhows, ours is the _ firſt day of the week, 
and theirs the laſt. The four evangeliſts fix the 
date of the new creation upon the firſt day of 
the week, and aſſert it to be our ſabbath; and 
therefore it is ſaid of it, not yeſterday, that is 
over for ever, and to-day remains as our only 
ſabbath. Another day, and it is to-day, yeſter- 
day is excluded and forbidden, There never will 


nor can be a ſabbath either upon yeſterday or 
to-morrow; for the old creation is gone for ever, 


and the new is correct to the utmoſt pitch of 
perfection, and leaves no poſſibility of another. 
To-day therefore if you will hear his voice. To- 
day if you will hear at all, for another day is 
impoſlible, 


This leads to obſerve another inſtance wherein 
we differ from the old world, That their day did 


admit of another day, but ours does not. If Jeſus 
had 


| [ 175 ] 

had given the fathers a day of reſt, then would 
he not have ſpoken of another day „tor the day 
of Jeſus can never be changed. Their day was 
lanctified, cut off, detached and ſeparated, as the 
word ſignifies, from the other days of the week: 
but our day is a limited day; ORISIE, he encir- 
cleth, | encloſeth and boundeth a certain day, lea- 
ving no place to alter it backward or forwards 
It is made, as it were, with a divine compaſs, 
incloſed within a drawn circle. It is a compleat 
ſabbath, containing every thing of the kind, and 
leaving no poſſibility of ſuch a thing without the 
circle. and being thus bounded and encircled, 
it is thrown into an immoveable ſtate, like the 
rock of ſalvation, to which it belongs. 


Another thing which makes a conſiderable dif- 
ference between the two days, is the ſpace be- 
tween the eonſecration and commencement of the 
day. The firſt ſabbath was brought in ſuddenly, 
without a previous pauſe or counſel, the day, 
and its conſecration came on together, and was 
ſet up abruptly as a temporary thing, in that ad- | 
miniſtration of it, to ſerve while things were in 
their initial ſlate, and to be ſhifted as circum- 

ſtances 
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ſtances might require, previous to the commence- 
ment of the fulneſs of time: but the new ſabbath 
was conſecrated about a thouſand years before it 
came on He limited in David a certain day, 
calling it SEMzRON, after ſo long time. That 
is, he named and ordained the day which was 
ſo long after before it ſhould take place. David, 
ſamous for receiving by inſpiration, the models 
of divine things . is as plain in the matter of 
the temple, I ſay David had the honor to con- 
ſecrate our ſabbath: even to conſecrate and name 
it. For it is evident that SEMERON is here 
moſt emphatical. And this is the reaſon that the 
apoſtle repeats it ſo olten. To-day, © whereupon 
Chriſt was begotten from the dead; SEMERON 
the firſt of ſabbaths; not yeſterday the Jewiſh 
ſabbath, which among other old things is paſſed 
by; not to-morrow, for that can never become 
a ſabbath, - for the works of God are finiſhed, 
and the corner ſtone is put on, and no more 
to be added to the to- day therefore 
hear — voice. 


* 3 has been ſounded through the old 
and: new worlds, and has paſſed under a double 
inſpiration 


i 


inſpiration by the king, prophet and apoſtle, p HAR 
are both all on fire where it is uſed. They 
both unite to ſound it high, as if they would 
ſay, "SEMERON is the firſt and beſt of days; 
the finiſhing of the worlds, the new birth, of 
the univerſe, the redemption of the human race, 
and reſurrection from the dead; it proves and 
celebrates the triumphs of God, and is lo great | 
that no other is worthy to be called a day. SE- 
MERON is ordained to be the ſabbath of the 
final ages. and higheſt diſpenſations of, the uni- 
verſe, and is a circle which contains every thing 
ſacred, ſignificant, ſolemn and holy; every ching 
joyful, profitable, divine and glorious. 


Bring = every ſacred work and | Joyful 
exerciſe into this circle. Would you ling to 
Jeſus — Jehovah, the rock of ſalvation? SEME- 
RON is the proper day to do it, wherein he 
became our fixed, unſhaken and eternal rock 
of righteouſneſs and ſafety: the immoveable foun- 
dation and top ſtone of our ſaith. Would you 
view him aſcended up to the height of his cha- 
rafter; towering in majeſty and glory above all 
gods? To-day is the proper time to do it, 
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wherein he aſcended up far above all heayens, 
and went to the height of greatneſs, to the 
higheſt place above his rivals: SEMERON gives 
date to his final victory, brings him forth . ſhining 
in the brightneſs of the great God. having fixed 
himſelf in abſolute greatneſs , , and rendered his 
character eternally lovely grand, marvelous and 
dreadful. Would you meet together to bend the 
knee of adoration and come into his preſence to 
pay homage? SEMERON is ordained for the 
purpoſe. Would you view him in that plenitude 
and immenſity of love to man, which, as it were 
pulled him down from his throne, and brought 
him from heaven to earth, to death, to, hell and 
the grave? Would you hear his voice ſpeaking 
out in the indulgent language of the God, the 
Father, the Savior and Lover? SEMERON is 
ſacred for the purpoſe: is ordained to open and 


"carry on an intercourſe between God and men. 


In a word, if you have any ſongs and anthems 
that may be offered unto God; if you will view 
and learn the glory and eternity of ſalvation; if 
you can take any pleaſure in the ſublimity of the 
divine ' charafler, | his matchleſs height and pre- 


ET: OT,” eminence 
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eminence; | if you will bear any thing from | bim, FR 
and have any thing to b to him; have any plea | 
to make „ or petition to be preſented, or any 
homage to be offered ; it you have any thing of 
the fort to be done, do it upon this day. of. 


David, I Paul, we both, by inſpiration appoint 
and confeerate SEMERON to be the fabbath of 
the new creation. Obſerve then, * ye people 
of the world to come, favored inhabitants of che 
new ſyſtem, Aa labbath is encircled as with a divine 
compaſs, for you to come into the 'prefence | of 
God, to ling and A aud adore. 1 David, 
almoniſh you; be not like many of us in the 
old world, who periſhed under bardnels and er- 
ror. Be wiſe and devout, be joytal. 0 fing to 
- God, and adore and hear his word: To- day is 
ſacred for the buſineſs. 1 mm beſeech you, 
do it. 0 do it. 0 come and do it. Uſe 
reaſon, exert reſolution: periſh not through. un- 
belief « '* inder the oath* of erdtüſion, : 925 many of 
us have done. — And Paul in the fulneſs of the 
divine "inſpiration Joins” him. | : 


: cc : 
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And thus 'StMERON' is 5 far above ER DOME. 
mentioned in the fourth” verfe; with which in this 
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diſcourle, it bs 8 and contraſted, | Ja The 


: 1 11 


Eppox, 5 "the ſeyenth 4% of. the old creation . 


RN f 


was the fabbath. of things | in their initial Rate, 


Sun the ſabbath of things, in their hnſhed 


„er £35 5 


ſlate; the firſt was the ſabbath belonging to the 
work of giving exiſtence, the ſecond to the work 
of fixi1 that exiſtence in a fate of eternal honor 
and happineſs; the firſt ſet apart ſuddenly without 
2 pauſe or counſel, the ſecond ordained. a_thou- 
ſand. _ years. | before-hand; : the firſt. ſeparated | from 
other days in A general way, as it were cut off 
by. a Aroke, the ſecond incloſed and encirgled 
by the divine compaſs and counſel; the firſt, there- 
fore * 1 a fabbath, that might be ſhifted and changed, 
and che. ſecond. immoveable, being the ſabbath 


0 


of e „ 


9 ] 13 18 E * : 


1 now ſhowed the nature N 2 | ſabbath 
.at . e day Miet commences at the f. 
niſhing of God's works, and is, to be a, ſtanding 
witneſs that no more ought to be done, and that 
it could not be done better: and that therefore, 
that of the old creation was but a temporary , 
amperſett ſabbath; . and ſo did naturally, paſs over 


into the firſt . of the week, when all the, works 
were 
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were compleated and perſected: I ſhall no ine 
quire into the duties and buſineſs, of the day. And 
ſhall ſhow the neceſſity of it from the nature of 
theſe. . ot 989 © O69 Df oY Si Ben A 


Some might wonder, that we have not rules 
for keeping the day, preceptively delivered in the 
new teſtament. But this was needleſs; for they 
are delivered and enatted elſe where; and by a 
myſtical tranſition, carried over into the new 
teſtament. Every commandment of the law, is there 
declared to be in full force, and to remain ſo 
without the | leaft,., abatement 221 conſequently the 
fourth ſtands there, as the guide and rule of the 
church. For Matthew ſays, That the evening, 
or edge of the ſabbaths, reached over, and in 
the dawn aſcended} into the MIA of the new 
ſabbath; and therefore: brought over all that eſſen-' 
tially: IPG to it in its former _ sts 

To * new - ed then, as well as the 5 | 
it is ſaid, Remember the ſabbath day to keep it 
holy. Six days ſhalt thou labor and do all thy 
work; but the ſeventh: is the ſabbath of the Lord 
thy, God: in it thou ſhalt not do any work; thou, 


” go. 4 
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nor thy ſon, nor thy Inighter, | thy man ſervant; 
nor thy maid ſervant, nor "thy cattle; "nor the 
ſtranger that is within thy gates. For in fix days 
the Lord made heaven and earth: the ſea and all 


that in them is; and reſted the ſeventh day and 
allowed wit. a e 1. Kc. . ſaith the 


ſalvation is near to come, d eben 
to be revealed. Bleſſed is the man that doth this, 
and the ſon of man that layeth hold on it: that 
keepeth the labbath from polluting it, and keepeth 
his hand from doing any evil. Neither let the fon 
of the ſtranger that hath joined himſelf to the 
Lond ſpeak ſaying, the Lord hatk ſeparated me 
from his people: neither let the eunuchs lay, be- 
hold Lam a dry tree. For thus ſaith the Lord 
to the eunuchs that keep my ſabbachs, and chuſe 
the things that pleaſe me, and take hold of my 
covenant: even unto them will 1 give in mine 
houſe, and within my walls, a place and a name, 
better than of ſon and of daughters; 1 will give 
them an everlaſting name that ſhall not be cut off 
Alſo the ſons of the ſtranger, that join themſelves 
to the Lord, to ſetve him and love the name of 
theo Lord, to be his o ſervants; every one that 
Wars | keepeth 


keepeth the ſabbath from polluting it and taketh 
hold of my covenant, even them will J bring to 
my holy mountain, and make them joyful in my 
houle. of prayer. Their burnt offerings, and their 
ſacrifices ſhall, be accepted upon mine altar: for 
mine houſe ſhall be called a houſe of prayer for 
all people. Iſaiah 58. 19---14- If thou turn away 
thy foot from the ſabbath, from doing thy pleaſure 
on my holy day, and call the ſabbath a delight, 
the holy of the Lord and honorable, and ſhalt 
honor him, not doing thine own ways, nor find- 
ing thine own pleaſure, nor ſpeaking thine own 
words. Then ſhalt thou delight thyſelt in the 
Lord „and I will cauſe | thee to ride upon the 
high places of the earth, and feed thee with the 
heritage of Jacob thy father , for the mouth of 
| the Lord hath ſpoken it. Iſaiah 59. 1. &c. | 
Behold the Lord's hand is not ſhortened that it 
cannot ſave; neither his ear heavy that it cannot 
hear. But your iniquities have ſeparated between 
you and your God, and your ſins have hid his 
ſace from you, that he will not hear &c. 


According to the tranſition above, . theſe pal- 
ſages, and all others relating to the ſubje@, landed 


over 
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over into the new ſabbath. Hence we may infer 
that the goſpel fabbath day will be in force to all 
eternity. God, men and angels will keep it, or 
à period equivalent, for ever. Our Lord ſays 
Luke: 16. 17. That it is eaſier for heaven and 
earth to paſs, than one tittle of the law to fail. 
Every command of it muſt remain in force for ever. 
It is the perſect rule of decency, order and juſ- 
ice, and can never be diſpenſed with. Some in- 
deed, have repreſented the future ſtate of happineſs, 

28 an endleſs fabbath, continued without pauſe 6 
period, going on for ever in an indiviſible eternity 

But for my own part, I think it altogether a 
good ſenſe for a perſon to propoſe to me for my 
happineſs, an everlaſting ſermon or hymn; or an 
endleſs journey, upon an eternal plain, without a 
road or mile-ſtone, or any other mark or diviſion, 
by which I could know whereabout I was. Such 
an idea of heaven has a greater tendency to afflict 
and ſtupify the mind, than to kindle joy and raiſe 
any fincere and rational deſire to enjoy it. God 
himſelf was the firſt that kept the ſabbath-day, and 
irom the ſecond of Geneſis and the thirty-firſt of 
Exodus, it appears, not only that he reſted, but 
was refreſhed; and conſequently fanftified and 
bleſſed 
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bleſſed the day, to be for ever a day of reſt and 
refreſhment to others, And if he kept it then, 
and declared it to be pleaſant and delightful, and 
recommended it to others to be a perpetual rule, 
what reaſon can be aſſigned for ſuppoſing that 
| he has ſince left off, and that the day is not kept 
in heaven? The ſabbath will, doubtleſs, meaſure 


both our eternal exiſtence and our eternal happineſs. 


But to return, the paſſages above inform us, 
that keeping and ſanctiſying the ſabbath-day, is 
turning our foot from the ordinary work of the 
ſix days, called our own ways, thoughts, words 
and pleafare. Alſo, taking hold of God's cove- 
nant; pleaſe, ſerve and love him; and offer up 
the facrifice of prayer and praiſe. The advantages 
attending it are ſaid to be, a place within the 
walls and houſe of God; an everlaſting name bet- 
ter than of ſons and daughters; delighting ourſelves 
in the Lord; riding upon the high places of the 
earth; and being fed with the heritage of Jacob. 
The confequeyces of neglecting it are, a ſepara- 
tion from God, his refuſing to hear our prayers, 
or to deliver us out of our diſtreſſes; our falling 
into ignorance, obſtinacy, blindneſs, groping in 
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the dark at noon-day, and committing. all man- 


ner of. ſin. 


- 


Firſt then, to keep the ſabbath is to ceaſe from 
the ordinary labor of the ſix days. God our 
pattern, worked ſix days and reſted the ſeventh. 
This is expreſſed wich many repetitions and evident 
emphaſis; and is given as the _reaſon why we 
ſhould do the ſame. There muſt therefore be ſome 


propriety and fitneſs in the thing, in itſelf con- 


ſidered. 


And this fitneſs muſt be ſuch as, in 


ſome meaſure, we may ſee and diſcern. For 
ſince God's working preciſely fix days, and reſting 
the ſeventh is recommended to us ſo ſolemnly 
jor our | imitation, there muſt be ſome viſible 
reaſon which may be. traced out by us and truly 
admired, ſo that we may not complain, but fall 
in love with the command. For we muſt obey 
the law of God out of love to the precepts of 
it in themſelves conſidered. The command is this; 
God worked ſix days and reſted the ſeventh; do 
you the ſame. . Let this be a rule for every man. 
And firſt, this is for our health. This muſt be 


obſerved, or elſe human nature in general, cannot 


enjoy a ſtate of health. God the creator of our 


frame 
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frame, knew that a due meaſure and proportion 
of aftion and reſt were neceſſary for that end. 
Working fix days, and reſting the ſeventh day 
and the greateſt part of the ſeven nights, throws. 
labor and reſt into the ſame meaſure, or very 
near it. This is certainly one leading deſign of 
the fourth command; it is the infallible rule of 
human exerciſes and reſts, as a ſacred preventive 


to keep us in health and vigor. 


For want of attention to this, ſome are driven 
on by avarice and ambition that they know not 
how nor when to give over the ſtir and hurry; 
and others hardly ever willing to begin: ſome 
killing themſelves with inceſſant toils, and others 
numbed and halt dead by lazineſs and inactivity. 
The diviſion of our time as we have it in the 
weekly numbers, is a merciſul ſcheme to prevent 
theſe evils; and is founded in the nature of 


things. For ſuch a meaſure of labor calls for 


ſuch and ſuch intervals; and reſt, in 


its own 
nature, equally calls for action. Mankind cannot 


be in a proper ſlate of firmneſs, ſtrength and vigor 
without this. The human body was not made to 
be happy in one endleſs ſcene either of labor or 


B b 2 reſt, 
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reſt, nor the mind neither; but in a variety 
and mixture of both. Heaven itſelf is made a 
ſcene of pure happineſs, and its inhabitants 
kept in eternal bloom and vigor, by theſe wiſe 
and prateful alternatives from which they never 


2. 
83——— 


deviate, and thereſore live in perfect order, reaſon 


My 
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1 . and propriety. 
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If, as ſome would have it, entering heaven is 


— 


bidding adieu to all employment and going into a 
ſtate of eternal inactivity, I ſhould think that the 
lazieſt drones on earth, muſt be the higheſt ſaints 


— 


mn 22 
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in heaven. But heaven is full of activity, full 
of rational employment ſuited to the dignity and 
perfection of our nature there, varied into wiſe 
intervals and reſts, * agreeable to what we are ac- 
cuſtomed to in this introductory ſtate. 

Therefore this matter was too weighty to be 
left for man himſelf to ſettle. The ſabbath mult 
be ſeptenary and fixed by God himſelf. Septenary, 


or every ſeventh day, and neither more nor leſs, 
that labor and reſt might bear a proportion and 


regulate each other for the purpoſe here men- 


tioned, Therefore the command is fo worded, 
| As 
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as to require and enjoin working ſix days, as well 
as reſting the ſeventh. And he that will not work 
at ſome lawful buſineſs ſix days, is as real a vio- 
lator of the fourth command as he who will not 
reſt on the ſeventh, unleſs by ſomething law- 
ful or unavoidable he is hindered. He therefore 
who oppoſes and rejefts, or wiſhes this command 
out of his way, is not only an enemy to God, 


but to human nature in general. 


Secondly, God has commanded us to work fix 
days and reſt but one, in order to bring in plenty 
and riches. If he had ordered ſix days to be 
ſabbatical and one for work, buſineſs would have 
been thereby cramped and confined within ſuch 
narrow bounds, that poverty would have been, in 
the natural courſe of things, unavoidable. But 
the appointment of fix days for the buſineſs of 
life, gives all the opportunities that can be of 
any ſervice, to think, to contrive and to do. 
This is what is devoted, and even conſecrated 
tor the purpoſe of doing all our buſineſs; and 
if it is not done, or if any one ſays, that he 
cannot do it all in ſix days, it can never be done 
at all. This is the meaſure of time which unerring 


wiſdom 
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wiſdom and prudence has judged proper for doing 
our common buſineſs, and for doing it all as the 
precept enjoins; that is, doing a week's work. 


Six days is time enough to do a week's work, 


and but enough. 


| Thoſe therefore who keep both jewiſh and chriſ- 
tian ſabbaths, do break and profane the fourth 
command in every view and adminiſtration of it 
at once. They throw the primitive ſabbath out of 
its more honorable place, as comprehended in, 
and incorporated with the new; they leſſen the 
new ſabbath on the reſurrection day as not alone 
ſufficient, and make a breach in the week; redu- 
cing it fram ſix to five working days. Thus, they 
break the command, though I have the charity 
to believe not wilfully but inadvertently. The pre- 
cept, meaſures and numbers our working week, 
and makes it to be ſix days, commanding us to 
be employed in our buſineſs; our own buſineſs, 
to do it; and do it all. Doing ſome buſineſs 
or other, is not enough; or working ſome 
days; one, or even five; but the command 
ties us to our own buſineſs, and not another's; 
requiring us to do it all: and all our work, is all 

that 
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that which a man may reaſonably do in ſix days. 
And in general, all the week's work, of each 
individual of mankind, is contained within the fix 
days; neither more nor leſs, If a man works five 
days, and does ever ſo much in the time, he 

has not fulfilled the command, nor performed his 
| duty; for all his work, 1s all that he can reaſon- 
ably do, to the end of fix days. I repeat it 
again, it is not doing ſomething, and working 
ſome of the days, but it is doing all the work: 
that is, all that a perſon can do in ſix days. 
And if it is not ſix days“ work, it is not all 
his work, let it be as much as it will. If a 
perſon has not worked and gained as much as 
he can in reaſon do in ſix days, he has not done 
all his work, as the law requires. 


Unleſs then the fourth command is held in force, 
it cannot be proved that any man is obliged directly 
by any law of God to do a days work. All the 
buſineſs in the world would be left under the 
hands of mere humour or accidental neceſſities, 
and no man bound by divine authority to attend 
to it, nor to be lawfully called to an account for 
neglecting it. But God by his law has expreſsly 
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made every man and woman a debtor herein: 
every one owes to himſelf and the publick fix 


days work. And he muſt endeavor honeſtly 


to make himſelf rich, for the benefit of the 
publick or neceſſitous individuals, as prudence and 
occaſions may direct. | | 


The keeping of this command bas a direct 
tendency to bring in plenty and enlarge men's cir- 
cumſtances. For a man can hold fix days to 
labor with vigor, but if he exceeds that number 
of days without a pauſe, it will then hurt, 
and conſequently hinder buſineſs. Leſs than fix 
days work is leſs than a man can do; and ſeven 
or eight is more than he can do. Either way will 
in the end prove injurious to private and public 
intereſt. But beſide the tendency that this has 
in itſelf to enrich us, by directing us where to 
move and ſtop, and when to labor and reſt as 
we ought, God does add a ſpecial bleſſing to 
the labor, ſo conducted. He hates the awkward 
confounder of order, but he that works by this 
beautiful rule, pleaſes him, and will draw bleſ- 
lings and tokens. of approbation from him. God 
is 2 lover of order and will on all that do the 
N ſame. 
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ſame. But he who breaks the meaſure, number 
and order of the week, is the author of con- 
fuſion, and,/abhorred of the Lord. 


And beſide, the ſabbath-breaker is under the 
curſe of all nature in general. For the ſabbath is 
not made for man only, but alſo for the beaſts: 
for the ox and aſs; and even the land itſelf, 
and every plant that grows out of it. In Leviticus 
the twenty-fixth chapter, it appears, that if a na- 
tion will keep the ſabbath, and reverence the 
ſanctuary, the rain will come in due ſeaſon, the 
land will yield its increaſe, and the trees their 
fruit: the threſhing ſhall reach unto the harveſt, 
and the harveſt unto the ſowing: there vill be 
ſuch profuſion of bleſſings out of the earth, that 
there will be ſcarce time to diſpatch the old to 

make room for the new crop; and the new crop 
ſo great that it can hardly be gathered in, before 
it is time to ſow the next. And in the ſame 
chapter we fee alſo, that if a nation will not let 
the land enjoy the ſabbath, it will refuſe its crops 
and be barren and delolate. | 


And if the land had a right to the jewiſh fabbath 
Ce both 
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both the weekly and annual every ſeventh . year, 
the earth now in its new created ſtate has a greater 
right to the new ſabbath, and the effects with re- 
'  gard to fertility and plenty will be far greater 
than in the former ſtate, If our nation would 
let our iſland enjoy her ſabbaths, we ſhould: be 
fed with the heritage of Jacob, and ſet upon the 
high places of the earth. Our flocks, our herds, 
our paſture, our fields and rivers would abound, 
and crowd us with plenty, that we ſhould be at 
a loſs for room to lay it up. This was the caſe 
with Jacob, who' was the whole jewiſh nation ra- 
dically and comprehenſively in his own perſon. 
That he was famous for his zealous regard for the 
ſabbath, is evident from the paſſage above in Iſaiab, 
though it. is not mentioned in his hiſtory in Gene- 
ſis. And by introducing his heritage as the ge- 
neral reward entailed upon honoring and ſanftifying 
che ſabbath here; which heritage was almoſt an 
incredible increaſe of cattle and other bleſſings from 
the earth, it is plain that the jewiſh nation were 
inſtructed what to do, and what to expect in this 
particular, by what was done to Jacob their root 
and repreſentative. For though the abundance 


which nature threw into his hand, and the diſ- 
tinction 


— 2 = - 2 2 — — 2 tr \ 
l "oY — — 8 & = - 8 an 2 2 q . Lb: 0m. 4 4 2 
— — 53533 TIS TEAS kh — r 2 = = —_— >; = De I FRET = \ 
yo — ll = $I e S — F 1 Ts JR, 5 A pa — == La g " \ 
ä — — on _ * = «00; for FRE S 1 = =} 4 FER 2 — 12 — = : - N me 3 * N =_ 
2 e . <A A K == . — E AI ES. 206. I T ²—1v ET ISIS _— l _— = —— : — 
— — —— : . 2 : : A 5 A2 REES EEE ——— — 2 —— as ⁵ Ä—T— 
* F * 7 - 5 — A nn — — — —— rr —_= = — — — — — of : _ — 
- —— —— b : = 2 . — — = — = ä — — . — —— T —— 7 — —  — —— TIT SID — — 
— 2 — — — — — — — — — * ou 8 — — — q = —— - — . — * — — —_ I or —— — — - — — —— 
” — Y — FE — — —y— — — — — =: 
4 — 4 * 2 — . . onde . e — — — g — — — — — — — — — 
— = - ” - % 2 2 * A W- n — 7 — — ry 
- — — — - 7 — ” = n — — 
- — 2 So n 2 — 


LY 


OR Le TL 
IN 5 * 2 
— MF vos . ww 
ond ain AS 2 hat 
— 
a — 


AE 
oy 
29 
i 
* 
5 
4 
35 I 
4-4 
Me; 
1 
S416 4 
2 4 
RE" 
7 N 
* 9 
. 
tk 
1 
* 
4 - ** 
* 4 
i 3s 
. 
. 
3 
n 
. 
7 >. - 
. 
f Fad 
VS +. 
8 
ng 
5. 
9 * Y 
0 Tx 
3.8 
* 34 
* > 3 
. 1 * 
1 
ws, 
2 IG 
k a 
\ G ' % 
21 
f * 8 
It. T 
* - 
41755 = 
£ WR 
"HET 
1 * 41 
7 
r 
3; 5 
4 4 


[ 195 ] 
tinftion made in his favor, are to be conſidered 
as a reward ſor his faithful ſervice, and long 
ſubmiſſion to the oppreſſions of a tyrant, yet it 
is clear, that herein, he is beſide, a | publick 
character and pattern, to teach the jewiſh nation, 
and by them every other, that would learn, that 
the ſertility of the foil, and abundance of crops 
and uſeful creatures, will generally bear a propor- 


tion to the national regard paid to the ſabbath, 


The obſervation of the fourth command is the 
greateſt improvement in huſbandry. It alſo calls 
forth every perſon in the world to come and ſtand 
in his own place, points out to him, and ties 
him to his own proper buſineſs; ' meaſures his time, 
and directs infallibly how long he ought to be 
at it; tells him how much he ought to do; to 
wit, as much as he can in fix days; and alſo 
when he ſhould ſtop, and where the point and 
pauſe is, when working will be injurious to 
health and property, to himſelf and the publick, 
I appeal then to the reaſon and conſciences of all 
my fellow-creatures, it the fourth command 1s not 
abſolutely neceſſary and binding. How can we 
lawfully reprove or cenſure the uſeleſs and indolent 
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lives of ſome, the rapine or violence: of others , 
if thert is no law. of God by which they are bound 
t6 be. uſefully and properly « employed ? If God 
has not bound us and 3 our time of work- 
ing, we have no right to bind one another; 
every perſon without it, is left to his own option 
to turn out either | a drone. or a robber, as his 
inclination may direct, and no man can legally 


 convit him, becauſe there is no law that 


obliges him to work. No man without this pre- 
cept can prove to me that I ought to do any thing, 
nor could he gueſs how much I ought to do. 
But the command puts every thing out of doubt. 
It. expreſsly. tells a man that he is bound to work; 
and what work he ſhould do, to wit, his own, 


Which his character, place and condition call for; 


how much he ought to do, that is, as much as 
he can do in fix days ſucceſſively; and alſo what 
he cannot do, that is, to work more than fix 
days: if he does more than fix days work, he 
is not a workman, but a profane and ſtupid 
drudge. This in the end, will not promote, but 
hinder buſineſs. In a word, without this precept , 
neither king nor ſubjects, neither maſters nor 
ſervants, neither rich nor poor, know what they 
owe 


„ 
owe to themſelves, each other, or the publick. 
Neither what to do, nor when to go, nor where 
to ſtop. It is all confuſion and uncertainty without 
it, and all regularity and certainty under the in» 


fluence of it. 


To obſerve it therefore diligently ourſelves, and 
engrave it upon the minds of our children, is 
the greateſt ſervice to the nation that we can 
render. This is the way for the ſovereign to have 
good ſubjefts, and maſters good and faithful ſer- 
vants. Yea, this, when it' is become national 
will bring down the bleſſing and good-will of God» 
and ſo will enrich the ſoil, refine the elements, 
regulate the ſeaſons, and multiply and increaſe 
the productions of nature fo, that we ſhall always 
abound. | 


A fruitful land is turned into barrenneſs by the 
wickedneſs of thoſe that dwell in it. And this 
law of the week and ſabbath, is in its own na- 


ture neceſſary to prevent, almoſt every ſpecies of 


immorality, and its conſequent calamities. He 
therefore who oppoſes or neglefts it, is a real 
enemy to hunſelf, his country, and all nature 

| in 
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in general. For the man that will in general work 
leſs than ſix days in the week, has not done 
what he can for himſelf and the publiek, and 
conſequently has not done all his work; and he 
that works more, at his common buſineſs, does 
more than he is able to do to any good purpoſe; 


and ſo in this very reſpect, he injures himſelf 


and the publick: and robbing nature of her lawtul 
reſt, brings on a general curſe from heaven and 


earth, upon himſelf and all about him. 


Thirdly, the ſabbath is continued to promote 
joy and rational delight: and in order thereunto, 
muſt be ſeptenary, or every ſeventh: day. A 
grateful alternative by a wiſe and due proportion | 
of aftion and reſt, has, in its own nature, a 
direct tendency to cauſe and maintain it. The 
toil and labor of the ſix days, makes the proſpect 
of a day of reſt delightful, and the pauſe and 
reſt of the ſeventh day, if nature is not by 
ill habits greatly viciated, will make labor de- 
lightful and pleaſant, God, who is full of joy, 
delights in ours; and contrives the wiſeſt and 
ſureſt methods of promoting it. Therefore he en- 
Joins, and commands, Exodus the twenty-third 

chapter, 
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chapter, thus, Six days thou ſhalt do thy work, 
and on the ſeventh day thou ſhalt reſt; that thine 
ox and thine aſs may reſt, and the ſon of thine 
hand-maid, and the ſtranger may be refreſhed. 
The eaſe and pleaſure of man is here. conſulted 
and pointed out as the end propoſed by the precept. 
Work fix days and reft the ſeventh, that both 
man and: beaſt may be refreſhed. 


The time of working and reſting muſt be wiſely 
meaſured in order to anſwer the end; for if the 
day of reſt | ſhould be too quick or too flow in 
its returns, it will be ineffectual. The deſign of 
God is to promote the happineſs ot ſociety; and 
for that ' purpoſe, to eſtabliſh ſuch rules, ſuch 
alternatives; ſuch wiſe changes and revolutions, 
as, in their own natures, have a tendency to make 
our exiſtence a privilege, and a bleſſing for which 
we may, not formally and hypocritically, but 
heartily. and ſincerely, bleſs and praiſe him. 
That a perſon may have juſt cauſe and a reaſon- 
able inducement, now, to look up to heaven 
and ſay, I heartily thank thee and praiſe thee, 
that ever I was made and brought into the world, 
to be an eye-witneſs of ſo much wiſdom and 

goodneſs. 
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goodneſs. For this reaſon, the ſabbath and week 
muſt be ſo meaſured, as to ſtrike the under- 
ſtanding and feelings of reaſonable creatures, with 
the exactneſs and propriety diſcernable in them. 
It muſt appear to us, that the command has in 
it an admirable propriety and ſuitableneſs to pro- 
mote the happineſs of the creatures concerned in 
it. The wiſdom and goodneſs of God are ſtriking 
and conſpicuous in this accordingly. For every 
man muſt ſee, at leaſt may ſee, that had he 
appointed the ſabbath to return upon us every third 
or fourth day, its quick returns and frequent viſits, 
would have rendered it flat and tireſome. Had 
it been removed to the fourteenth or twentieth 
day, it would have came too late; for by that 
time nature would be exhauſted and ſoured, and 
like a hampiſh ſlave would be incapable, with 
firmneſs and ſelf-poſſeſſion, to hold a day of glad- 
neſs and delight, In the firſt caſe, it would be 
like a perſon who deſtroys the pleaſure of his viſits 
by repeating them too often, thereby turning them 
into hinderances and intruſions; and in the latter, 
would be like one who comes ſo ſeldom, that 
his ſhyneſs and reſerve forbid caſe and delight. 
| But in this, God | has fixed upon the perfect 
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centre which can admit of no change; the reſting 
day coming neither too ſoon nor too late to make 
its return a matter of gladneſs and delight. 


Fourthly, the ſabbath is to be continued, in 

order to bring men to a habit of acting with 
grace and real dignity, What conſtitutes this 
grace and dignity is, our doing buſineſs with 
eaſe and diſpatch, in oppoſition to haſte and in- 
dolence. If the ſabbath returned every ſecond or 
third day, the bulineſs of life muſt either be 
neglected or huddled up at random, any how, 
in a great flutter and hurry. And to ſee people 
about it, running and raving, out of breath and 
half diſtracted, is an odious ſight, unworthy the 
dignity of human nature. God hates the wild 
and diſtorted features of haſte and hubbub. 


If, on the other hand, the day of reſt did 
not return under ten or twenty days, the period 
tor work being too long, would have a natural 
tendency to beget ſloth and lazineſs. And the 
ſight of this is diſguſting, and degrading to the 


character which we ; bear in the creation. To ſee 


people in buſineſs, ſedate and calm, in poſſeſſion 
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of themſelves; with ſober heads and ſteady hearts, 
moving with aftive limbs; to ſee ſobriety , dili- 
gence, calmneſs and activity going hand in hand, 
is graceful. and honorable. Such will be owned 
and honored of God. Man is à creature , that 
holds fo High a place in the creation, and is 


intended to ſupport ſuch a character, that it is 


not enough to attend to 'what he is to do, but 


alſo how; and not merely how in point of juſ-' 


tice and equity, but alſo in point of real grace 
and dignity This muſt be regarded, or elſe he 
diſhonors himſelf, and afts below his charatter 
and rank. | 


7 | , % '*. = wn F ; . : 
The manner and time in which the creation 


of the univerſe is deſcribed, - ſeems, amongſt 


other things, to be intended to give a ſpecimen 
of this. In the narrative the workman is in- 
troduced; the work undertaken, fpecified; the 
time meaſured, and the days numbered, in which 
it was done; the quantity of work done and 
creatures made on each day ; nothing done on 
either night; and the Whole ſeventh day kept 
as a reſt and ſabbath of delight and leiſure. It 
Lannot be doubted but that he could have finiſhed 


it 


_ 
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it in a day, or leſs time. But he choſe ſix 
days in order to | give a ſpecimen of this, that 
he might be a pattern and example of acting and 
doing buſineſs with dignity, grace and beauty. 


Had the whole been ſet up in a day or two, 
what a picture of wild haſte and violence it would 
have exhibited! and had it been many days more. 
it would have been comparatively dull and tedious. 
In either caſe the narrative, the whole ſcene in 
contemplation , would either have raiſed a tumult 
in the mind, or cauſed wearineſs and dulneſs: 
but as we have it ſet before us, it exhibits a 
perfect picture of diſpatch and eaſe. Speed, ſedate- 
neſs, vivacity, calmneſs, and a kind of inſenſible 
diſpatch runs and ſhines through the whole. This 
is the manner in which God did the work of a 
God, and this is the manner man is to do the 
work of a man. God was the firſt workman 
himſelf that ever was; his work the moſt noble and 
ſublime ; his deſign grand and exalted to the laſt 
degree: he was to fill the univerſe with pleaſing 
wonders, to ſtrike eternal ages with - ſpecimens 
and examples of conſummate wildom and prudence, 
and to make his character, among all orders of 


D d 2 reaſonable 
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reaſonable beings, the deſerved object of admira- 


tion and homage. He muſt therefore do his work 
in every circumſtance, in ſuch a manner that 
it would be but a piece of juſtice to love, 
adinire and adore him for ever. For this reaſon, 
the manner muſt be ſo condufted, and the time 
ſo nicely meaſured, that propriety, art and beau- 
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ty may ſtrike us every where; that the whole 
may appear to be a juſt and perfeft matter and 
ſubject of worſhip and imitation. He did his 


work in this manner and within this time, becauſe 
it could not be done ſo well, ſo graceſul and 


beautiful any other way. 


— 


The week then, made up of ſix days for work 
and one for reſt, cannot be altered. If angels 
and men were to put their heads together, and uſe 
their utmoſt ſkill, they could alter it but ſor the 
worſe. In vain ſhall men or devils plead advan- 
tages or neceſſities, either is impoſſible; a day 
under or a day over will maim its beauty and 
propriety; and make it leſs uſeful for every good 
purpoſe. ' God, the greateſt being; when doing 
the greateſt work; when making his character 
publick, "illuſtrious and adorable; when deſignedly 


. 
34 


making 
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making himſelf the ſubjeR of everlaſting converſa- 


tion, praiſe. and homage, among thoſe creatures 


who were his peculiar delight; when ſetting him- 


ſelf forth and drawing himſelf out as their model 
and pattern to copy. after, he meaſured the work- 
ing and reſting periods as we have it in the com- 
mand. — Six days was time enough ſor God to do 
the work of a God, the ſame is ſufficient for 
man to do the work of man: it is a perfect, 
exact and beautiful rule, ſuiting every working 
being, of any rank, place or capacity, God, 
man or beaſt. 


Here is thereſore a perfect pattern for thee, O 
man: and alſo time ſufficient to do buſineſs enough 


with eaſe and decency, but too ſhort to admit 


of llumbering and dulneſs. Be ſpeedy to do thy 
work, for reſt of God and nature will come to 
interrupt thee. Six ſucceſſive days is too long a 
period to continue on a galloping hurry and upon 
the ſtretch; and too ſhort to finiſh the buſineſs of 
life, if done with lax and indolent hands. It is 
too long for hurry , and too ſhort for indolence: 
but if upon the whole, carried on with diſpatch 
and caſe, „ it is enough. 


Fiſthly 
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Fifthly, the ſabbath is to be continued every 
ſeventh day, to ſerve as a common rule of chro- 
nology, that the buſineſs of life may be conducted 
witlt certainty and order. Twice three days allot- 


ted for fervite work , and the ſeventh for a publick 


reſt, provides for” the weakneſs, and againſt the 
wickedneſs of innumerable individuals of mankind ; | 
becaufe hereby, time is meaſured with certainty | 
and eaſe. Had the week been three or four days 5 


longer, the maſter and his workman could not 


ſo readily, in many caſes, ſettle their accounts : 
and had it been three or four days ſhorter, it 


would have increaſed the months, and made it 


much more difficult to remember and meaſure the 


year. This is a merciful proviſion for the incapa- | 
city and weakneſs of ſome, and againſt the craft 
and wit of others, who elſe, would be able to 


do more miſchief than e do. 


The fabbath-day is as neceſſary for the ſlate as 
for the church; as by it, every man becomes * 
chronologer ſufficient to be the guardian of his 
own property, and enables all men to become 
watch men over each other, to prevent undeſigned 
miſtakes or wilful fraud. Fixing twice three days 
for 
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for common labor, and then varying the ſcene 


into an univerſal pauſe through the realm, wherein 


man and beaſt ceaſes and makes a ſtand, is mea» 


ſuring time with ſuch perfett diſcretion, and mark- 


Ing it with ſuch proper characters for the benefit 
of ſociety, that the man who will not reverence 
it, even on this account, is an ignorant fool; and 
as much an enemy to the ſtate, as he is to the 
church. Nor does it appear, that any civilized 
nation in the whole world did live without the 


obſervation of it, more or leſs. Thoſe who are 


acquainted with the hiſtory of the church, know 


the prejudices of the jews that were conyerted to 
chriſtianity againſt the firſt day of the week, and 
their averſion to make it their ſabbath, becauſe 
it was the known ſabbath of the pagans through 
the world. The ſabbath being the great regulator 
of our time, meaſuring and marking it with 
ſuch wiſdom and propriety for the benefit of men, 
being of ſuch importance to fix the dates of the 
buſineſs, payments and events of civil ſociety, 
and giving ſuch advantages to regiſter and 
remember them with certainty and eaſe, the man 
who flights and profanes it wilfully, and will 
perſiſt in it, forteits his life to the community, 


as 
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as a deſtroyer; an enemy to all good government 


and order. And he that for an excuſe will plead 
that the fix days appointed for work are too ſhort 


for the purpoſe, reproaches either his head or 


his heart, or both; and proves himſelf not to 
be the maſter, but the dupe of his buſineſs. 


If any king then, would reign over a brave 
and invincible people, active and ſagacious; if 
he would have his kingdom full of power; if he 
Would have his throne ſurrounded with enterpriſing 
and expert ſtateſmen and officers, who know what 
they ought to do, and can act with propriety and 
judgment; if he would have men under him who 
can be bold and daring to look any buſineſs or 
danger in the face; if he would be reſpectable 
among his neighbors, and terrible to his enemies; 
if he would be honored with the juſt applauſe 
of men, and crowned with the approbation of 
God; let him remember the ſabbath-day to keep 


it holy: let him religiouſly obſerve this ſacred 


divider and regulator of time. Let him uſe his 
power to fl ame the idler out of the ſtreet to 


his lawful employ, and drive the midnight rioters 


out of the dens of exceſs to their reſting places. 
And 
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And let him puniſh with ſeverity the andacious 
ſinner who dares profane the reſt of God and na- 
ture. Then he ſhall ride upon the high places 


of the earth, be the dread of the wicked, the 


delight of the righteous, and the man after God's 
erw oth, bad nf gvad I, Dan; bod 


To ceaſe then the ſeventh day from the common 


labor is reaſonable and neceſſary. But under every 


general rule there are ſome exceptions, and fo here. 


The ſabbath is made for man, and not man for 
the ſabbath, '* Where therefore continuing the buſi- 


nels on the ' ſabbath-day may be neceſſary to pro- 


mote the real intereſt of human ſociety, it is then 
no breach of the fourth command, whoſe ſole 
end is the benefit of it. Thoſe of the medical 


profeſſioa; and all that attend the fick. Maltfiters 


whoſe: buſineſs will not admit of being left a whole 
day. | Bakers alſo, as far as their buſineſs relates 
to cookery for the day, may, by continuing their 
buſineſs on a part of the ſabbath, promote the 


"deſign of it, as it may give Wu WAR to many 
to attend the worſhip, who otherwiſe could not. 
Theſe, as our Lord expreſſes it, may profane 
"the ſabbath and be blameleſs. But yet theſe may 
| | Ee make 
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= make 883 as. guilty as if their doing theſe 
3 things were unlawful in itſelf... For. if they do not 
= uſe reaſon; and conſcience to make the buſineſs, 
a5! light and little as may be, they will be as re- 
ally condemned, as if the Whole was unlawlul- 
And thus I have finiſhed this part of - the. ſabje&, 
to wit, the neceſſity of ceaſing from the labor 


of the ſix dee 28 on rn What. > 0&7 


Dag LF. 258 


4 
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. We 20 * . in à | publick 

manner. It is not enough merely to ceaſe from 

7 the common buſineſs of life, - but we muſt aſſem- 

ble ourſelves, together in publiek bodies to pay 

© homage: to God. This is neceſſary; and in order 
thereunto, the ſabbath muſt be continued in force. 

For unleſs a day is appointed and made ſacred 

ſor the purpoſe there is no poſſibility ot forming 
1 aſſemblies, and managing the buſineſs. By ſhowing 

| "therefore. the neceſſity of / publick worſhip,” che ne- 

ceſſity of the ſabbath — further appear. 


= | Firſt, "4 oy a Fe „ G bc 
= upon the ſtribteſt principles of reaſon and juſtice; 
Ut and peremptorily demanded ; though the payment 

is the ſole advantage of the | debtor. He has 


4 granted 
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granted us our being and exiſtence; and ſupports 
it every moment of time. To pay him is impoſ- 
fible, for all that we are, and have is his owls 
We have therefore but one way to deal with our 
great creditor, and that is, to gather ourſelves 

together in publick bodies, and openly acknow- 7 
ledge „that there is nothing that he can poſſibly 
want, or that we can give. 


| We are farther bound to worſhip publickly, to 
confeſs that the being and exiſtence beſtowed, is 
a gift worth having. A gift worthy ſo great a 
being to give, and worth our moſt thankſul ac- 
knowledgment. It is to be confeſſed and lamented, 
that indeed moſt people, as they worſhip they 
know not what, ſo they worſhip they know not 
here fore. But the real worſhiper, who is go- 
verned by reaſonable motives, - comes into the 
aſſembly to preſent before God, the being which 
he granted him; to adore him for ſo high and 
honorable a ſtate of exiflence; to conſeſs his rank 
in the creation, that he is ſearſully and wonder- 
fully made, to bear the image and carry the 
fimilitude of God; that he is endowed with powers 
capable of ſuch exalted views and felicities; formed 


to 
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Know, enjoy and imitate the creator, the grandeſt 
of all beings. Man is the image, likeneſs and 
glory of God. His exiſtence is the laſt and moſt 
weighty article in the ſcale of creation; the boaſt 
ang delight of, his maker. 


The glory of God and man require publick 
worſhip. For if it is a glory for thee to poſſeſs 
ſuch a ſtate of exiſtence, it is God's glory to 
make thee ſuch; for his credit therefore and thine 
own , adore, thereby to, conſeſs the glory of the 
work. This is a debt of honor due to God and 
man equally. If God has proved himſelf to be 
great and glorious in giving us our ſtate of ex- 
iſtence, and worthy to be adored. for it, that 
proves that this ſtate is honorable and glorious in 
its nature. He therefore who adores, honors God 
and himſelf at once; and he that does not, 
reproaches God and himſelf equally. He may 
expect man to honor him, but he has no right 
to any degree of it. He diſhonors himſelf, and 
| Tets the example for others to do the ſame. He 


makes himſelf a brute from whom no. adoration is 
expected, becauſe, his ſtate of exiſtence and rank 
in the ſcale of being is below it. He that will 
| not 
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not - worſhip God for his being and exiſtence, 
levels | himſelf with theſe. mean claſſes of beings. 
He robs God of the glory of his work, and 
himſelf 'of the honor due to, his rank as 2 
reaſonable being. ile i 
But ſome will ſay, | why muſt it be publick? 
Why may not private devotion anſwer the end 
and pleaſe as well? I am eſpecially concerned to 
return a direct anſwer to this objection; becauſe . 
being once accidentally preſent where it was al- 
ſerted, that private devotion without the publick, 
would . conſtitute a religious character, and be 
equally acceptable, gave riſe to this piece upon 
the ſubject. The prevalence of this error, the 
ignorance it betrays, and its ill conſequences, 
called upon me I thought, to do ſomething to 
prevent it, or render the advocates for it inex- 


cuſable. 


* 


I ſay then that private devotion, let it be 


thought ever ſo ſincere, will not be acceptable if 


the perſon is able to appear in publick. For the 
benefits and obligations which God has made the 
ground and reaſon of divine -worſkip, are of an 


open 


. 
3 
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open and publick nature, and therefore the homage | 
muſt be ſo too- Will any man be willing to have 
no. bleſſings or favors but ſuch as are inviſible. 
Then perhaps lie may worſhip inviſibly alſo. But 
if he wiſhes for favors of a publick nature, and 
enjoys them, why muſt they be acknowledged only 
in private 7 Is not thy exiſtence O man, is not 
thy rank in the creation, and thy place in the 
ſcale of being, a viſible honor and favor, and 
an open obligation? Why then muſt the acknow- 


ledgment and homage be private and clandeſtine? 


If; thou art willing to be, to live, to exiſt and 
be favored only. inviſibly, then there might be 


ſome ſort of reaſon that thou ſhouldſt worſhip 


ſo. But thou art made by nature to ſupport 


the ſtate and condition of a publick being, and art 
- therefore: bound to ſhow thy face, and preſent 
thy perſon , and join in the publick. praiſes and 


adorations. 


Turn in upon thyſelf O man, and contemplate 
and view thyſelf, and conſider that God bas put 


thee in poſſeſſion of the marvellous and eternal 
power of thought; reaſon, judgment, compariſon, 
recolleQion and diſcernment; capable of rumaging 


the 
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he univerſe in its viſible, and inviſible) regions: 
chou art poſſeſſed of a ſoul deep and infathomable;. 
capable of counſels, decrees, determination and 
reſolves; of choice and rejection; of love and 


| hatred; of election and reprobation; and many 


| other properties, by which thou ſtandeſt forth as 


the glory and reſemblance of thy creator: thou 


cartieſt a viſible body marvellouſly framed with parts ; 


and members, and endowed with ſpeech ,- fight, 
hearing, touch; taſte and ſmell; ſurrounded with 
innumerable: creatures above and beneath, that 


ſerve thee publickly. And is all this to be owned 


culkinghy in hidden corners and behind doors? 
Will any; man 2 that this is juſt and reaſonable ? 
"Ip l We „ 116) 

b. DER Hind; 2 give Hi Wake: or 
no trouble about any worſhip. at all, either publick 
or private. They ſpend the ſabbath parti working 
and partly loitering, neither at their buſineſs, nor 
off it, but between both. But he that worſhips 
and adores in private only, yea he that worſhips 
in publick only now and then, as humor and 


lancy leads, and not conſtantly and zealoufly, is 


a thief and a robber, let his private devotions be 
75 a 
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as conſtant and fervent as you are pleaſed to fancy 
them. He is worthy of no honor, for he diſ- 
honors himſelf. He robs God of his glory in 
making him to be what he is; and in fact declares 
to the world by his own conduct, that no reſpe& 
or honor is due to himſelf. He eſteems his per- 
ſonal exiſtence not worth publick thanks and praiſe, 
but only ſomething private and clandeſtine. He 
therefore who offers up only private adorations, 
oſſers up offences to heaven, and by his religion 
reproaches- both his creator and himſe lt. 


»»„f . dig dag 


o 


Every man then is bound to adore the creator 8 
publickly by every principle of honor and honeſty. 
Why, O vain man wilt thou lull thyſelf to _ 
or ſaunter, or gad about the ſtreets on the great 
day of God? The day is'' conſecrated and made 
ſacred! that thou 'mayeſt::pay” the debt due to God 
and thyſelf. Thy open ekiſtence, and the glory 
of thy rank in the creation, witneſs againſt thee 
that thou art under great obligations and deeply 
in debt. Thou wilt ſay; what need? And how 
is it poſſible? There is nothing that He can 
receive or that I can give. That is the very 
ching that involves thee “ in debt, and binds thee. 
RE” Thou 
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Thou haſt Neideck ſo much and haſt nothing to 
pay; he is ſo great that there is nothing that he 
can receive; therefore thy homage is due and 
neceſſary. And thou art held bound to pay it, 
by every ol and 1 of reaſon „equity 


and 1 


Without a ſabbath-day this cannot in the nature 


of things be done; and therefore the day muſt 


be continued and reverenced. He then who is 


on the ſabbath· day drawn out of his houſe into 
che place of publick worſhip, by his reaſon and 


conſcience, to adore the Godhead for beſtowing 


upon him a ſlate of exiſtence of ſo much honor 


and credit; and to confeſs that there is nothing 


that God can receive, or that he can give; ſuch 


{an ü an Hol" man.” For? Ye? Wakes unto 


| him all the return that can be made. More than 


* 


this, man cannot give, more than this God 


cannot receive. This is thereſore truly honeſt 
and honorable. For he pays all that can be paid. 
And he that will not pay this homage and con- 
feſſion unto God, would never, I dare engage 
for him, Pay: his neighbor any thing, if he 
could help it, | He that will not be honeſt here, 


FF will 
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| will never truly be fo in any. Nigz⸗ 


Iv 
"* 


18 Secondly, The 8 | its > rhe muſt * | 
| 2 continued to commemorate the ereation of heaven 
| and earth, and to view and admire the power, wiſ- 
* Join "and greatneſs of God therein manifeſted. This 
= enters into the nature and deſign of it, head the 
. worſhip to be carried on in the ſame! . There is 
: 5 Nee ; of. "recilieive”) it . N IF 
of calling often upon men to conſider, remember, 
reaſon upon and admire the wonderful event. Nor 
is there a perſon who may not hereby , be brought 

to do this with more or leſs profit, and advantage 
let his parts be ever ſo ſmall. 
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| The ſcripture i is full of inftrutions and obſerve- | 


K tions upon the ſubject. And as this is to be read 
and expounded in the publick worſhip, every one 
will be enabled to attain unto ſome uſeſul meaſures 
of knowledge and reſlection upon the ſubjett. For 
What man is there, who may not be made to 
ſee, adore and admire „the manner in which the 
— univerſe Was brought into being; by a word 


ſpoken: the time in which; ſix days: the re- 
gularity 


219 
gularity of che work; one thing orderly alter 


another: the ſpeed and diſpatch with which ir 


was finiſhed: the power and eaſe with which it 
was conducted: the vaſt variety of things made, 
and the ſubſerviency of ſo many ſtupendous worlds 


and creatures to each other: the mighty force 


and energy of that power, which without toil 


holds up the whole in its place; and produces an 
almoſt infinite variety of myſterious movements: : the 
infathomable depth of wiſdom neceſſary | to conduct 
a ſcene fo complicated, and to watch over ſuch 
a "Areadful nn of motions? T ſay, | what 
man is there, „though unlearned, who may not 
thus in the vulgar and ordinary way and ſtile, 
come to give glory to the creator? Theſe chings 
were never intended to be conſined to men of 
learning; but to be alfo contemplated by the un- 
learned. And therefore ſabbaths and publick wor- 
ſhip muſt be continued and often repeated in order 
thereto. In ſhort, ſach is the ſublimity and 
ſimplicity of the ſight; fo viſible the glory in the 
face of mature; ſo conſpicuous the grandeur » 


magnificence and utility, that every man is capa- 
ble, and every one bound to contemplate and 
adore. And every one may thus ſee and diſcern 
_ | Fra -- the 
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the inviſible things of God, being an ſeen 
and underſtood . by me things, which are made, 
even his ternal power and odhead. This .renders 
fabbaths_ and publick. worſhip neceſſary. 


E 
i <4 Ts 7T7 t 12 


5 beſide thi y the whole” creation «hits upp 
us to proclaim. the glory, of the creator, becauſe 
they cannot. We, „ of all creatures under heayen 
are capable; 3 For the, reſt, are not endowed with 
reaſon and ſpeech. They do, indeed, glorify 
bim too, by open ' maniſeſtations of themſelves 3 
by their forms and magnitude, „ by their glory 
and ſplendor „by ſilent ſigns, movements and 
ſervices: : but with reaſon. and deſign they cannot. 


This is man's province and privilege. 


A, £1 
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Thereſore the eyes of all nature are upon us; 


as it were expecting, that we, having by ſar 
the advantage, being ſuperior to them all, may 


ſupply thein deſecis. The ſun, moon and ſtars; 
the heaven and earth, with all their hoſts: ſtare 
us in the ſace; and with ſilent ſigns, bid us 
meet together in publick bodies, and hold publick 
labbaths, to ſpeak out, to , publiſ}; and alſo fing 
Wich reaſon and deſign, and every human feeling. 
oF; | 34 = the 


* „ 


w 4 


. 


[ 221 ] 
the glory and greatneſs: of the creator, as worthy 
of reaſonable adoration , and higher praiſe than 


dumb and irrational creatures can render.. 


In ſine, man is the helper of univerſal nature; 
the prieſt and head ol the creation; the mouth, 
the reaſon, the affeftions, the ſpeech and voice 


of the whole. He is therefore bound io keep a 
eh | % 


weekly . fabbath to ' officiate for, and - ſupply the 
deficiencies of inferior orders of being. Private 
worſhip. will not anſwer the end. He is the ſove- 
reign , of the globe, the peculiar darling of the 


creator, and common ſpokeſman of the creatures; 


and therefore, muſt make his publick appearance 


before God, as the mouth and repreſentative of 
the whole. They do their duty. They preſent 
themſelves; move and perform wonders; pals and 


repaſs: they watch us, they meet us with ſub- 


lime draughts and exhibitions of the glory of the 
Lord: as the pfalmiſt expreſſes it, The heavens 
declare the glory of God; the firmament ſheweth 
his handy work; day unto day uttereth ſpeech— 
but fays he, there is no ſpeech nor language. 
Their voice is not heard. They would fain peak, 
but cannot; and muſt G there ſore borrow their voice 
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and language from us. To offer ſenſible and ra- 
tional adoration i is man's part, who is the in , 
the prieſt and oracle of all natu & nie 


Thirdly, Publick worthip: is nicer as an open 


conteſſion of the redemption by Jeſus Chriſt. As we 
are bound to own and confeſs the ruin of the 


world by the fall, ſo we are to confeſs its per- 


fett recovery by the ſavior. The latter is inſiſted 


former. Confeſſion is neceſſary to ſalvation; that 
is, to the eventual enjoyment of it. Our 'Lord 
therefore ſays, Whoſoever ſhall confeſs me before 
men, him vill I confeſs before my father who 
is in heaven. And whoever will deny me before 
men, him will 1 deny before my father Who is 
in heaven. Thus the apoſtles were commanded to 
aſſert and preach, that confeſſing Jeſus was fal- 
vation, and not doing it would be a man's ruin. 
We are bound to do this: that is, to worſhip 


him. And A to have ſabbaths for the. 
1 wind re n . 


21 


Herein we ſtand in the character of pobliek 
3 We are to teſtify and bear witneſs that 
bei | the 


23 


e 

the ſather ſent the ſon to be the ſavior ot the 
world; that he fo loved the world, as to give 
his only begotten ſon, that whoever believes in 
him | ſhould not periſh, but haye everlaſting life; 
that he is the lamb of God who taketh away the 
fin of the world; _ that he was delivered for our 
offences, and raiſed for our juſtification ; that he 
gave himſelf a ranſome for all; taſted death for 
every man; is the propitiation for the ſins of 
the whole world, having reconciled it unto him- 
ſelf, | not imputing unto men their treſpaſſes, but 
ſubmitting to be made fin that they might be made 
the righteouſneſs of God. He that worſhips thus 
confeſſes his own ſalvation. He that does not, 
denies the Lord that bought him, and ſo brings 
upon himſelf ſwift deſtruction. 


The ſabbath muſt be continued in order to hold 
up a confeſſion and affirmation of this. This is 
the buſineſs and bleſſedneſs of him who worſhips 
Jeſus Chriſt; he owns him to be the ſavior of 
the world, and conſequently his own; becauſe he 
is a part of that very world. If he adores him 
as the ranſome for all, and confeſſes that he taſted 
death for every man, he unayoidably includes 

| himſelf, 
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himſelf, - 11 1 confeſs that he is the propitiation 
for the {tis of the whole world, he muſt be the 
propitiation for mine, for they were all committed 


within that very world, for. che whole of which 


he is the propitiation. | x Sth 
3530 33 713935 5 W 96 | , 
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The ſins of the whole world cannot with any 
propriety or truth, 5 faid to be under' the divine 
propitiatory, if mine, or any other man's are leſt 
out. The divine propitiatory includes and covers 
the whole. world, „ like the heavens from whence 
it "came down. The Chriſt of God, is the Chriſt 
of every man in' the world; and is to be openly 
confeſſed and proclaimed as ſuch, by all men. 
He is the wiſdom, „ righteouſneſs : ſanctification and 
redemption of all men, and therelore is the 
whole, entire, perfect and unlimitted ſalvation 
V 
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Nor is it enough merely to confeſs this, „ but we 


muſt triumph in it, and boaſt of it, and glory 
in God the Savior always, but in a ſpecial and 
folemn” manner upon the ſabbath-day. Men are 


reconciled to God, fin is done away, righteouſ- 


ness is imputed , Satan and hell are vanquiſhed , 


EEE; 


and 


PD: 
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WY heaven is open; and the ſabbath mitſt be fo. 
lemnly ſanftified and kept as a weekly triumph. 
When therefore upon the morning of the {abbath, 
J riſe out of my bed, I mean that, and every 
ſubſequent action of the day, as acts of triumph: 
Whether I put on my cloaths, or eat, or drink, 
or worſhip, or walk, or ſit, or ſpeak, I mean 
nothing by it but that God is glorified and men 
ſaved. Vea, if I turn and look at any perſon 
or thing, the meaning and true deſign of all ſhall 
at MO OM NE 5 and 95 4 8 are dejpated. 


- 


He that will not worſhip on the firſt 4 of the 
week, and will not deſign the day, and make 
it ſacred for that purpoſe, refuſes to triumph with 
God, refuſes a ſhare. in the victory obtained over 
ſin and Satan. He ſpoiled principalities and powers, 
and openly triumphed over them, and fo muſt 


we, or periſh. He that will not | boldly ſhow 


his face in the publick aſſembly , and deſign it, 
as an” att of triumph with the Son, ſhall be 
deemed a party in the confederacy of the van- 


quiſhed powers of darkneſs. If he is not, let 
him come forth and ſhow himſelf, and ſtand 
VEN in the congregation of the righteous, and 

| Gg | boldly 
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boldly confeſs; the) ſay or ok 4 e ol the. 


And not only ſo, but men muſt make an 
affidayit and ſwear. to the truth of the redemption 
by Jeſus Chriſt, - as it appears from Iſaiah 45. 
20-25. and a Phiſippians 2. 9. 10. 1 1. Aſſemble 
yourſelves and come: draw near together ye that 
are eſcaped of the nations; they have no khow- 
ledge that ſet up the wood of their graven image, 
and pray unto a god that cannot ſave. Fell ye, 
and bring them near, yea let them take counſel 
together; Who hath declared this from antient 
times ? Who hath told it from that time? Have 
not I the Lord? and there is no god elſe beſide 
me: a juſt God and Savior, there is none beſide 
me! Look unto me, and be ye ſaved; all the 
ends of the earth: for I am God, and there 
is. none elſe. I have ſworn by my ſelf, the word | 
is gone out of my mouth in righteouſneſs and 
ſhall not return „that unto me every knee ſhall 
bow, every tongue ſhall ſwear. Surely: ſhall one 
ſay, in the Lord have I righteouſneſs and ſtrength: 
even to him ſhall, men come, and all that are 


incenſed againſt him ſhall be aſhamed. In the 
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Lord ſhall all the ſeed of Iſrael be juſtified) and 
ſhall glory. — God hath highly exalted him and 
given him a name which is above every name: 
that at the name of Jeſus every knee ſhould bow, 
of things in heaven, and [things in earth, and 
things under the earth, and that every tongue 
_ ſhould conſeſa that Jeſus is Lord to the: e of 
God {the Fither n 
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In this" 1 eie [have an:earndt (call. end 
exhortation to keep publick - aſſemblies for divine 
\ worſhip. And the deſign and buſineſs of ſuch aſ- 
ſemblies is pointed out and ſpecified.” One par- 
ticular therein intended is to declare the inability 
el all ſalſe gods to ſave us, and the ignorance 
and folly. of thoſe who ſet them up as objects 
of faith and homage. Antichriſt, or the falſe 
god who is worſhiped under various ſhapes, is not 
the ſon of the living God, but the child of 
human ignorance and folly, and is to be pub- 
-lickly diſowned and rejected in the open worſhip 
of the evangelical church. The goſpel giving us 
the certain and, infallible knowledge of tlie true 
God, its worſhip does in its own nature detect, 
8 and condemn all the idols, which men's 
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Another part of a. buſineſs o the affemblic 


there called together is, to look up unto the true 


God: and be ſaved. A worſhipping! aſſembly is 


to realize the idea of God, and look him in the 


face. That is, believe in him. T6 look unto 


him thus, and to be ſaved, is declared to be the 
duty of all men, or all the ends of the earth. 
All men, every man and woman to the remoteſt 
bounds of human habitations, are called _ 

- commanded to do [ſoo f chte 

5 Apia Gabe dner part of the buſineſs is to bow 
the knee, chat is, to worſhip and adore Jeſus 
-Chrift, to the glory of God the father. f 
And finally, the buſineſs of all goſpel worſhip- 
pers is to be upon oath. | I have ſworn by myſelf 
faith the Lord, the word is gone out of my 
mouth in righteouſneſs and ſhall not return, that 
- unto me every knee ſhall bow, every tongue 


hall ſwear. In Philippians the apoſtle renders it, 
conſeſs. This ſwearing is tonſeſling ' unto God; 


from 


„ 


trom . it follows. „that the publick worlhip 
of the evangelical church, comprehends and in- 
volves in itz all the deſign, nature and ſolemnity 
of an oath; taken in the immediate (preſence of 
God. The dontents bf this oath are here ſperi- 
1 in four particulars- | 03585 t % iin 
nad emat aff enen Him! nam} en ill 
A perſon is to ſwear to his own ſalvation 
in particular; Surely ſhall one ſay,” in the Lord 
have I righteouſneſs and ſtrength. The juſt; and 
holy and 'unblemiſhe® life of Jeſus is mine. All 
the vittues; the equity, juſlice and goodneſs” of 
his life is mine. All the power that is in him, 
8 mine for all the pur poſes of helping me through 
dangers and difficulties, and raiſing me to 1 


in heaven. 


15 In the evangelical worſhip, a perſon ſwears 
to the falvation of all men in general, as well 
a8 his own in particular. His worſhipping openly 
is an oath taken that in the Lord all the ſeed 


of ' Iſrael ſhall be juſtified and ſhall glory. The 
oath here adminiſtered and taken, does not relate 
to ſome Particular part of the ſeed of Abraham and 
Iſrael, but the Whole. In Geneſis and Galatians 
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3 8. and Romans 4+: 17, 18. it appears, that 
Abraham became not only the father .of the Jewiſh 
nation by bis diſtingaiſhing faith and zeal, but 
the honorary and reputed father of many nations, 


| that is, 28 it is aſſerted „of, all the nations and 
families of the earth. Iſrael his grand - ſon, pof - 
ſeſling the ſame faith, inherits the ſame honor 
agar me; AN the deed; of, Iiradl. then are. the 
nations of the earth, and all the individual fami- 
lies whexeof: thele; nations are compoſed... ;This.oath 
therefore is an affdavit made with rclation 10 

every kingdom, province . or, diſtri f the, habi- 
tations of the ſons of men. That in, God, every 
individual: oſ human nature neg be juſtified ., and 
hall gor. „ eee bas {132 it 


* « 
* : s 
-Þo & rs we. — 1 


3. That men ſhall come to him. That — ſhall 
have: leave, and liberty to, come;, they ſhall be 
called; they, . hall be helped, and the, goſpel 
reached unto every creature under heayen. The 
applies did preach. and proclaim that the goſpel 

ig the goſpel! of every nation , of every ſamijy 
and every human creature. This is the nature 
of the path adminiſtered, that all men. all the 
| | of Iſrael, all the nations and families of the 
earth ſhall come unto him. 4 
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8 And that i they are incenſed againſt him, 
and refuſe to come, they ſhall be clothed with 
ſhame; becauſe they will have nothing to ſay 10 
vindicate their conduct. They will appear ſo in- 
excuſable and fooliſh, that they will never be able 
to hold up their heads, nor ſhow their faces. That 
there ſhould be fuck a. Savior, and ſuch a ſalva- 
tion propoſed for them and proclaimed, and 
they called upon to own it, and refuſed, and 
counted themſelves unworthy of eternal life, and 
rejected ſuch a gracious counſel of God againſt 
themſelves, -will put them for ever out of coun- 
tenance. The matter of the oath is , an affidavit 
made; that it is, and will be an everlaſting ſhame 
for any perſon in the world not to be ſaved: and 
g0 to glory. For there is nothing in nature more 
certain than that they ought, and may. 


112 
„ 


The evangelical worſhip then is in its on nature 
and deſign, a direct oath. that Jeſus is the perſeſt, 
excluſive and univerſal Savior. That is, that our 
lalvation is wholly and entirely of him, and net 
of us; that he alone is the Savior without another: 
and that he is the Savior of att men without ex- 
ception. This "oath therefore clears the divine 

a | charater 
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8 character, that he has not given any perſon a” 


Nate of exiſtence, -- without a fair opportunity of 


making (it an (everlaſting privilege and bleſſing to 
 hunſelf:- that he has not treated any perſon with 


negle&' and - indifference; that he has done with 
every one, as juſtice and goodneſs: required; that 
he is not partial, reſpecting | perſons; ſent no 
one into the world under the diſadyantages of 
the fallen Nate, and condition, without an am- 
ple proviſion againſt the evil, and a certain "AP 
to eſcape all its miſeries. ty e 


"> '%z * *. 


pf: - This oath , | aus that whoever: eventually goes 
to glory, he goes there wholly and entirely, by. the 


grace of God. And whoever periſhes, it is not 
by the will and counſel of God; it is not through 
his negligence . or paſſing) by ſuch, or omitting to 


; provide for their ſafety; but it is through an 
-abſolute - retuſal; to be ſaved, and being incenſed 


againſt ſalvation. If God decreed any perſon out 
of the; ſalvation, or never prepared any ſalvation 
ſor him, or paſſed by and left him alone, it could 


never be either his ſin or his ſhame that he was 
not ſaved; it any thing it would be his credit; 


Hecauſe he has done as God intended him to do. 
God 
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God intended that he ſhould miſs heaven, and 
he miſſed it, and did exactly as he would have 
him do. But the evangelical worſhip is an oath 
taken, that it is a ſhame for any man not to 
be . ſaved. 15 . WE” 4 A 
Here is alſo the form and manner of it ex- 
preſſed. Surely ſhall one ſay. He that takes this 
oath ' ſhall ſay, ſurely, verily or truly it is fo. 
The Lord who adminiſters it, faith, He ſhall, 
i. e. he muſt, he ſhall be obliged to ſay , Surely; 
or moſt certainly there is in Jeſus ſalvation for 
me, and all the human race; and all men may 
come, and ſhall come to it if they are not in- 
« cenſed againſt it; and if they are, and ſhall miſs, 
- that will be a ſhame, and will render them inex- 
cuſable. Surely it is ſo; ſurely this is the truth, 
« the whole truth, which came from heaven. I 
do ſwear, this is the meaning and language of my 
worſhipping and confeſſing Jeſus in publick, that 
no perſon is ſaved but by him, and no perſon 
periſhes through the divine decrees, or by his 
being neglected, or left unprovided or unpitied, 


but wholly through a wilſul neglect or refuſal. - 
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The neceſſity of this oath, that is, of publick 
worſhip, cannot be ſet ſorth in a ſtronger light 
than here, no, not by the creator himſelf. God 
has taken his oath upon it, that it muſt and ſhall 
be ſo. Obſerve how he words it, I have {worn 
by myſelf, the word is gone out of my mouth 
in righteouſneſs, and ſhall not return, that unto 
me every knee ſhall bow, and every tongue ſhall 
firear. God has tied and bound himſelf unto him- 
ſelf, that he will not diſpenſe with it, nor ex- 
euſe, nor put up with any man's negle& of the 
ſabbath, or abſence from divine worſhip. He is 
bound to inſiſt upon it, by his being, and juſtice, 
and word. He ſwore by his infinite exiſtence, he 
ſpake out the word of the oath with his mouth» 
and pronounced it unto himſelf, in his own hear- 
ing, and the word went out from him, and 
never will return, that ſo it ſhall, and muſt be. 
He that will not by ſabbaths and publick worſhip, 
ſwear to his own falvation, ſhall never have its 


This is the nature and neceſſity of publick 
ſabbaths and worſhip. And whatever excuſes and 
evaſions, men find out to amuſe themſelves in this 


ſolemn buſineſs at preſent, the time will come 
when 
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their pleas will not bear pronunciation. Moſt 
people now aft as if God had lodged a diſcreti- 
onaty power in them, to be, or not to be 


engaged in theſe things, as humor or accidents 


that God is upon oath himſelf, and cannot excuſe 
them if he would, and that they alſo are called 
upon herein, to be upon oath in a matter that 
deeply concerns the creator, the univerſe, and 
themſelves. Excuſes therefore cannot be heard, 
and abſence cannot be diſpenſed with. 


This oath muſt be adminiſtered to every perſon 
in order to ſalvation. Every man muſt ſtand up 
as a witneſs for God, that men are ſaved by 
grace, and it they periſh, they are without ex- 
cuſe; that in the laſt day, God may ſit upon 
his throne, and ſum up the evidence of all ages, 
and pronounce the final ſentence accordingly. And 
if men expect mercy here, though they do negle& 
it, they will be diſappointed, for it is out of 
God's power to ſhew them any. He fays his oath 
binds him not to do it. The word of the oath 
is gone, and cannot be recalled. Here 1s mercy 
enough, let this be owned, and it this does not 
fave, nothing will. And 
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g nd Cod himſelf is alſo upon 'oath concerning 
this matter By myſelf have I ſworn, ſaith the 
Lord, that in bleſfing 1 will blefs thee, and in 
multiplying I. will multiply thy ſeed; and in thy 
ſeed ſhall, all the. nations of the earth be bleſſed: 


The apoſlle - alſo takes notice of this oath, that 


it was made in favor of the heirs. of promiſe, 
which | as appears above, are the nations of the 
earth in general; and ſays it was added to the 
decree, to make it impoſſible ſor God to lie: 
to baniſh jealouſies and ſears out of the minds of 
the heirs, and to perſuade them to belieye with 
certainty and confidence. Ain. other words, to re- 
move all the ſcruples that could any way ariſe in 
their minds, againſt taking the oath contained in 
the nature of their worſhip and confeſſion. God 
adminiſtered it to himiell: himſelf ſwore to him- 
ſelf, to make the grant of ſalvation to all the 


heirs of Abraham univerſal and irrevocable. He 


has put it out of his own power to reverſe, or 


limit it. He has made it impoſſible ſor. himſelf 
not to ſave all human nature. By myſelf, ſays 


he, have I ſworn that I will do it: bleſſing 1 


will bleſs thee, and in thee, all the nations of 


the earth. I yow it; I ſwear it, and, appeal 


to mylelf. HE a „ 8- 


1 
As if he had ſaid, I had beſore, from the 
very beginning, in a gracious counſel of my good 
will, decreed and reſolved to be the Savior of all 
men: but now Abraham has pleaſed me ſo much 


by his obedience, that to the benign decree, I 


have added an oath, to make it firmer and more 


impoſſible to miſcarry. Love to human nature 


has always had a ruling influence in all my works 


and ways. It is ſo great that it is ready to take 
freſh. fire, and be inflamed by every occurrence 
that may. have any tendency to ſtir it. I have 


now found one of the race whoſe faith and obedi- 


ence have highly pleaſed me, and every man in 


the world ſhall be the better for him. Not himſelf 
only; not only the nation that ſhall deſcend from 
him; but every nation in the world; every man, 
woman and child on earth. I love the whole human 
race more for his ſake. Out of love I will con- 
ſtitute him the father of them all. I am ſo prone 
to this, that I am ready to be. carried away by 
it on every occaſion. I am by this affair of Abra- 
ham, more in love with all the ſons of men; 
more inflamed with their ſalvation than before; it 
is more firm and impoſſible to fail: there was one 


immutable thing to ſecure their happineſs before; 


but 


= 
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but now there are two, by each of which it is 
impoſſible for me to lie in the affair. Let the 
whole unzverſe hear and obferve and bear witneſs, 
1 have ſworn by my on Godhead , becauſe there 
is no greater, that in bleſſing I will bleſs Abraham; 
in bleſſing 1 will bleſs his ſeed , the Jewiſh nation: 
yea, every one of them; that in bleſſing I will 
bleſs. all the nations of the earth. Obſerve what 


I ſay, I do not ſay that I will. not hurt or deſtroy 


them, but bleſs them; I bleſs all the nations in 


prehend and include them all in the ſame compli- 


cated bleſſing. In bleſſing I will bleſs, firſt 
 Abrabam, and then all human nature in him. 
All are his children, and the bleſſing ſhall be one | 
family bleſſing, conferred upon the father and en- 


tailed _ all the children. 


Every fo in the world is therefore the better 
for Abraham. The ſalvation of each is more ſafe 
and certain. We are loved and eſteemed more 


than otherwiſe we ſhould have been. The oath 


paſſed on his account in our favor is, and will be, 
an eternal evidence of this truth. Our falvation 
was incloſed in a firm and immutable decree before, 

but 
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but ſor his lake, it was bound and wrapt up in 
an affidavit added to the decree, that there might 
be two impoſſibilities to be urged againſt every ob- 
jection, ſurmiſe or ſuſpicion upon the ſubject. 


Vet notwithlanding all this, it appears that 
— mankind were divided and unfixed in their minds, 
Some attributing ſalvation to wooden gods; ſome 
to fun, moon and ſtars; ſome to themſelves, 
and ſome to a partial decree which favored a few 
and neglected all the reſt. Theſe provocations pre- 
vailed, and it was ſeen that they would ſtill more. 
God therefore told Ifaiah, that to put an end 

to this idolatry and ſlanders thrown upon him, he 

had made another oath more ſolemn than the for- 
mer. Says he, I have ſwern by myſelf, the 
word is gone out of my mouth in righteouſneſs, 
and ſhall not return, that unto me every knee 
ſhall bow and every tongue ſhall ſwear: And each 
ſhall be bound to declare upon oath, There is ſo, 
me in God, and for all the ſeed of Jacob, righ- 
teouſneſs and ſtrength, and matter of glorying and 
boaſting. Surely it is ſo. They muſt ſay ſo upon 
oath. I have decreed the ſalvation of all, and 
am upon oath to perform it. And now I am upon 
BEE oath 


| 
| 
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"3 tod. I have no pleaſure in the death of a ſin- 


ner; am not willing that any one ſhould periſh: 
I have loved the world: I will all men to.be ſaved. 


By myſelf 1 have ſworn that I do. - I have never 


beſtowed exiſtence and ſuſtenance as mock bleſſings 


and hypocritical ' favors upon any one. 1 have 
never offered heaven and grace, and at the lame 


have never made "offers of mercy and pretended 
pity, fits meant the ' contrary. I have never out 


of ill will ſent any man into the world. I have 


tion unavoidable to any one. I have never been 


partial, regarding the perſon of any one. I never 


time intended hell and damnation for any one. I 


never neglected or paſſed by, and rendered perdi- 


meant a curſe but a bleſling; even the bleſſing of 
Abraham. By mylelf, by my eternal Godhead and 


power it is ſo. And as I am yet trifled with, and 
wickedly ſuſpected and ſlandered, I have again 


ſworn by my whole ſelf, that every one ſhall upon 


the bended knee of adoration, ſwear what I have 
ſworn, and clear my name from murderous and 
blaſphemous charges. I conſtitute, and appoint ſab- 


"baths and publick worſhip to be a conſtructive oath, 
F I am not willing that any ſhould. periſh, and 
A780 that 
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that the bleſſing of ſalvation is bound up in the 
decree and oath of God for all the families of the 


earth, The word is gone out of my mouth in 


righteouſneſs: ſince ſuch conſtructions are put upon 


my diſpenſations, it is juſt in me to interpoſe and: 


make 'ſuch affidavits, and therefore it is irtevoca- 
ble. The word is gone in righteouſneſs and ſhall 
not return. And nothing leſs than this ſhall be 


deemed confeſſion and worſhip. 


God therefore giveth faith unto ſalvation to all 
men', and calleth them all every where to repent» 
Akts 17. 30. 31. That is, a power and capacity 
to believe unto ſalvation. Where the truth is 


declared and opened, every perſon is able. to be- 


lieve. For faith is the gift of God to all men, 


and no man under heaven is bound to be an 
unbeliever. Some hold that this cannot be the 
truth, for if ſo, every man would be a believer, 
But it does not follow. 


and eventually ſaved. 
God gives eyes to a man, yet he may ſhut them 
or put them out and make himſelf blind. He 
gives life, and yet a man may kill himſelf, He 
gives reaſon to a man, and yet he may abuſe it 


and make himſelf a fool; he may, I ſay, do 
Ii this 
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this, and many do. 80 alſo he gives faith, 
which may be exerted and improved unto ſalvation; 
but this may be neglected and buried, and a man 

may make himſelf an unbeliever. 870 
Every man therefore is bound to ſwear that he 
has in God, not only righteouſneſs, but ſtrength 
to believe and practice it; and to come into the 
glory to which it leads. The ſabbath is therefore 
neceſlary, that we might conſeſs the redemption 
of the world, and ſwear to the truth, certainty , 
extent and impartiality of it. And as God is him- 
ſelf upon oath, and as there are innumerable hes 
forged and circulated againſt him in this particular, 
. 'much more preſſing is the neceſſity of a weekly 
worſhip,” which in its nature is a publick affidavit 
againſt them all, Be admoniſhed then, ye tribes 
and families of human nature; ſtrenuouſly keep the 
ſabbaths, and cry aloud. and ſwear with God upon 
the mountains of Iſrael, that tranſgreſſion is fi- 
niſhed, fin ended, reconciliation made, and life 
and immortality brought to light. Say with the 
prophet, Sing O heavens and be joyful O earth, 
and break forth into ſinging O mountains: for 
| the Lord hath comforted his people, and will have 
% mercy 


mercy upon his afflited. Hie has redeemed us and 
blotted out as a thick cloud our tranſgreſſions, and 
as a cloud our ſins. Sing O ye heavens for the 
Lord hath done it, ſhout ye lower parts of the 


earth, break forth into ſinging ye mountains, O 
foreſt, and every tree therein; for Jeſus is be- 
come a ranſome for all, and the reconciliation of 
the world. | 


5- The publick worſhip and ſabbath muſt be con- 
tinued to keep up a houſe for God on earth. 
He rejoices in the habitable parts of the earth, and 
| his delights are with the ſons of men. This is 
what few people believe or conſider, even of 
thoſe who give themſelves ſome little concern about 
religion too. That it is ſo with profeſſors, and 
was formerly, appears from the apoſtle's vehement 
interrogatories. 1. Corinthians 3. Know ye not 
that ye are the temple of God? What Know ye 
not that your body is the temple of the Holy 
Ghoſt? 1. Peter 2. Ye alſo as lively ſlones are 


built up a ſpiritual houſe. — In whom you alſo 
are builded together for a habitation of God through 
the ſpirit. Epheſians 2. Hebrews g. But Chriſt 
28 a fon over his own houſe: whoſe houſe are 
| i 2 we 


* 
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we, if we hold faſt the confidence and the re- 

| Joicing of the hope firm unto the end. Wherefore 

as the Holy Ghoſt faith, To- day if ye will hear 


his voice. 


fidence, boaſting. and glorifying in God, as re- 
preſented above, is the houſe of God where he 


dwells with delight; wherefore SEMERON the new 
ſabbath is neceſſary. | { 


It is e theſe paſſages, that we ought to 
be diligent and attentive to get the true idea and 
doctrine of the houſe of God. And if we are, 
we ſhall find that this houſe is mankind collected 
together ſor publick worſhip. That is, this forms 
a houſe, wherein he reſides with ſingular delight. 
This is the real tabernacle and temple, and the 
true bethel; the houſe of God and gate of heaven. 


In this houſe is to be carried on the work of 
. the temple and tabernacle. That is, to offer up 
Ipiritual ſacrifices which are acceptable to God : 
through Jeſus Chriſt. It is not walls and works 
of ſtone and wood, or gold and ſilver, can 
make a houſe for God. It muſt be a living, 1 
intellectual, human houſe; made up of mankind, 


met 


Publick worſhip carried on with con- 
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met together as above. Such a houſe in the ha- 
bitable parts of the earth, is the ſeat and object 
of his delight. 


And ſuch a houſe is neceſſary for us. For here 
we muſt come and by prayer and ſupplications with 
thankſgiving our requeſts may be made known unto 
God, that being careful for nothing, the peace of 
God may keep our hearts and minds in Chriſt Jeſus, 
Here we muſt be waſhed from guilt and ignorance 
by the frequent preaching of the word. Here alſo, 
the ſpirit 'of all wiſdom and goodneſs is diſpenſed, 
to enlighten our mind and diſpoſe our wills. and 
inclinations aright; teaching and helping us to 


- ceaſe to do evil and learn to do well. 


He therefore who keeps the chriſtian ſabbath and 
carries on its worſhip, is honorably employed. He 
builds a houſe ſor God to dwell in among the ſons 
of men, where his heart 1s; does the work which 
"Moles, Beſaleel and Aholiab did; the very ſame 
that David, Soloman and Hyram accompliſhed; and 


much nobler. He is engaged more honorably than 
the Jewiſh high prieſt himſelf, who officiated only 
in the ſymbols and ſhadows of the ſervices of the 


goſpel 


2 


1 4 * * ho . N BF * * i 
We 7 \ y 5 ws. * ht — 
1 48. * 8 1 IS $7 * * 2 2 * 193 N 
a N PR 4. 4 - 7 . Few « 
N N. . 1 * 


church. Hereby alſo we have the honor of 


2 elling in the ſame houſe with God, where we 


muſt be found at death if ever we mean to poſleſs 
celeſtial happineſs. es heaven muſt bag here 


a and in this manner. 


He then that will not keep the ſabbath nor fre- 


quent the worſhipping aſſembly, is as great an 


offender as he who would venture to tear off one 
of the curious curtains or boards of the tabernacle 
of Moſes; or one of the beams or ſtones in the 
temple, and a much greater offender, For he takes 
out of God's houſe a human living and rational 
ſtone, bought with the blood of God. Yea, he 
refuſes God a houſe on earth, does what he can 
to baniſh him from among men, and to turn him 


* 


out of his own creation. 


He therefore who keeps the ſabbath begins his 
heaven, is in his introductory glorification, and 


enters upon that ſociety and converſation with God, | 


which will never come to an end. Then whatever 
others do, for my own part I will ſay with the 
plalmiſt, One thing have I deſired of the Lord, 
and that I will ſeek after, that 1 may dwell in 
the 
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the houſe of the Lord all the days of my e, 
to behold the beauty of the Lord, and to inquife 
in his temple. Here let us live, here let us 
learn the mind of God, here let us die, and 
from hence be removed in due time to eternal 
manſions of glory, 


FINIS. 
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